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tite=FEH (Fitie)
SRMFRERNXR

ISESSS

i

1. 81

N6 7 M, SR TR (Srivijaya, 7R =0E5F) EERI TS ISR E
# (Palembang ) Wi, [HFHES SRS R 1414, KIENHZHE, R1E
JEUASS, Bkt B— B = M A i) E By, ARSI Rse ) i
SRR ZE T N 5 P R E M X (GBS T ok YT b o R B e fin L & 3 Y
FRAHIIX ) o — % B ESRVGNE by S AR R DART, AR5 D - [
HrhERIfh AR EENEE —, EF T ESARERTE, ©HERE
Wik i EXSEEE, o R S E SR E . =R P RS
(MHEREE . SR ERET SR, R EERImsn 1, 1!
PRIHEE 7 SR SR PN, A IR T 2R £

[ - G5 AE T RS iEE A, R SR A, X
SO [ BN E S Py SR B R R N2 RE BN B 2B DGE
i, (FROE) SMAENEENZ —. CREEREIFR (Sakyakirti ) /224
FEZERHRHE T AR, (FALIE ) AT LA RARET 7 tH 20 251 i 15 5
FHEESCER, RTINS, BUE YN G &R T A g, &

1 2 Wikipedia, Srivijayal =57 )5 H W EEBHEXNEESIFNINEREER, HETITFEB( S
EEE) (2021 £ 10 B 16 B E Wikipedia, https © //en.wikipedia.org/wiki/Srivijaya )
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SRAELHHFTI6E 11

FEAEH BT, BGREE AN, MR ADOEIE A Se 2 0/ T ok B 540 201 £
BT

(FRIE) (TRHRAR) —&, WRTRIEMS 32 JHeHER. PR
WFRAT SRR . MSGE (CRIBZFIE L ) M50fhE SOgHE RIS A, BB
ATET ML, VEHRE (BT NEE ) B, 2titak B, %$
CPETT280: ) B4R L I R UR I - “HPE I TIE, NP AFE 8 H
W, AREEFEH I RN, ROTRIA AR B Y R IR 2R
Wy AR E N A RS B (SEEMREE, BRLAm %)
(T54,2125,229¢16 ) PSS AR FR, Sakyakirti (935756, A AR R
NS E (AR ERE ) s, SN B RS, T,
HocBE 2 5 FRE AR R I 471

[F] 3 S “HTIF LU . JB BT WD e EIOLRAR,  wRE i o2 5L
BTG, WIS feki, AWM B, O ik whlil, watsem L
WZMT. 7 (T54,2125229¢17 ) H SLAGHIRBEMFR 2 Y I & 21000, d2
NG AESFNENZ —, BEFRS SAME T =R EhEE, B phEE AR
DLES, SCFHRE] CNEREEN, REEUE, ANEEEZRERIR, T,
TERTREFAIR, FF2IT8R, FraF T SR ERER, WITHEEE T,
A AR P A AT, fEl— S i, kR, T . 7
(T24,1453,477¢26-28 ) it LS IS s R, S0 EEIMR i 2E 1,
MxRTZAN, BOHHEMhs, MM s, REEARTBAEZRN,
S F AT SR & E Dy E P TSR TS ] B R AT

2 FARHL(CEESBRE - ieE) (TH) @ & - 857 (FFuRsx) 5% &7 (W)
‘“ap” BB (Rm) e . (D) ‘e ®. (o) ‘IR . (BEmE) “EET &, (EED
‘BT . (i) “ET kN (RIEED) BE=1+2%. (BRL®, 2019 :431)

3 RIE ( (FEETRMEE) RE) FiE, (EEZFAMNEE) RBTAIT 91 F. (EHB4E, 2000 :
14, 32, 21)

4 ESRENFERL.

5 (BEERBIARER (Samghabhadra) , R—H1E#IEID, & (INEERIE) LUFHRESE (BFE) . ( (B
BFEARNEE ) KOE) (EHHE, 2000 1 2053F 2) LUBERREMITIKMEA, REMKIE.
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WRAEEFAE  (FaBAFIA EEE ) fE) (2000 219, 30) , LEHEIEA
IC 693 4E (A7 T4 ) IEC R EEE [|IR 4R, HTATC 71 A AR 18
PRI AT RIS BB, iR A2 TEATT 693 21T,

RIS IRIE . AWk, RTXEIEMEHEL0R, EiETT
A, AR BRI - BAETE PR ) o B CFRGE ) NPl
TRF2EIE (131,nB271,791a25 ) , FFLA “HittkSEHEHAEG R HHg%H
(J32,nB271,153¢20 ) o JT4FR, T H EZEARSON SO =5t TR I ge, (5
Kg ) 1A HRES —, B —EmEmxE. "84, SHKEHRt
e (FORAE BIREE - 1e5E) () (2019 © 431-432) A HETEAMNH,
MRS VA AN K TR M &R Z F A TIREE SE . Mg HHE ERHOEE I TR
Ui, AEHENGREFIESRBIMNENFER—A ARG EE (FTEAE) |
HibHIAR “HEFE B8 A", JHamshg, S0 Cafing)
BN AR, B —UNA A AT, iR RIS R
Pk, AR - Fia CHMERIgiE L) &5t emiEa.

AABVERATC 7T AR i E S E, BLAGENIEAROR A TK,
ERHFFE SRt R E M AN T T . SERHZSU A SR gt (F
KL ) FRSE 7 40 Dok 2 g 26 R E A 18T

RILAE—EF B EAHIE” ER. N a, SR G X
A IS, F—HEBRA . RIEHRERRE 2w, S A ERA T
5k, oA REAER, WA, FrEABNERATHRY, 5
NI AEGIR, BAREEIEABIS, WU ERGEAFL, Ak
MAERI A, BIRIEeRmFRTE. EKEaHeHE, Rl lirA? Rt
SIS IR A ICE AINE, X MR T 5 2

6 ZPBERBNRE, XL ERIFAFTHIEE.

7 wEmLE (FE) BxERE, F (HHEFEN (Fe) ), 2021 F 6 B 11 HEA (KA
¥¢ http * //'www.wallstime.com/archives/16094 ,

8 XEMNRETFATRENEE, TXEELL . EEXRCHIAT, ERMPELROMEM, FHRHEAE
INBERSEREN, FSIHEE.
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SRAELHHFTI6E 11

NAEERSIE Carfniiisie) o (BoRFeie) , DU IS BHE R AReE,
AT AWT B AR AR T3 ThI R H MEURD R il . mEURP - RUEHE A, 7
ETMFAA . M, URATHRGHI =00, HItaEE AN (F
BLE) EARERFAE KB R AIe. PRI, (FROE) BritdrEs
THRARMERTRHTE (FE) iy 2 /B RS RERM AT 2

ASCR AR IR, 4 W5 TE, EIASIEHIERGR SN INE, DUARIEZA
WP FAATIRBU A Az i, MORSCHIE S, FHERASeM T BIRIAR,
— BRI RUEIR A AR

AICHIWIFE, ERAIMERRR S, e = R LR i e A,
feeskfy” (BRE5E, 2019 2 432) , AR SCA R 4 A ME.
Y ME BRI, MEUAER, TOCEAAIRAEE T, S0 Bk m)R,
TR IS o

2. iE™ieIESINEZICH

I RAEE MR BOS Faoane 1101 4k, T AIShrEE s, A
TR AR, MR B EE Mg, E 2 22 EE H BN 77
AT BTG SN F RS WFRNGE AN 2 WHng, A AjiashE,
WA NSRRI I MER eI, SR 2

AIEFRICHEN “SFied” “HIeE” , AINEE — AT IR Ak e”

(T32,1657,507al13 ) B “AFF3FIREHL" (T32,1657,507b6 ) o IXLUFTTE/ERX (T
LNHIFRIE 2
- BEAE (PR ) A2 SRR ETERRE . R

9 IFIRIR (BH—REHH) ¢+ “ZEE (£E:T  RUR) Z (FiE) —&, HEFEE
ERFEN/NG, BREEFWRENER, DARESNNERNSRZ—ED. ” (FBHR,
2014 1 133) NXEF, IALATR “Fradie” I8 “fFaEie” , BFEMmz28Aien 5E (8
) 18" BF “FHEL” |, SMFAFICHENNMTREL,

10 TXRIRECE, RMSFERUR, TSR, WAEEZICHNF.
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—i, (ERYERER) R “fe s WA T IR (1988:5155), (T
WM ARL) B ST IEE A 2 kR U #es]
S R B AG ) AR, REAK  FHRREFRIRIET, W (EHEie)

AEEEIACRE, HRKERTFMAEE, FHILHTREI, LT ILFH
o, AL T 445, (T29,1558, 45b4-5)

AIHIRRGR TR IR E U, CRIEEDIE ) SR Al s |

S T IRAF R A LI RAE T I, BB P AR
(127, 1545, 42¢22-23)

FTRIAEIEBIT S oo IS F AP IR, BB, HAFML,
(727, 1545, 80a5-9)

Tt “Seph” B AR AT, SRS SRR AN, b T AR,
PRI, M2 EERAIRI o

BTEATSL Rk ATUBIEIL IR Sl slE 2 S THpgmihe Ntk
A RARINER BN TIRAIA R H L, AT B AL AL,
(BT LAE— A, RVE OB BAERINE, AT &Ik TR 71

2.1 NKRERBE S

IR SEAERTEIET BUONERT, EAEHINA R, AMERIRIE
H A — MRS

11 2021 F 6 B 11 HABAXMFHHEE8HL,, —{7H2FHEES . hitp  //buddhaspace.org/dict/index.
php?keyword=%E7%95%B0%ES5%9F%B7&selecthistory=
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WEMIEEN “TrRERas” | N “TGREREE” Lo, X

TIREH, FRBEENFEN IR, JUBFTR AR R T8, XM
P B R B A ER K !

HYONERHR B LT, WTLVE Hmfid. AIes RN, EEt

PR AT RTCNIA , e B

WA TFidAnGl, EREKEMRT, MR, By 2 eE g
B, miFAAR, BMBEEC, WAL kil dm AR, SGHZE, #
Eonsg A Pl ppRGELRF AR Bad, EEAKLT R
}%[1610

RIS A EARTCNTA R, J&h TiElE R, 267,

PRGNSR, EHE AR B HREE, seefFE i b ngiEsl, RLEfT3E,
W3 IR,

MFEE R A O OERE, WLOEIM M —IR.
teoh, FeEZ UG I AR, WRUIRIERE. 0

BT FAA KRG FHAARHE, RibEK, kb P et “HFEIRE,
GHE: AEANE, AFRE , R, 7 (T32,1657,505b22-24)
FRERZRRIE: “NEA RS, BPRFERFRER. EABTFRZF
HARME, kb, 7 (T732,1657,507a13-14)

Ttk A, (T32,1657,507a28)

BRND, 48 kalala, BDREI0. I, BRIER], R, 25EFE (MRENENN (FRUE) )
4, BB | pratitya-samutpanna,

{EZEEMB )\, FE | samskara-pratitya, BI{T3Z.

BEE. 28/)\JEt, iE | vijiana,bhava-pratitya, BlRY . .

IR ROE_EOERE SRR, AEIE FXEE HEEEEN 2 EEM —IEE X )
‘BEBEE/N\EBAE (BN AW ) 7 (T54,2128,648b18 )
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“BEET B Tt o CRET R sttra, WILFIENEZE .

BRI S SRR . SORHE (IR )

ZIRHET, A ERIRALAL, FA%E, TRREEL, AT
WRo 7 (T54,2125,228b25-26)

XHE “IRIEMS” S satra (950, AFRTRHERE SGER (BRIRE)
Paninistitra,  ( EJP4E, 2000 : 191) G0 satra BN IEIE, FHMARERIEIE
R mgmmy

R SGERERHAN G, DL “Béie” 8“7 ol “9a” BRE LR, (R
KEFEZERAE) -

MEFH, %A, BREEARAM, BERE, T FK.
(T24, 1458, 530c7-8)

(REMT WA P 2 ek ) ¢

BRI SRR M ¥, WEHIAREETE Sk (A%
#) U8l S k48 &, (125,1513,879a5-7)

17 XF B2 HI5, BB ESBE N, —IB=TETHE, —IsEm X EaEIesR, " (LCol, 1,
191a7 ) EDIRTE ( RIAHHZFHRZER ) BY B8 NEN. AESHFIFERNST. HEFRE -
‘ENESRN E2B XK, 2EENE, XEELN BRIEEE . L BS8 AR, N
ZEMTR. 7 (EDIR, 1991 :503) AJ50 “BRi2” 2XETEEZE (L) NEiE. B, H B8
BER” 318 (EESAREE ) (T54,2125,228b27 ) , SCRAS/E “BRie, E=MBESIEEN" . ( (B
EBSAREE ) K5E) hiEfE “IRI2EE" ( FFB4E, 2000 1 190) , FFtH.

YE - BE(WUoEmm=XIc) @ ‘S EBZ2RE, NEX8%, BEkt, BrRE.5
SHERESE, L=igE, WIREERIN, KAOBIE( “B” £ B ZiR ). 7 (X42,733,2b09 )
EESSIIREXF ‘I8 REESBNRIN, BiX—%%, HieEREEES.

18 ESHEMEEE.

|11
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SRAELHHFTI6E 11

e R fERETosE. 21 Xk WE g™ . el , KR
abhidharma HUE%. HILTTAT, S SIALIEE, aEglAdnieleme, Lh
HHNZ—IRo

2.2 fREE (1BEitic) o

AR A AGE RIS, S E A AR AR A 2 (FE 1
AIe—ITHAMEAHRE] :

e ——#HEH T, ARG AIEREE, RiEAHFLH LR,
MERES, RAMHK, hREFEFEIAED, (T32,1657,505b13-15)

R AER, HE (EEFE - AR )

R EZFEH—IR? R AN ETE, HRLABLAE, LELALH
hTF#, ——EAKANE, CIELARERRB TR, REET,
(T29, 1558, 41c25-42a3)

Coal i i) EMBa T Sa NI R ENER, k=R, o
Proei i, aft, o, sait— e, =FUeUa—ng 2 28R EE - =
RARHE—A, MRATTELIR, MEs 8, ” BRI 0 s
R EAR , A TTREICH R BTN, —— TR A
WA, ERITEATCARIRSE, B EASI RN, Mnks—w, » 1

RAAFERE “IREATE” il A RATEHIREAT, FHEMUSE 2

19 HEFFN (ASRL) BAXRIEN: “NE—=FE? =ZFLL. BLET, =ZFTR. 2K
T RRESERE £, WNEGBLHEE, TERERER, TREEGRE, BUET.
(729,15659,199a21-24) “tAieEE" XBFF “ERESERE" . B, N “REBRE”
BATLUEN, JMEEARE “REBR™ AIREE.
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WHIHBRA R, (E&e) SUERMCERIRZATHEER, LRk, BN
10 SRR IR AR PRGBS, TLUX AT R
IRFRZ

R BRI IR, Ry (ReEieic) Ml i -

dof CZRER IR, PR “ZRAL” EREERR &, HBZR
R, PTOABARER, BRI AR, TRLE, &4, F=F¢
FAME, e, hgchd, AR, (T41,1821,151a12-16)

RSB ESE - PO =R A Toill, FrlAREA R 28T, Siise
HIESA—FE, (EHFRS « FOAE “tRA R BORKHBL, B AR EA
AHMELUG R e AR “Iaiats” AN ARRy, ERE T
IR, ARk

ORI APAGEEE, XHEEERF (HEE) I, B MRS
o6, WARRHER M H I 225 Bl — DA ERIe IR kee, eI iEie
o 121 B ICAR T AR S T HE A

R (RS ) 5 (EEISID) mRE, (FELE) RCE i “Hrdals”
PAZE X By “AeRARET o T (CPAEHE ) IEERAIIN R, FriEma
FERES, NEJEHIILIANRE, KRETRAT LI E 2RIk FP ISR

TEHbER, N AAFRIDFELS (F1E Mahidasaka ) o AR IR A IR LI, 5
IREIAE, Tl RS RS, ATCHT 270 2247, HE SORIE], ML JREFE
R Es . ATCRT =R Tl 2 8], Bl R R ES, Ao
FREI Rz = CEIIE, 1993 : 45) HURTE (i—UIa e Sieiiz i) i,

20 (EBC) RN, BEXRERABLE, XBAE) (BEStic) ik - “8R—11EY, UL
ERIEZ . 1CITRIE NS, IEFMRH. 7 (T41,1821,1al16-18 ) EDIRTE (R—iIBEHEBS5RITZHR )
W (ESIS) 2 IBR—IESE, EMELR; 28I10%, BTN, MIREEE, FRESE. (EDIR,
1992 : 660-685 )

21 (RSEBE) © ‘DRSS (BE) X20RA, H5EREK, BEEN, DERY, SR2I1CIZrE
FEZIMON, SEEREF. ~ (T50,2061,72729-11)

[ 13
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Sl FR AR, BRI — DA RN, B WE MOV RREE, (HRARIKE
a2 Y7 CEI, 1993+ 421) , i

W—UIES FRES RS, RIER T EARE R A R EF,
(BTIBR SRS ) |, A neE AR RIS, (S AR, E T4
M —PIA R, KRR ET I RIAE, X235, (BIR, 1993 :
422)

P BRI H . AR RIR S, X, AR —2K. X—HTHE,
WIFT AN A EEFRICE R iRk EE"

CIEEI) A SEmER, AT ERAA, EAARE SHEaEe” .
2R ATT 4-5 A CEIIL, 1993 :241) , 7EENIfEATT 74,
PR =4 AR HIX A E AR TIRTIETAG , ISR AR5 (B8 )
BTt VR, X — a0, MR,

ZEA DL BT, AT DA E RIS S B R H A B S —— A A A, 1
FrARE M R AME AR

3. AR FABICSHBOE ZieH

ARAICHBIFEAER AR, B GFEH Lok, 5 Rz 02800 Kkit
121 AR KIERHEAIREI AR e (e 4s) | Ik
AR (RUANBBIA ISR ZIEER . IS HoiEs . sl HAbie$2) .
(WHEE, 1997 1 9) HILERMPARISREGRMAGE MR EE. 2 (5
FRHIEE ) N2 A ARTEREIE, PRE5EK 2 08 KR Il < Fan i IR 4R Mg,
RTIXLEE R, Pl B, BRI, ot , IReaxcf 5%

22 KCEFEFRITIIE, HEWEEER, NE - E57 (FoBHEF) , B2 NEELRE 2 K5k
NS, (T55,2154,606c24, 607c¢25, 610al9)

23 (EEEERR, BIRE (I “XEE” M) X (KIER) M9 ERFEETITIE, B “SE”
RORBDIEH, MINAROZIAN “hWER” FI “BmEER” , IS (FAL) RET BT
REREER. ( (RE) (=), 1993 : 248-249)
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WA, AL S MEURE R B EE AR S 20
PP AR A e, XM REE 2 BRI A, Al sEiEiR
¥ =5 AR E L CAFEAE, AR ARIE T R 23 TR A1 KRB R
TG ? TR A MERR T = RKAE L, U RIS LU G BN AR
ST

3.1 ERMFAEIHEZ A

B MERFh P AT B TR A, FIsRAcHE CGRMERIE ) M F=2 0, (R
WEFE ) TS M =400 ) 3R . (BRMERRIE ) pidedagy, s, 12 (O
MERIE ) RBIFTHGRR, FERARRME, ML H R T 0
MEFEHORI IR 1) AR ERORh FAE R A 1P

POH R EAA L, Y — IR TR/ GRShEErE R, AkEA, R
RHETES A, TS R AREIG, AR IR AR E A IR, AR B
HIFTRIF . b BN a TR . TCIRIAF, FICRERER, FRIESH
SRR AAT R ROVER o B15E GRIT ) Hh38 © CHYMITHIE ) Frism “ A Em
ARG S FEIAOR T, “SIFTER R0 ) S Rl

MESE ORI F MR R, W5k — IR, #E T BT E S T A,
FHELWMEST W RS IMERTROM T, MEFEmk, FiEia, mE
SIMETCIRF TS, RRBA TR T

PHEIR T A H AL, T T3 A SRR, YRR,

24 BRMIGEIPEE, BLfr LR XENEIEELR T +XS——XiP B8 22 =M H#KOER.
KiF MA . BHEF . ERAER, B85 IRERH R, MEAMRFHRENNE T, iR &
&) t50ER, XUUPERGERAEEEMA .
25 (REMERIC )FRIP BRI “— IR FEAME” (T31,1585,8a21 ), JME “AB” . (T31,1585,8b24)
26 { BRMEIRIE ) FRMEFCATIN D “FhFESSEMAE" (T31,1585,8b6 ) , INME “Baie” (T31,1585,8b28) ,
“thie” MEER HET

27 (RMERIE ) KRME “FhFEETE, —ERE---TERE" (T31,1585,8623-28 ), FASSF “Fh
FHRAER . KREART . BEXT . WIREERT . KHRHET TE.

| 15
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FAPIZE, WA M SRR 1. AL Carfiniiiig ) mzAtEER s A
AR, SIBTRROETE (IR fr, B e R EEITHM T, FEEE
EIATHIR o M5 A MZERE T A RNES A, BT A,
(EEHRI IR IAFI AR, DA AN BT 85 — (S AR ATl . JUILAE
et b, MO8 TR AR M AT R TR S FURME B2, (URE
ER TR T 12,

=HULHI AN AT

PRZHF MREZBhF b P
EETIR EFHEIR FEMEGIHR
BilRfbhF | LA TelhEAE TCIAAA A
TCIAAA | JFREEA (R
TR+ | oA JAREEA iR LA 8 —
FIARETAE AH)
=3 Iy WA Wk RN

A B (TAA AR

|E§>j j; % ﬁ%oﬁ:ﬁ:iﬁ)

3.2 RIS

DU AR I LA BT A AL A R T AT I B R BT . A
SRR SYUIRRG, ST LS IS, XA SR
WRHIE, FHKiEE

28 LIE3 1 HABSEREE (MRBIS—®MTEXE) () (2009 :463-470 ) ; Z=iE4 (M
RFFEG ) (2012 1 104-113, 192-209) ; HEXEZE, BMELEE (BR=HoE) (2012
70-73 ) 5 KA ( ( BEMERIE ) FMFARBICIRFT) (2013 :7) &

29 XTFAICHRMRNFHR, FIMR 1 (Fe) RF=E.
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AP HAERT S O AR N, AETeH AN, IEER AR AT,
WEN S AREAR. el AT (EaEg) -

®wH: ——H#HEHA T, AERREESIREAFE, RiEAHLA LR,
WE RS, LA,

AT+ A IR T TR Ak, AR 2B, IR
S RTRTNM, AREZS . RS

WHCR ARSI, . B0 A R O DA T2 AT
BRI

FACHBFATE, Kb 0 dokia B 2 2 b 97k % %, 1
BEROCmEHE, BALFTR, BT HFNAEARGIHLAF---EFH, doib
B Em AR MM, L8 LA LR, (T32,1657,505019-26)

WHOIANAREZ TR ZARWISE R R NG “HrEaE” mBl, FFam
Mg, REFRER T IE AR HIK, FreiA e AR A REE, [HrA
KT, AFRA BRI, FrMEREZ AR eEGLE H—1 5w,
RIATH, AUESIRMESE, FUATHRESRATIR, RJR eSS

DA P R ] = SRt g 2 SIe 5k, eI, aranAag Ik
MFEE SHEM TieE Z HEHE.

aft

T

30 A, BREEMAS, B, LIBARNEEATKE. £ (BUEFEE) (7)) (199 :777-778 )
31 WE, EARMEL, TRMEMNE., DL (XL ) https ¢ //www.zdic.net/hans/ & .
32 GHmK, BDEEmM. Zk, HAZIER5kk.
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BE (R E) B
R T, T | —— {2 B, g
= | KRR EE, | BRI G R,
E T AT R T 2T
B | ol e
NIEIEETE S
"lalx R

A HICEUEAR T IR, abeieara Joi A . I EMEN
SRR, YONEATET AT, RGN Bt EAIGE R AT EARRIA
AEHARF AT E X FHILE ZBUF

3.3 RAICIEHAB S

U MASEIE B AR T ASIE A A R AT I B X e H 27 A
WIESCr /N, AfE CERiE S — e, B 28/ UK =]
FEEHHTIERE, NITEATIC, WMIFRE—R I 2 L,

F—PEE L TCATIA AL, BECR RS PUOESB0T ER 5. 16 (K
BEE) REFEAHIAEAGHE, LT IREMARE R, e
AR RAGE R ST AR, FFEamZEit. ERETEMTS
WEAMTE, FAEAEEZE, Pt isid.

5 BRI BT RE. XERIEE (AT ) SRR
B R, AT B RN, BB, SRR SRR T
—HIET, TR AURINA T EA TS . (HSE @Al b, eRaEEskayHh .
H—5k, IR ST A R A7 NG, (BRI IR R Wi
BETAAENE . FrEL “BliesE” fpplit 7 ik, SR IEE REX M EK. )

RS ARERBUEIEF AR, SR KRS MR,
BAEFTHA TS IR AR 2, BOKMIARAA D2 D, A il <A
2 A
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B BRI A R T . XS e AN R ¢ e s Al (A1
FEAERTE R MEERR AR, BER, MR—EAEERARE, NEtE
PAZAAFTE A SRS SE_Eas A Bsea HBLZH LS, B AR R A
B,

FVYALR LW RN BRI X RIETIRN © FIeH R B A 2 sl
NBMEAA AR, AEXO RS E LA G 25 2 ANt B it
HH=MER, F—— BT

(1) Bhnw B2 e, Wt EiRzil g (Agl) JE&mE
B, XA RS AN AP ER AR B B E S, RN BT 5 RS A0
eI, R (Aol) BATERT, BER (M) 5, MAEGFiERs
JITER IR A R I E S MR AABTRERR S (AR AERTIAERIENS ) , MiREsH (fib
MBI, WA R A 324 IS 5 o 3, (B R HO R - w3 T S,
HIFE—AARRIR £, Bt 2 it e i 2, HL S BB R e e — 20,
A I S S AR RS TS, AR IR RS T

(2) R AR A A, A TrSFhaE (HIM ) 2RURKE, &
REVEAIHS, BT WG, A8 At A a IR i TR0 i E 28
RAFEER, (B o MAL, thAET T HhZE .

(3) BRI AR — S RAZ RN, B IR FEI A,
ARG AT LR 2 A R2 N Z BTHIRE FTIR, Z BB 20T, A5,
AREMERATIR T .

FIAHELFTMGAL XTI BN, O HOIELE RN
PURR T4, B A B IROIN, B b8 —SEToRI %, EARRAEE ?
ARED RO NS Te R 2t dz, o8 BABARSE el 4%, B EAAHSERT.

FANBHE A A MRS, KRG TSR e A E B © AT (2
BUERGIRHTIR ) MARYHTH, AATHEEA 8k, MHAGHRREE SN ELS
B 2 BTN R, . T AT S R A T R, (R Ab RS IR A, A
VI AN B2 M, RO AT AT m3Gs, LA AIE N2
2345, R R R
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FEARATM, TOl, @A, ICEIRTTAEAER IR . IOl EUZ @
AR, RIEE RBOFT I ZIIE ARG & 2. R, 1IBTIRHER
THIARSEAE R, EREEAE NS, BARAERl, Sas
e SEAAe 7 AMERIEE SIZE iR, sy, Hak, FrAaamaea s,
EATRRIAR ? B R APE R, (FE3Z4HR,

A E AR AT, WA El S BT A TR R e, A ABEAR BT
IEE, SRR HRE TR EAF ARG, HIER TR AERF T,
ETHEATARATRES LR T, X—, BT,

HTH AT IR 1Y, SRR AR, i, N
ANEEUEHFTA) |, MERTEL AHET A TR BT I A, AR AR,
BT A G S A T B AR HE . A, P IS E B T
TR, MEHTEIA, Jeoleft 1, MELm RIS R, DI T,
FEA N AU IR, X SHETAA e, WITTEAE e, X —m)R, R~
Hito

4. FepviFEEZIRIARE

LT EAM A AR IR A B ML MR R T AR
P AT A AR e R MER R SR R TH 4IRS .

AIEH PUBF—— o AR B G, BRI DA X — A =B
MIARE, AR, OFE, AHRE=0—2KE, TieReimzt. X
—HEEEM N, T LAARSHERIE R T = A I — 5K

4.1 MERFESHFIEATICRIXER
FERN AR TX — B, I HSBIZISHEN TR nTB (RN ER)

B s, B UUSGERERIAEROM PGSBS AR, EREETA, Ak
M PR, HUeieie b4, ARsEl %, UIHSCRBAMRIE S, &
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AT, ETCRETA. 1

FAERERFRI AR gk, F— IR AN NRE BFr e, Jp
FhFRBESAAS SRS A, B BT 2 5 WA T SO, A Fh T [n]
i, BUUHY, TR, BT E RS, — TR R SEUR T s
0, HEFF TSI KIS @ . 5—J7TE, BT raTeK,
R e A e Z

MIX—BLE, FhFIATmAEZE fIEH, XEMERMTEERE, 24
RERSZ Y A FMEAATICE BARUFT TR TG AT, PRI T RIARAE K
IS, Pl a S . B FAREIRE A KIAGEEAGH R,
HEBS ARG FIEK, SUEYE, BREMFAI IR, SR
HIZASEF T, AR, (2542, 2012 : 104-5) HILER, X—BLLF
SR EARA IR EZA K,

SR, MRS TN R R MU, YT R FRE I E A S IR L,
PR BRI S N BB ER AT R i, W MEAAT IR SRR A (AT, AN,
AARFINAARARF, [EARBTIAZMEE, —BIfT, WG,
ANSEFIRTIAIRT, MEARGIGE WEEIEFOAK, BARBGHF R, Z&HH
BN AGE RN, MR- FRB TR, 2 HFEGHARI TE 2 [F A8 H A
SAFSIREFLHRIE,  (E#AE, 2009 @ 466 ) (HEARAIEE A FIATIAK,
RS IS L, A TR,

WX —BUESE YRR P B TN, WA “ToR A8 el 2l
FhF" Jfl

33 “EETHE, SMINRER. BRME TR, BENE, KRERE, BuUend. mSER
EEELE, REat, MELS, AERR, #EER. 7 (T32,1657,506b5-8 )

34 XERXREEREBER, MEEWHAMFIEEIMEN, WitFIiThieEEIER.,

35 BR, MEESEX, mEWINEE. BERSHAENEE, BMREHEEX, sz BEBINEE, B
EREMENeE, o BERBERXND, BIFrERaENEE, 2ZEEREMFEENT, B
Wrtse, AMEIZE, ERER. - WMKSHE : #EE, B, - Rk, BRBIE,
£, FERUEIS, WEEERHFMER. (T32,1657,506b8-c2 )
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2R, HICNE R R LV AR, KBRS, BB RO AR AR,
deF A A N, RARD, MIPAL, EHE, @ERARZE, i
4o &, (T32,1657,506b8-12)

LR TR, e T RAZ AT R KRR, R TITTTA
KHGE, A R R A WA T A

AAHE VR TAEBFTIIAK, WIAEARE XA,

PR T A RS, TRMEAE SHERENER, Mt AR T
FFMAKRIRE:, B AE A SIS EIEHE R, I FFBIAT S R AR
SHURIAF, R IESI AR, (AARE—FT. (F5R4E, 2009 : 469-70) TiH.
BT, BT ERHAT, RS EMEA R T, XUk, B
TR IATTITAN IR A

FERIL, ARBHE MR A B B A R, R R TR
HESHTE, FWFTRE, —2FEATRIR 2, A RARRl, b T
I SRR FBATIAL, ATRIT B IR, (E 2 AT [ —Rh i 2R SR TR G
:

I
&

o]

K ILB SR AL ILEL, FTRIAATICE HXY A2 m4 A, AR
AFFEAT, AR RATM, NPT, BCAMERRE, 2
FE AT [R]— R A R TT R AR L, A RAe SE AKX B S 2 I 7 1 b
FMEAAE AT, AT DA REANE RS MEAA B A S R

36 “INEE” BRMFMSSE. B - EE( (RIS ) EW) - “WErEZRIREE, sBeEREB NI,
WTBREEEIRE, EURIRITERE NI, NEERIRMTRE. 7 (T43,1833,836al1-3)

37 XEFMRRIRE(FrF ) SlihF(ldhF ), BIERFMRZAE SMF St F . BRte( EREe
miiTEaE) (FH) B “UMFZeeREs | BERARR, MEsMFREREENT.
“ERERNENET, WHFEARRSISARRZE, EHIEEFRE (RER/ BER) , ME
SMFREMERGTZHER. AP FAERCREES AR, MBESMFEERIMTERIFK,
BEFEITNEE—BOFFRFURENRF. " (2009 : 477)

NEFEE (MERFFFR ) RUFFAETNESHF, TCHNBSHFUIRLMF. (2012
128)
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4.2 MIERERESHFAEGHESRIIXR

5= B BB TR PR E KBS TR, AR s — &R
BESIM, AR AEES . BE BT, BORIE a4 IS
ST, X Bras 2 MR LR £ 2 39 S S 2 M SR AR BT A AR ST
Ji DA BB, SR R BT BT RS M. T DABESR AR AR ST
B A TR, 4B, A RY, SRGEE R R A A
To [38]

X—B, ARG, S g O AR

HOLYg A BN LAISEIA 2 PRR 3 — B B0 R IS B0 A R R AR
UGN S TR, TIEEA 325K 5 MR B 25 K TR P 137 SR T A Bt
PRI, BRI RS T

X—ENE, JEECH, TER TR EEENREN, M
AR ERhF- 3 B 5 A )R

W - T CRMERIGIE L) FE MR R AT IR AN, 51 7% B,
PERFEGIAER. Y ER RMERIE ) MMERENE DA (BRI
HHRNANZEE 2, (BRH SRR N AR MBLES AR, AT (&
KIFIE) REE=ZF P, e ae. (3324, 1993 :52) il (&
KIIE) HIFENE, ROH BRI SH0E, T HIE A2 v H
T ST A7 SRR

38 ‘E=BREE, KBMERINREMAEE, DEESAEDK, TERE, EHES, WE@LH
&Y. BWEE, ANENVR, BEEEY, WHRMG. EFARE, WISHKIEERER?”
(T32,1657,506¢2-6 )

39 BIEDHE. BRE.
40 BHEHRBMZR (FRe) RFE.

41 BDEE (BMERIC ) MFCPTHMEN 2 “TRMETRES), REES, EEERERIEAMERL,
SHEOFFER., 7 (X50,822,864b11-21 )

42 “EREETHER  NEEBEEFLAREREEMELL, 2B HFEF 4. "( T31,1585,8b13-15)
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MU “f (CRRDAEES] ) A3 EZamifsEE” (T32,1657,506¢13-14 )
AT ARG TEAE LA B I S2 AR, RO R ORI SR 3, ISR ST
AT TR S, TGN B4, (2514, 2012 :204)

MRS, TE T EAE R G, 1035 H (BT ) iEE>],
N UAEI RS ER I E kB, TE R Ja e, (SR i RS, an Ok
MEE ) PR I SRR AR A ORI B S R 2 9

HWES), AR, MERN, FEAALRBMNT, S#8E, EHLE
A RS, RFHREMED . MEIP, AR, G, BEFH,
h bk Mg B2, (T31,1585,9a14-18) 4]

RO UABEI RS O it > B 88 2%, TSR RSk, [H ] B g O o il
FA RN EHER S, B e R MR R IZ & B T kT
AESHEN—F,

5. &iF

ECFEERGAE IBAEN S N INE LU ARSI AR E N AR B
AAICE I EICE HIF o

43 IWEEE ( (RIS ) RiC) BF: 18 'HEZZBIFEER , R EEEZEE. EREW.
‘HEEARZESEESR , R’ BROSREX, BiEiR, ARITERMEBRGEGRES
1B, SHAGEREY, MMEIEREEIEY . RLAMSERERE, BREELEEZO, TR
mETIEREEEEZES, # O EREEELARE , AR TREAENSEX, HBRitHAE
ARG, FEEN. @w WEREEHEOE , AR XETREEREE RO EIERERM
BHET, REIRTE, BREIY, BICRERSRE, CSEREEREERERBIELEE, B @
Rt AR OE, G & EFRGE BB REEEE AR BIrERITHSERBERE .
(T43,1830,308b10-c4 )
NATFIERRIRERE, HEBIFMNSRE, T ( (RERieRS) BiE—#EE) (7)) (2010
43-46, 344-355) ,
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KT PHCHIN R, Zd w75 T 89447 7T LU & AIE RIS BN RIFARINE
B, WARIBHINASNT, 1I0ECMEEE SIS AEEE” SFHR, 3“8
w (&) . W (I8) ZUNALE, DUGEEREN “SRFIREE"
B LI EIE MO BN A F TARSNE . Hk, fF - 80t (EE&eId) AT
“IHEATET (RIS M. (REIE) R =5, RBITSE0
i, KEETCEARL, ARAEMEZAR” BERE “AdTol, fangas”
JTUAHEA “HEAHE" 2. EEAHET “hEAE" —rRkIE, g
PR Z — BRI 5K . LIRS AR AR AR A Ji PR RO AT A AT 1
PSS VAN S S N oy 4= O S QO = B o S Ny e QBI04 G S R D R
W3 - B CRn e ) iARIe2 Bt R Aa R, Hdmy sk,
L ] AR E Bt eIk i 53— 07 THREE ELBON IR - H 2 0, (i
e AR P —, Al B AR SRR AR, (AR K
MR, SERIE (8) MR —UIATXSZ, I ae s it
ERPNIEEN “TREFIREE” o

ETREHAHEN ARG N FAGICE N H IS E X —JrH, A&
SCUHEBR L A AR RN F AR EONH I T BT . T A SS-Fifisil
A 2 A, FTUAE e A T MERMF =Rk, =R A2 AN
TR IEARATYL, YONFIFICIRAAT, S5 LR AATR7; MEFENEM
MFHERT YL, US55 2m, IrA— U AR Join A S S T
PIERNEHMFAATFRBEY, ITERTRAE, A ATt Aa 3 &
i

H MGG, AISIEO T EE B2 AT, WIS TR,
WHTCHHEAR, B ERAEFEERE., 6T o, KT
A, EARETAET R MIERE “AFERaRE" o FFLUAO i SR
ARG, 2ROV RAR A Sk, BB R st s R AR A
SCUAEARRHED S« —HERTRARR, FURMEMINREM B IIE, Bt &
FEIRR, MBI F AN, AR KR Tes, I PRAEKINAR,
MR R RINATET A TSI . MBI, SEBOR0T SRR UM, 18
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HOSRIRE A AR . IR A e H AR A e S ie 2z o

Fikz, WASEIEREN BT, AERITEREN AT DA 9B, BIET
AFBIEN, B A ENLEN— AR . SRR, P14k
NEHEEURRE, ARSI S, AR GiEfis 0. IRIIRE R
At XENEE, BT IA R ERECRERX —BE, HARTHE 5 AT
EFHAM T FrELIEERAIN , AGEFFEAEMEFI A TeE W B EIeE HIUF .

SRTI AR AR 2 Bl BX — BLig e, s S MER M 22 A I R
Fo EMAERA S =02 —EE, AEREHZL. X—RYX 0N
=B, AR e, w AU AR E R, 5 Bt ERARieEt
PR, ol AR M AR S TAT, T HAAh AT 2 5 th s
SR YOIk, SEEFRTAI A BIe B AR T
ZIe, WATEBGIA, (BRASKRHIM IR K, At LA R, E
FEIXFEIE, IEFEIAN AL “[FE—FmA R IOR” fRE. Briia) iR
AERAGHET, ICEXFTNVERNATRTER, SRR AT, th
FEAATIY . MEACT U S5 FURSESEACH 7, A AR, T A
MFITZIE, FFBRA RS  RIRE R, Xaled BRI 2" . I,
WnARIE EA AR B — B R T AT AT I R, WG R AE
THEARAT B SR

HAh, MIAR EE X — B e BRI IS A AR TR IR -2 5 R > T
JEH, (BRI EBFRIATREREMM 7, XA, LR T4,
FrUVAERTEW, AR, WARERA AR GH EAE. EXHs, A
—/NBERT I Z B BTG . IETHEASCHE R IR, L iE B b Mg
FICE EIRToIm M & BT A IR, SR A e Rk d =T, Bl
AREMLE R . XBIEHE A, WIS RIe EABURICE R A e
FO It K MR A R [R5

WEN 2 BARIFEREESIH (BRRie) , XM EIEE Ty
FOERER 7o RS 50T ( BRI ) WSz, AR, B2 AR
At MERTEIE, JIEARTHEGIC, MR EESHI/E RN Folfh 14



Journal of Malaysian Buddhism 4 Vol.1

RS B, MARPENGE —RF, ERTIPENIM ARG 4561
—BOe LT BB B R MEAAT UL G, Tk A 37 5 Al A St i
FAEHELT, WL EAIMERFIF 2R IR SR, A AT REAL /24 ik Y A 3
Hito

SR, ARSI ERUR TR R 2 IR AT i, BAES
SNERIIEHE, BAZIEELAMERR T AT B IS0 M3 S iIE A,
M HASEIE LI @ I MERRN iR, AT RE R AR A T A i

AICTEERMAEATT 7T HAEFHA R, AetherEd E—LI0E
TEALRAF TRV, ATANZAIE R N RO B0 R 7 DA SR By
To MR L, FrP R GRS I R PR, TR, 2
7S ISR BRI MEMR Y, T ARSI DUOCIREABT TS i, W SO EREAR
HffEe S T ARSCRIRIESE, BV — SRt ARIE Ry, B I ASE RO ikes, DA
Ko A MEFURAE Rt , A BT 7 20 SRRt 9 0TR B XUATo mes RUEUAR,
A>T, HICHMERUR - QAR R T HIE G TR R Ge. REARMEUREAR R 42
A Y I R, TSR S A SRR ST, AT A U
HEZEREN Y, THREAREGHITHE.

tesh, At (REE) WABIRIIHIL, Rniaess.

MR (Ftie) miax

B | & | B | I —2a s, HTCEMR, (B, e, ARk
X Hr e, A TG,

DS | AUE - THEIE, AP hISEEE, e (F
fie# BAE) o
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G

THOTHF S -

B | sk, | eE s —— R T, TR R R EEA E,
% TREEIE | SR ETOA AR, Rmss, T, s
it 2 FRRES . SEMTEURYERCR, B W, e,
T, BrEsd, RRT . NIETHT S RES A B
o, SEFTL, WS, Ea—atth.
TRERE | ARICEIENE, « VAR R A, MR, s
WEFk | S, ISR RS RS, WRRE T ER AL,
FICE R, A R A a . MR,
WA TR, « RIAEUE, MAEE  IREY, A
WALE, WU, RGN, R, W
PRRASTR | FCHIRECTT R, A AT 2R
1) | 67« Jid: | /R, WEE RS EHBAEER, MERG A
% WFEH B, HYEG, EMEGTCHEZ ., BT, —
& VR TR o 12 BRI HE 2 AR,
E e 3 | METHITNEE « AT PSR, 3R SR
g | RGERE | 7, RGN, BRI PSS, IGERY), TiadR, R
ET, EEEE AT, SR, IR
S LT FEL e B /Ut , BLERT S Ut i
W B | WA, WAESEVE ET AT 2 e R A )
RN | 5.
@) | At A | AAReEE « ARSIt ? Ba e, pEaH
% WAER, |, AR, MEETHE. SRIa YR T Ak
o | I | SURGER, (HE S, BRI, EEE, ik
| — IS, —— R A, (FRRSTE, fhirie,
z WA AN Y — AT, B, A, —
i I EBHERZ AT, BEHEEEER, BRI
it Hgl, #CE R, TR —
iz
? W | RIS, R, TR, WERAERTG
% Tt Pk, 2N E AT, TR AR AR

Pl YN/
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BleE «

SRIEAIEA R, (155 2 ——hEE, MSTEREA

RIHARE | AT, IR 2
HATW
W s L | A R, (O SRS S, A
Bl 3k 5 | IeE SR
A, BB | e TOTESE P T RER AL T, BN
s, | AT, SEEAET, REERRA,
W H S | Fiz
5 TACE AT, TR, HTRROeR, WTosOiiss,; /2
— IR, YRR I LIRS, A
WIFERIHE A, O IR, S, W
SHER. S0, T/EA, FRERE, ROEERAE
e
SRA RN, TR, > R LRI ST
W, W BN =A%« —BEIRACNT ; TZREEEIAT; =T
PRI, A LB S R . AT A R,
%, FETAEMEAE, BT TR .
Rl DB, SO, EIRRAESR R, BRI,
(3) | ¥ < AR | B BERTCHIE, RBRATIRN ASEETCRI, BLRIHAIE.
% AR, | 6H « BAENENTE, ARt R, Gt R
HE | 22 R T | AR, B R A RIS . BRI
B\ B, RIS | B RS IR, SEEAY, ToRTeRe, MZsHE
% ik L R TIATEE, AR R R SRR
3 R, AHES, RTERE SIS R, A
B W2, FHEHRESR 2
5
[A]
1
Vel
R
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(1)
2

o\

im|

n

wEAE
24|29 prg
FRANAY,

AT FrAEREIEREARERR, o, U
R, RIEHR ? ANEER 2 A E B, NHEFEH AR
&, EpE—, 2.

JUETES], AL aFERAFAERK, Kb Fd
H, ARBATREAT AR, S kA AT, Ik e
TEEETRER | SRTTRE N JE &, IRERT kAR, 9k
AN, BTCER. F/RERIAVFES], = iR,
TR, UORRIARTRRANARE o A7 et SE5] Z RN
W, HEE, HAHMAMESREZE, A,

WERIHAL . BRI, ACTRRAR. Wil %, &

B /]
EE(YE N

i A
FRILFAT,
AT

HE AN, ZFIERE.

GRS N TR AR, AR, AT e, T
SEMEEIRES, NEEH, i 2%, NToE, 549
Ao S TOAER S . FIRIBE SRR, S LIgE,
Wk SEETAThEE, R E, HEEX

ol BATsheE, BEAERE, RERIEE. AHritd, @
BRICRZIE, MIRUZ . PRI 2 DIANFRART, i
TP, STEIIREEREOKE . BT i heE, BEH
FR, BORVFHBCHM T mFr, 4MEs 5, E
BRIREL ., ILERFINSE WA, AR, Sk, 1k
FHH

FUREARE, FoLHFFaty; BOIENURI, BKREREH; 2
AR, SRR Bl (BRI,
A, T, e s =ML, g
Pyt B TIARREDAHES], MICHHE 2 (T
7 ? B IIRER FEH

IR IPRACKN, TR E R, I R
AN, MESERkm. REFMWIT, B
g, RAREt 2 AW, ToeMEEL, FEfRENHE
i, FAThReRAE, MILRRAEB:, AEHrA FA,
WG, FRTTCH .

Nl BB E ANE M ATGIE , A a2, FRlRE I
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it | | S | SRR, RRREIRREAIAEE, BEEgARE Rk,
E | &l | Fams, BHAS, WRETIMEEST . SR,
s | 06 A | ITEIVR, BHEES, MR, BARE, WS
2|/ | SRR ?
I
o
i
5
]
§
SR | R, EOREE, HREEE ST, FTELIE T
O | PR, A TES] AT R, S TR
| RGN, BRI, T TOMR, A
KU | BT, SR, RN, RS R
TERERE ST R, BRI . BRI TR 4], &
W, HEIERS], RUOER, o FETaAR, [
kPR, WAERZ 0 R OB R AT I ST R
T, EEE, SRR T, ST . SREE
B, RV BRI, A ¢ B T A
O 2 oA
P S, AAMR, EBETE, TN, AL,
SAFTEBER, R, JSERN, HREE, T
MR, RIS, AT .
BE AT | 2RI 2 IEREE, TR, S7RRR, (BEHrE
s W | Mseh, DHSSTEE Y, S, MR T
W3 | B4, NG, B RE, BT, SRR
R | it BRI ERTCR, RIS A et
5
() | 1T ¢ B | ARG, AR, WA, AR TIER,
g OERR, | BARER, ORISR, SRDEEE, RIRE.
L | TR | OO, SIS R, BTN 2
il | OO PO E | B BR B R e, AR, o i
% B, [IEREETNS 2 JrHEE g, E

OREAOENE, WHEDZAF,
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I SS3IAT

©) | 3 44 | AT 3 AT BECEMEUN ., AT A
@ JelEEEH | 07, B U
= | i YT =AhE, AEPARER, AAREg, RELH; IrER
L %, HEESRERN, S, MR EETTR,
§ (F R T B SH
(7) | 63 Fi2k | ENTREE . SRR, WIS,
4 | TS
A | s
>
St T | BRERAATIN S « WTUEBGE, MIIRSSTAR R
R, T, | . FERE SR, B R,
et | AN 0 B, RIS, BRI, R
P, S¥EK, B, EEERIR L, aAE
FAEEMAL, A H BT . RO
ARV, B, ICrRBAEEl, T FRVETT Ak,
T, HLRSESERIE A, AET, dETeaEnl,
e BB LS TR AR, SO, R S
th, FiERavES, A, BAREHNIE R,
EHRNELTGD, 2, ERSIR, SRRk
S, BRI E, AR ERRO K, R R AT
W, AR i, (EETETET, SNE .
TR, N2 iR R, B
NS
BT L TR | AR GRS ) BRI RGN, BT R
Sl HE | REEA TR, FRRSR RS,
s WHETSES . BRI, SeAEElG I, 4
IR, IRAER HRIESER TS T, IR R AR
Az, AR
2 DLE R | 2 Rssiksedr, i, SAOHE, FEgie, SAM
15 # T, 3B A5 B
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JRZE (LUl 2021 4F 6 A7 1 CBETA Online, hitps : //cbetaonline.dila.edu.tw )
FE - N, CIRATE 2230 ) (1 T24,1458 ) ( RIRIEG S 24 i, 45 1458 4%,
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fEZEM ML 86.6%, (AL, 2008 4F, T164) . BN EHEIEMA. #
HMFER LG HIEM

TE RPN NFZEBEI, — 8 EEA SRR, #lanfE S kv
WAKZAH 17, Al s . a5 KRS, A2k ER & o it
SNEDE . BEMESHRSH. HTEFNFINFE, LA ZANEMBIRE
WA REEEAREL G, Flanfef G HTTE, FFAMEIEES TRER =X1NE
Mmr—=5.



Journal of Malaysian Buddhism 4 Vol.1

(2) SRAEAF LS

TroEIE R E R R AR, AR, HEEFERNEFARS
AR EAE R I, LUK RRIRI R 2 R R) i 0 S B S S0 PR 2. (R S IESR
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1 BB (2015) . (BBEFRAWE) . FE : KEFAKE. W73,
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AEZFNERE TR Al FEFEPE . F RN IR 5T ATz



42 |

SRAELHHFTI6E 11

LREERSETTE. — L, FFAEMNRORIE R, B &5F
HIETH

WWCEEG MR A (1) FFAFIRMZUEM, dRREFM? (2)
TrABEUEME ORI A? (3) FFABEGEMN G K REHRTA 2183
IS BE/RRHER - DRI M BB SR SRS BB SR P 5 A R B R
el E4s .

(5) SRALFLEMAIZEGI—:
E=ZNZBPELRFQIE

TSRV =2 FMN KB T BT A IR S GT AR M R G rg
XH. BUWE BT AIZIN 2008 FEFFIEE S, B&M 134, B ETHRIEA
IRTHARE) 12 )5, ERF AR BT ARG S SN AN E#iH. B,
RINEWNEELASE s RTAZE, A0, FREFAMEGEMRa, 2L
MR R R ERATT IS R, AU TE, AR R Z T A ENE, #
BrREGF AP IUEMSFEEMaR SO, maE&Eprit . JoRFifh, 1%
W3, DAR RS S AN B O IO L et e 131

FHE I, BEMERERER T R 50 A\WBEMEE, S EATAR
BN SCE . FoE; #EDURA A EREITREARENZE R, BUEFA
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sy, AN/ UBRE =M= E ., = 0 (R ES E
FEE) |, AR L, = Al GhEmes) , EBETTT
LSRRt P e WA VAN 21 N2 o P N2 X o i SO P A N RN EI VAN AN
@A OB O S B, FROALFE /T, DR 1R R A AT
WH, RERRBEMFRIESE. F, RIAET A, NEHRERE, HEAE,
ARV E, FRHULIR /iR S DUME HRENLO IME, 73 LURIsHIE .
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6 PRfR%, SEEHSEFSEK, HXAR2021F183H.



Journal of Malaysian Buddhism 4 Vol.1

LA ST, PHBAAR SR . SSAIRREET, LA EKE . KEEebY,
AROL T, R, HAFIRATR. $eHToIk, FiRKE . o ES
TCREGEREL s RV IR a1

FERERE T, FREEE S ERTT MFORE G M ZUS IR AR, 2L
HERAES, WAREEAZ S, B2y . R AR S . Bidn,
152011 4F, SEI7IEIEG 28 ] SR 5 R 2 MBI A 222 SRR 25515 5 5
XTI BARAF RO AR W N7 B e, [RTIN oK B 5 3t DX B B SRR
PRBEN L ARHIRER, I, I E AR AN L3 220 %, RFE T
HIRRIEE A 186 7, WIh B E UM AR A 3G 178 45, H A B
Wi R, FE 2011 4E 10 1 H, S5 RARIESRERE, AR B2
SRS B U E RSS2 T 23 T30, S5 Rt b AR il R B
SUEE, o

FEAETTTH, TR ST B RN E N BT s A E0m (4
#) | TR, s S B, KITREM 2017 F9HR, S
Wi — N EIRE L, P "GO UERE ; AR AR RA T A
FEMR TR, % RGBT NEEERERMSROR TR,
IS HZRATT LL—BIE, BEfo=5I NERR; i “Z0LH X
S WS FRFE—A), M—h); AT, RS,
2 WAREAR, A RELIRENIEZ T HE 45 WA m AT EHAN
ARG A IR MR R SeAarm, Gl B EEEAR . 8
EREE T O NI BV, BeE S —LRiE s, flan S =30 A &g
JE M2 4375 . ZORIMEPIB AR AR Z 553 CHE A EE%Y;
FFF MURRAIASRAR” BIEE, RBEFEEE; 2 5 i [
HE, A OR EFERSE .

FE2018 412 J1 3 H, HEETIR G I AMECGR i th EE TR S

7 BB (2016) o (FRSFHFAHER) . PE @ LRI HRIE . 283,

8 60 EESEOKE 2006-2016 ££35 10 GE4548, W 1.
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LG ASUE A B O FAEEG . SN O EERE . R EER] Ry
T PS5 PR KI5 IR BT U A B IS . R AT AT &8 A
FREAEHSLITEAE R TR L EICHRIR: ., RIEKESFA . B5%F
b, EHMR ., ORAHR . REESERE RS DEHG T E S
SET R R A T DRI PRI PR IR AR5, SR T JE R
Tk

25 R S BRI AR AT S i 2 i, AR S HESR AT R 850 4R 5L
HIGF AT BRSSO R AR R B, O R R P I A SR 56 A1
FABPAESEI R BB ZAFTRE . BRI, e AR EEH, HrATE
i — LA IR = KA AR . TrATHHR Y EEARSIE . $RIAHT 2T
MER, WIER, ZRETAEGHE SO Z FRREARI; IR,
FHERI AR A, AR O B A AR ] . X FRSER IR, ARATR
HIBFAEI, BEIERMERECE A FRE. NX, e, EZMA .

FE2019 429 16 H, HPEETVIR G I AREAGEH i b EHI TR S
LG 2 U Al 2 D S 1) B SR DY I ) 5 B A 505 [ T IR BRI A 5 V)
HIZETE. £ 2019 4E 6 H 5 H, TREEHSEITEARE T NET BEERS %
75 P S ERIR S IR ST, B TR & L5 AR BT A AL
FEG IR B IZSR . B REER 7 R AR — 17 NI SRR |
PO IR L. ESERES . T EWTTR S (G A U= B ] e 7R
AR D E(EEN, AR S EER LI RARE—fT A, FHEfD
FEEG AR R A0 TR LT AR A — 1T AR A XK G (LT AL
JEEIIEL L AFI . SO RS

BRI F PR A R TI7 R R ELRH T 2 BA S AT BB AR
30, RHE, RELMRTI RS IEEUE IR RS 2 ST IR

(9) BRAWFAHHEMANFRLDLE

AE SR RT3 5 B, EEE LG ARSI
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KR A0 B TS S = FINE I E TRt A s J2FBEE . FHER
T TR RS T A IR S PR s 57 R T B 5 500k AT o 1SRN,
FABZ SRR SIBE . RRGRERIT NS, SR SN RHIES;
MR TSR ERDEETRE, BeE T RN HS KR —EE RIS E .

BRI R PGIF AME MW TE S22 ToH, (E2 52 T RS B U & — 2
PR

TABZTMHMNIES, WAEVEAINR. BEATEME . GrAIIm . Gr AR,
MR P I, BEERE SN, SRR SRR . 2
TR R FEAHSE

P HBUS MR IR RE T U AR PRASUI., PFAREM ., B AMEIHAE,
RS S Dy s R, ek HSTTRHRT RS . BTTE T BT AR
TER, REsgifns Ema ot AMEE SEEENN OGS RBRAL

T RRME - IR a5 T e 2 IS I ZC #2118 ( Talcott Parsons &
Neil J. Smelser, 1956 ) %f Zh K PG A MEUH AR E/EHUES: . A RASHEG
AP KB A0 HE HARIAEL ( G @ Goal Attainment ) | #24 (1: Integration ) , IV (A :
Adaptation ) FIVEFERA4EZR (L @ Latency ) o

CSCRIBAE B ARIARL (G @ Goal Attainment ) J5TH, B R PG5 A2
IR RS =35 T A E 66 Rk R, B, #E. e, &,
HHE AL S ARG B T2 EERCOV RS A ST A #ilan, ¥F
AHEUFEL G ORI SE TR, SRR A5 Tk m
SO RN ETH 1Y

fi#4 (1 Integration) J7TH, TRPGNEHTAMEG AR Gt SO0
3, EAEERIE ., RS ARTORBREZARTES); N RARBIRSHIEAE,
FELUE 3 AR AL R M N B S TR AR

FEIGN, (A - Adaptation ) J7THI, HRPGNESFAFRBUS I R g AR Wi E
LTRSS TR E . Flan, FEVFAMRZUSMIEET, ANEHbE 25t g
SR, E AR sy il R E L SHEARN TR, RRAREE
MRIEDE, NWTHE AR AR
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FEPRERE R (L 2 Latency ) J5THI, SoRPYIEGF A FEUSMATE QLRI
o, GRS 2. #BE, B TS ARENES A Dk T HR L
THHOMOR AL XTSRS R i S h, SRAEENEER
Mo ISR, RETHRISF AMAEMNETE, sEEmPERSE AL
FEE. /XL A EERIHR . 52, FFAMBURMREa, AR T5A
BE . FEARESRZRARTIN R, AH S5 R4 s B RO ER
EFEZRTR.

BSOS R R IR A R BUE I B GRS 4 Rr it ARG T AMHMEDUL A 2
AR, WHGEES TSNS, WITARRKR, PO, Mt
IRFLG . RRHISS . SRS, FEE RSB E N . XBATT A
EAEIAAR G, &t T B AN TME T, BRI 2548, THE
P ARSI Z B

(10) SRAEFAHBISMER BIEEZEIY

T RVYNLGF A BRI K R S M A

(1) R AGF A BEUS MO ERET . BRHR S R ETR
B IFFARMUE FIT A B IE ARG SIS AT s DU AP G, BE
ZRZRALE, CHR S A RAF TR EAR MRS

(2) BRI LAFF A BEUS MO ERET . BIRAA SRS s
SRRSO Ff0E, POATFARSECH . fERefE. i, PETE
KB (NSO TRpFA - Mol &6, EA=TE" o Bl (o)
PRBFZS © “HRZEEENG, HIOERE, RHIERE, Bik—kim 191,

(3) WK PGILAGF A BREUS MO ERET . ERRZAZURS R PE
AR S BB RARE RS, e CGETeEE ) « EhE
AH CHESTTARHIESS ) WA RELURBIGF AP ERRS I, HIIRER

9 BERE (2015) . (BBREAWAR) . FE  REFAHE. 1284,
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NIRRT THHAL, DO SF A FI 2B EE M

(4) BB LAGF A B SEION ERET . BIATIHSTE S ERIRAL,
R EH TR IS AMUERS b BLE, ST TS AP S, &7E, =
W s, ARG ARIRA IR SFAReHE; P B e R A B A UL,
DYSES = ANy g

(11) BRALEFAHREMILREREEREE

SR PYNEHF A BRI A R R AT

(1) ERPEE AT ABEUS O ERET . ERRZHR, ALEEE Sk
VENVARAUS &, DU SZ SR P T AR IS &5 KT IR AR
AR CIE UM S IER . 2R A B — AR BATREI A JE B ARl
E, INEFFARERE, IR, F5. BFREaidd, DHAAE, XA
SN EARH 21,

(2) SR AGFABEAS IO ERET . BRSNS T L
5, W BRI T AMEEMNES, THERATAMAEMRR G
30 BEE. TEAEIMH AR EIN T SRS MER S AR B @M
HERSH . B, TraROr I im . MR AREEEMEsHETh,
IR A ZH S FE RO . BEARERMIIS R Lhrl, SFAEMIEE
HIERES T IR . B3R, ARG SRR IR IE T BT A E 0 R EL A 3 1
P, NG AZABA RS T, BB S RIEETTN .

(12) BRALFAHBSMAIELS

ARV ILGF AU T B A R R 2 B e e N S AR 1Y
FRbAE, EERNIASIEAMRS . eS5mE & RmKER, EEEETH
PNAET DAL | SEPENAL SRR s AT R A5 A EUF M R
HAE RIS
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Rk, ERVEE AT A BB ERET . BIRRIAZ, ArE Sl
HHLRE LGP AMURRAZHL, GRS AMAUE I E S S E AR R S
A I F T AR E S M E S SSim 5T . HEA NG A
FEMNAT S ERGEAR O, BATARS AR E 5 A B 2SI
RS TTACL FETRARRER, SRR RAFI AR TR E

SEHE:

FIEE (2008) o (HRPGIAENMEFIHTTE) o HE : PYJIH A E
al%:si i T

s (2016) » (PFASTFAMUEE) o HE - A H I,

AIfE (2015) o (HAFEPF ARG ) o HE - REFTATUE,

TR (2016) o (60 JE4AEEEL P 2006-2016 2275 10 4. FE
TSI IR BT 60 AR BHEEIS 2530 59 SR ) | TP -

EFEFEH LTI

Talcott Parsons & Neil J.Smelser. ( 1956 ) ,Economy and society. New York :

Free Press.
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BEE RS HHHIEEIEE:
LR SR EFHH IO

FiEE

HREE

ASCEELE IR JEAE B R VG SATE R ARSI, im B RE T ST
A FEAAE BRI ACHE LSRR ALK, W2 AFE N Sk
VENE DAL 2O MU BN BTk, IS FOTIARMERTSF, EEIASMIAR, #6
BSANTIT T 2 A8 JE N UL R B SLTE R AR S T g AR R Z8 ke — 07T, i
BRI 2 SO E N 5 1 (L TR AR GS, AT AR R, BETI SIS R PG
DL LS SRR, —J7H, PLAER SR L By L, 45
EHILR, I SRR HE A 2T AR

R BEBRE, EhH, LERET

-l

RY

il

SEEWE N RIS, AR RA RN, FFHHE MR
MsE T NbRRZR, (2 NS AES), MASRAEZFAERER, HItE
Fite, GBIl - HAPIEEAE S M SEM D E, AERREEE . MhEL
N MR FREN AT, il NEFHE W &, RE 32
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HIFFAE SR AT AT RR, IR E RN FZEOTZ E AT e R R A
AR, LU S A TR A S 0 R Z R CR o BT,
AR AR SRR EOR Y, YOV UFEEEIRFETE), e aERiRE A & 1f7F
e, WA SHHAL, TEEREET T A TS, HR NS REN
cth// S

LT, FEEEEPR—HR S, kG HERIsEsIEM . S8
HEXFmT, BRTERBREELESEES . HSHENIIE, RS
i AR o T M h EER B AT I —8f o, FEHARL
AL T HE A, CHARMEIMX, ARt LA HA,
HResh AR, HEttadim B, M E ] o

ARGARVGIDAEME IS, CHIRRE T8 Y. B,
PREEE, ()R RABIHIE S L R A 28E 7 REILLIM . ASGH I DI g
JEESH ERE DR AN R, A G DU ESE 1R R, i SR
B S R A R PG AR SR EoR P NE AR  ELEE,
TRANFINT SR Y DAL B2 by AR T e HAt 2 ThaE. e A St ED)
KF, FEPULMEAE LRI AR [N, TSk EAT SRR,
e oll, BURRIESIREIR N E 2%, TRy DL 2 A e S L2 5050
T A SR ECE M X U B A TR R B S B — @ S i &%
=8

— ERLARREGBEDS KRBT EHRERSERRRE

AT ARG ISR A DUL Fh e SR PEN BT 2F, T 28R AQ
UG MU T R VG W0 A48 R DT s bk 4% o 42 R (R PE Ak 280 5 v B )
DRI HoRt SR PO LGB = AN, “BROE RN | CBREED |
CHARRGPEC R o Horb, R BRI EEL,

1 (OF) BRTE . ZHEENEAFEL M]. b=  B5SEIHIE .2011.04. 55 578 W,
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BB RS I R E R BB HE R R E R, 5 BN R A E RS
HIIEMEROME . 12 RO R I D R AR SR A (U T SR PE B4R 1O
L7 S A B o

o, FHMHREBR CTEE SRETEEY.. HES SR AR
RO A B RAE, EEIRE M R EM T mEAlsk, KeEHE
N E R R J S S PENE, A7 TR il B - i RO BRI I slidL S AR AR
AR MELICON AR A RS E A R AR SRR 5575 ), WO R RBORIRG ] A
DR 428 11368 | B2 5 ORI YRS, WoRATRIZS ;s A N E AT IR TIGEE,
MR AN MEETW—NEEE, PEANTEE, fE R R
RPN AT KA 1T A, O SRR “TFoed” -

SbFEIm, MA1ME%H—T7, EE RIS R, BN T-4k
(R [BFH B ReRODT, BEEP 3], A SIRIIaEra iR akT AL . IRIKAESR S
TSP S BT AT, FE— B R BT R e AR R sy, 18!
MNP RS, A SALN T AR ST S R A AR E R TGN, &
TR LR, Z B R A R Ao e N 25 R R, B
SRR PR IR, DUONALE & TopiERa 2 il, FIeiR s kg
BN TR ER IEEFERLS (K5F) , NEEFFER, KRIEFSYELIN
FE, MO AL N REEMN, EMEME RSO ZMBTE. JHENZTE
BIbR TR DAIR R SARAR, FEEE, IOEFRE, WMz T T, DME
AR, X S N AR AR, 7 )

1644 4, faf = NHA 4 FHHFEUE AN B, KRB NS mBok, (f
PFIX—HH AR N EEAR K, ==Y RIFRDEE, BT EARGA—IRS
RGN AR N B NP 22( 1612—1688 ) FIFEIF 1% ( 1632--1677 )

2 DRATESGALES  BRBRELT AR, ( DRATEHLHS P EFBETHIER ), FulHEFRR. 2
ARS8 B [M]. dbER * JUMNHARAE, 2013.07. 55 379 T,

3 BREE, B EAWRSREICEESE , BRATENF ,2004.11, 55 28 T,

4 ZAA, (BHEAEDXRAL) , FEARKE ( DROWHBHLIADMIZ 50 BE (50 FADHBHIE
ERIENE) ), Bk | mHEGBELTMK, 2007 F, %52 X,
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T 1673 FEEF AL, MADKRNERFRENET, FaehREtz=us
EPE, R DRPENA LIRS —E B . B e R TER DA REA
MEFAMBL 2T, TMEAEASISHN, R4 AR ek #0526
—EELEE] 1915 4EA W I, P TEEERRNAN “E=E 17 HE s
e N 8 28 A e =2 B P DX A DU A BE B UIE S, i — XA i
Kl gz. " O RS, BORREE LI B R
SEF ORI, TR MR T =, T EEUs,
WAL AAE B IEERAET K, W EMRFERBRIERA, s/ E N
firtk. Bz, ST DR BEEA R AR XN 5—J7TH, T EE
R A RIISEEBOR, WM 19 22 LART, B A& T Sk sARE D anitt
BR, HRUPEBEMAMRERERRGUFEINET =5, NEEREE
2R, A B Uk W2 SR 5 m o DU B Ao . DR ELRE, 5
TR T R AR SHHBGR G, BASAEMAY A —, oY
7S AR A FIAET G

19 HZ0GILIOKR, B RN SRR el BREV AR, WO DUL B2 tH A
FRIVER, IR T DL BLEAE NI AP /L, (st 1 I Rl P SO R I35
OR8N S S I TR R 457 ( Pitt Street ) SRR
HAIHET 1800 4. J i B e bls AR T [ E BT RAFRREA
BCARRIAE, TR EAFESE MBI, BRI R W AL
FIRERRE. AT, 1887 FLUR, [ SH A H W Bk

5 BREE, (RSEIRARED, KR, IBR, IER, BEE%R . DRATEALIHRES 3 i [M].
Oskpalithie kLT R5 1998.02. 55 424 T,

6 FHER. FEGRS=T ' DRAWVEHHORRIE ). BEXMHIIR 2010, (F48) .

7 R (BHEDRATAARE) —XPREGEBEES, thARE YR sEERAEREERY
BFR2E=NEEF, 2 TYRFHERFNNBRER I BFHRENSTEZF, XMHENEZFETRH,
BIIMSETFABIR, R “BERBE .

8 ZEI . FINEERBAIACIER: [J]. HRRHCIM 2019, (553 H3) .45,
9 SRIMSE . DRI ASENE . HEESEI M]. B8 ¢ EiB3IBAF MR ,2015.05. 58 110 I,
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KB, THFWHYHAEGFSHEN TGS, R EES, nFRARNS
S RIALIE R VR S (e, T B S RaTh — 7, 8 A T A O
KESIFTCLBRRFAL FIt, DRVEIE LA A S50 i et 2 fh
S o

RN B N DR, BT RO R ISRk 24, i
B . GRS SRR IE T BEIER . DRI LR
JEH, F—, BN T RS R ARG AR B T i & 48 R A Je 27
B, NAHE 2R RN R AR, B8O RS, ALE Dk PG IR
T, MBS AT, BERIESER 2SS, A TTRBUH & A 2
Sk, B2, EEHASBMASI A S, BRHE S RFEMSTIRE, b
UM SRR T, HE ORI AR &, T R ES R /7
B EAHT 1903 4R DR PEIAE NI ST A= ARSI, Hrb & — Stk
SRS BRSSO

DA B T TSR PG4 A S S ARE, ORI AR I e
I AE e VS TP AL R SR A B4 . 19 HH20OR, B RS Y R 7 T SR Y WY
ZFFIEOA R TR, BRHAFREE, WY H R S TERESHE
COUEFMET EAMIER, RIS AT R R B,
IR, RRR AR BRI MR F A 2R At 4T
HIAaRIL G, " AR R BRI A DRI BEZ TSRAY, AR S
(MBS KR, TUEGE “TEHUER" MR K 2 — IR R kLA 2 8
S ] [ AR R T (A, M BT, BRE s BB, R,
DAEHH O EIME R R 2, T DR EEG, BANIGT Y=
FESWIEEE, BE— R s LM &R, HHAE Dk
WRH 1K .

1888 45, 3 FIARIMEL L1 SR RO TEF M (RRERILA ) SRk,

10 BB . —EFRDRATEAFTEIANE [1]. BT 2005, (553 H1) . 549 W,
&

11 BREE , 5. EARRBREICIOEESE , DRATEHNFS ,2004.11, 55 28 T,
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REOSAILHITR AR IR RAR . #1284, MACEE . JE%n s, TEFDER M i i o,
PRI R R R A, FRA ST (LR ST ) i, )
BRI, SO3EvRIN C SRR, O A RISKEAEZ A, HOMES s < e
RSP, WYERRITEAS A 5 BRI, KT 9 Sem A TSPy RZ
I E PO E AR R R AT ATOR , BB d R S TR, (211801 48,
JURREITFROA S5t i—BER ot FRSIp A O “IRR =5 o )RR I T,
il O as e, Szl REBERNTLER, Frai] e
—EAEY AT . NAZFEARBHEIR, PURSFATIE 1904 FEY)
BHARHARTYE T, T 1905 FIEATEM . L, BRIt A0 Ses (G A B
PFLII RS N AT, TP T HRAE ASLIERI A58 45, B DUE R EUL
JEHEAS RS A . U R R T R O T SR P DU R O S RS, R
Kb 7 R R SR A (B2 AL L), NSRS INAKE
SEUEARNS B T8 5 RPN DL RO R 2218 . FF ., IURSFRIBIEE,
S N B BAUIAT SRR, <SP SORZE T EMISEBEHIEE, oA IuUE
(REORHIRAER) “ZIEFRZUE HSERE. BEMURSFATE S AR, 1A
R b2 E AR B S —, A8 Bk PY B 2 s BB KRR = 7R
Mo WRPEDAEHAM NS SRR AEHAR ., KINBHIESHA
YEE [15]
BO, ERPY SR A= AN A B, et 20 e LUR,
Wi 2 G ARIK, RPN IR R B, bR TR
DUBMESEBE, IRAZURZ A, TTRIEILTE).

12 XF ‘BB (MR “ERE" ) SIERNBRESRE, FILEREE (FRHH—=EREYRE
TEIREHHA ‘ERE” FIE) HRT (BREFET) 2019 FH 18, F253 W,

13 JBEHR . &EAue (M]. 2NERBBEIBERAT ,1958. 58 13 W,

14 ZAT VEBBEDRTERIIZ—LUE. EBREABZHEBEEN AP0 (1], BALASE
2711 ,2018, (5 1H7) .55 215 T,

15 EE, #2153,
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ORPGELRRESI . OR % & %t 448)
L MR [ FE [ #E

T (IR 116 59
A 56 44
TEdk 53 34
T 23 41
e h 47 32

S H 6
FrE= 17 4
2 5 13
B EE T 4 7
Brark 0 7
W 9 23
e 6 23
FORIHE CIRFRD R ) 5 37
R 347 333

PAEZAS AR+ SR PEIAR B E W . RPN Ao THIN £ A H

L5 BRI G AR IR B ok Y Y A R AR B S AL R h B SR, R
REEHSFBe R RS R E | S E 2R EEA U, WelET 1921 Sl
H2ZRAESE. MALEHEESFENBHEARSE, &, 8. 5. B&EERE000
ek, EInFSR S, =8k, /TR E EE . X HT, AR
SFRHERZ, 25T EREHITEONEXNS SR, Fale, Tl
A, JEFHRAE CZET HE. DRGSR T, SRR AR NAT
WE R4, XA LAy P v e (AR 7P e (B M= B0 s Bt

Rtz oh, FREEES DRV AEREAN Y R, KRR, NSHRESF
HEBEED, FoAREREEME e EBINIBIIR ATt JFRiInfe (/e
W AKIEEER ) FicE T SR DR, RS R i e T PRI,
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L 19, BErR, 18 FEARREEATA R 6 2. ZEEE 7 . S 3 L T 2 )
| BOR EHTA RN . O BREAAROR,, 7EE (RPN S
YRIER) FIMVR— IR B R TR B, VAL, TR
S4B LR 5 P B 5, B4 TSR B 500 B AT
PR UEHES TR DT r R B, Tl B R FEAR 6 AP B R R

=\ EEERESRAIAYSAEFIESI

AT EE R AR R R AL, HET LB SR Y MDA A i A
N, R R G JeAE DR PN AL R ARl R A DU B SME
REE M, fEREMEIS ELEL L, RGeS B ET .
HETTREFVIN, MEBHIELENREZEHAR, TR, EEBAUERE
DIRF I EZ N E, ETRE G S RSN AETR K. fFEA A
AR SR M X TRE I XIS, X — R GHR A AT R AR ML, AT
USSR, ML TR bR A T e A At 2 B, 1)
TR [ ARG DUEFREAE N “TEHER” , KROS54 B

B

u% ThR DY NS5 R I A B T B AR S (& T) | T
NS FHISLHRE, M ENSFRALES, FHSpH IRH” @Aou&,¢u
Sl N R R AR IR S 1 FHISAERE A H A, RE22N
SRR T LME I E N R T BN R B . AT 20 T2 g ens B LU
HKEZCFE T A

16 (kAL ) FHFEIDRE (Rl mKE (2R ) —HERBIALEDICSE, 1888—2005) , Hi
FEZYEHE F0, 2013, F8 ]

17 (BRFAL) BREE, (SRISEMEBEHMEDIR) BEXCARERE . BIMEMNASE L
Z & [M]. f@IN ¢ Bk 2 EARAE ,2017.01. 55 230 TR

18 FREZE, BEMBHE, BlIRKFEHMT ,1997.09, 55 396 T,
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CHAMZEHEALDR, RTINS B R MNEARE,
MEH NS R E= TR T — Sk R E Ik BARERE, #
AEAE T E, HEErEEn B R 28 G — ek mk,
TR “IBE” B FET, HIMEIR—M R I, ISR,
— NG FTESR AR, SeiiRE, IIRDEE G i AN RS A s Al <, &
st A E A, " e

HERT, SREWAEANOAZ, JHFENTD, WEARNFRPOER,
ARG BT S R PN A A AR R E NI AT S . B30 R AR ST LR
HEILIN, MR AN B R 57 MG 2 IR E B PR R S R Bk, [FIEIRE N
HE RS A SN ST RENT, AUARBOLOE, REAEDSHAE
DU UG A, #2EE R, BAEMINZ RPTFIRERA F, H
BT AR ESER T, AT — R —, SN E REREALIT, #fk T
RhAEra R A BRI AR SR o

B LUS, SR PESAE DL AUR1E, 28 Te#, fMiTh
DL AT _ERVEGF LRI 25000, DL U R R AT K
TR, IXHA, AZARAMEMXAEE, WE L NMEEEEETh, 15
AN SRR . BURAL AR G e Dok Y SATAIL S T 36

VAR Je i RPIESABHL R (RE & %it)

IOSERRIT | FREAL | 1824—1907 | B R HER(TR, BES R e R
AEEEIN | fREEE | 1867—1936 | BT HE

SR | fRERZE | 1874—1942 | DM — A

IBEEN | RREE | 1878—1953 | QIR MW, WM R R

19 X, @INBFERFNXR, FEARKANBSNEEEZRESNEZRERS  BENXERN,
552548, 1991.05, 55 164 I,
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ARG | fWEANE | 1880—1968 | M-I T

PRl | R | 1881—1957 | B EAE SRR

PR | fREEIN | 1887—1967 | H AT

BERAN | fWEEMN | 1885—1964 | BT RIS

BRI | FEEALE | 1886—1937 | T o H

BEREELIN | fREEEEE | 1891—1974 | BIEALRA /N

FWAEIN | BR[| 1892—1967 | FELESHE NI ICE, TR R
ol | REANE | 1892—1980 | BT LA

WALl | fEEEL | 1895—1961 | BT ILSE, TR R IREE
AGEEEIN | AWEEL | 1898—1987 | M TET . &L e = FE R
ZEENG | R | 1898—1958 | MRS — A

GiamkE | WEWEHE | 1900—2000 | G137/ AT RWFHE, AW R RS
FVERIE | AWEEETT | 1900—1937 |Gl AR, BT TIEN &1
WATIRIE | REIKE | 1905—1977 | TR G EHLABES M T
SEVCERIN | AREEETH | 1904—1986 | B EEIL

—OEENE | R | 1904—1974 [(FRUTREE, BREREEIHEAR
OO | FREEEE | 1904—1975 | TR S Wk, EEHIES
FEILRT | AREEREN | 1905—1964 | 15 B3k P F4R543%:

WRbERIE | RN | 1905—1965 %§§§§g§§§5§i§${fﬁ
HPERIT | TR | 1906—1976 | BT FERE T T

TMREIG | FREIT | 1907—1990 | TR T

PUEEEE | AREEEZE | 19112000 | BRI ZE A BRI S

MR | RRETHE [ 1912—1971 |QIEEEE, W RS
WMt | fREAE | 1912—1982 | BALIh AR
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SEVIN | WEE%R | 1913—1980 | KEALAGHES, BITH SR LRI
ST | TREEE | 1914—1999 | BISEEMIELE, FFINERERE
MEAKE | WEEE | 1914—2009 | BTHRRIHTER, KOl
ISR | FREELE | 1914—1969 | AR SRR

SELEEEIN | FREEESH | 1917—2003 | (FRUE K P A LIRS

BEESERIT | TREEE | 1919—1992 | AAEAIIM DM EINZ T, BT RS
RN | KREEEOR | 1919—1998 | R{TR R B, BlEMh ek &
BREEIE | fRERE | 19202000 | G137 3C K0

JURREENE | fREEEEZE | 19202006 | BT EARIERE, A0SR, ey
BREE | WETH | 19202011 | GIEHDN T

JUEREN | RREEFEH | 19212003 | G2 TS TR

STOWENT | fREEE | 1921—1999 | BT I s A

Wi | wEinE | 19242010 %;fi;miﬁgg%ﬁﬁ BelE
AN | AR 1924— 2 | TR

IO | RS H 1924—2 | R (EARCRES VL2 PR (T

HUEZN | FREETT | 1948—1997 | BT R

DL FA& R IR« (R ERiAdls - O80Tl 5F 1888--2005 )
65 TTZ4 383 T1. R P R EUM S/ 20 | ooy Mhgeinm 121 2

&g st

20 LSRFATFHEZHS MG ¢ https © //www.malaysianbuddhistassociation.org/2010/06/11/%e5%8¢%97%e4
%bc%a0%e6%b3%95%e5%b8%88%¢e7%ac%80%e4%bb%8b/

21 ShRATFHIBERTM http © //www.mybuddhist.net/cms/damafojiao/fojiaorenwu/
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R FERI S H A EL T SRS N BAVE R A Fhll R A A A
e, IEKME RS ARG AN B, KR, BERE I EEY
N, AT R . wimi U EAR TR IR, HARTT A 2L ikgll,
R ARE SRR AR At b PIARSCE B Y S R BS [ (1%
TNTEE BN AR g AT D IR BT

T, RO SR B B AT . AR TR, S
ifi—A e KTk — R A 37 DR PG WA AU S, TR S8 — (T2 fi A5 B i
(1913-2002) BA7fF, SR MALKIE 24 E 2 A, 12Ul 1982 4R(EYL
BN DA, B AL B e B E IR RS R ey, DB
FEAHIT AR A ZE SR, 1994 48, MBS, DR PE s i s, 12!
HAN, FEHHHETTE, SRKET 1941 15 DA P H 20 F R,
1945 fE 78R PE Sy, IWEFRZIEE T/E. 1951 FF 7 A Reafe, o 4ok
F BT ME— AR, 1952 F2E AR S I AIRAT) 10 i, BE/NE TR NE
WA, YRR IR A BN R R, 0k PR AR
3. 2412010 41 7 10 H, ShoRPEVE L 7 FM IE 20K T KN 24 2 8 T 4
ARSI, DUVEN N bS] K — i £, 1)

HR, BERAERT DR PG A AR 25 F Al H T BRI DTk, BT 1965
£ 8 A, SOk MAARSRWOARAI G, #E25 0 B AN R
BRI, FERIGRAIIN DS SRR E M2 T, A ERER, FH12
TR 100 2 A PO TR e b 3, A P RIIMATRS BT, 1TIE TR,
IONEE T D S ASHRIMNE S SHMNEREL . 1987 8, HREEDMHES

22 fFRER, DRATEANNESE 25, FEXFPFEMFFL ,2014.11, 55 566 T,
23 @k, %566,

24 (BEKEZZE) , DRATFEELCERT http © /www.mybuddhist.net/cms/damafojiao/fojiaorenwu/
fashirelated/1851.html [FIEEES(E); 2021 £ 8 527 H

25 (ASDHBBHBRALTFEGHNIEBRESHE® SR ) B HAE L htp © /www.finet.com/hwjj/
haiwainr/201003/t20100302_148925.htm [)iSZAF/E) : 2021 £ 8 B 28 H

26 EEBEMR, BEPEDXMAL, BIIKZHMRT ,2016.04, 55 220 /.
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BINBB B 22, I TR Bt ERE 25 i, 20w B 1R AL s 2k B 24
Kosta s, 7]

FA, BEN SRR HREEE — eI E I, e 2 Bk pg
DTk, BEMECUEIRR S 5%, WAEEE . o, RS TR L,
WAARHER, MfEGECULERS R, BRNEERASCRZE, 2wy
R R R AR 2 — SREEE T IS0, 25K
DB E— NS TAE L NFBE TR Ak

I3 HEVE TR RARIG R, BRTGEE 5L S, (B KIS ARIERE.
RELLITHE I LE S 50AvE, HAEZRLEA - AOFIARE I . BRZEE . MR
M. EH . M A RO, RS Sk (Bagan Jermal Road ) 1
TERET, SGEFBER, RS S, P Ik
PG AR B EE DTk, ToEEE A T E AP, RO =R R,
arnlh s . BEIUL. IR, G, ERERE T AT E AR
HHEAILBE, ZBEIR A F R (SN o HERERITE—P R ER
TR, BT BN FEER R —, I HNE NS DGR
WM N IERINBUN 71, T7 1R IAE S R PEVAN S0 T8 — I L AE I FAE
L, RN, AT LB s, e T HESh A E T 1k
e, OV SRR T R P I AL s b A — R AR R T B R
ok oS RO LR R e S, RO RREUEM, CHAEM S
NHERETIE, BAANTEKA T EAL, HotBE A,

it Bik—. ZWTORE, WG AR, AR 2 1R A
BTG N= R H—, RERLFK, REGLAGIEHE i, H2, T4

27 @k, 22131,

28 ERELET, BHELMEDREWAISAMUER, ZEARE ( DRAWEHBRL SRR 50 FF (50
FREBHCIZRICNE ) ) DRAL  SEBHELHK, 2007 F, 55241 I

29 HRE, NMEBYE—RIM, UERER. ZRAVEAANDEE 1 &, USEXKFZFLARF
i) ,2014.11, 55 331 T4,

30 EE, 332 TEE 3331,
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e NSRRI, SR BULEEG, & RDUEi#zwm; H=, NHK
Z 5% LRGSR E, B Skt P kR . g ekt
[AIFEMEFSMERR DU M2t T, DERTESE, BAT EORAI P UM ERIBISE R o

=. NINgEEX A EESRALEHAAILSTNEE

RGN EAR A . B, HARAER R
Foft sy, MTZNEE SRS TAFT RS ENE NS RGN A T,
WEAHAREE. BT FZEAEPEL SR, AEMPIFLIIEEE X
HRLAG, g EES T RAESThRE. T ETFRAREE AR
RIUThEE, MREESEAR . PG, BIBUT AR 2B ARy S5 % 7 T,
HIEM. EETHET, AP s — i M S SRS | )
AFRKRIS, " B, HPRIL &b SR REI 2 R 2 ek
S W AN [R5 B AN R (R SO 22 5, T AR T RBES A, AT
EIFPACAE G R E S SRR T B B . " 12T Ek, apk
TGRS P, (BB AT U IMERR T AL S REVE AT
T ANSH IR o PULBREAE SR AL, SRHISEBUA | 45F . UL,
HEMN NI URGEERITAGE, BALITLRAESTEE.

L NBORERE, SFHSF BTSN e, BERSERY)
BB BIANTE R AT NRSHERDERING A B/ El” | KSR
A BRI A EMNRSE A REE NGRS, ZAEIME DB 20,
B IME AT DAAREON G AR AU R 2 W] DL, EITACRIH, DR MREL
HIBOARThRERL C B THHIERANE RN HE RZ RN T, AR A
FENFE R B AL DORIT B SR iy “ 22 NI, 2R

31 EREE, Bk, Fs  ARPEFHTESF R — HREBRFHWPELSTH, (X) WK
HE; SENENE . FETESTPNREZEN AR TR ELEREZHR M]. L8 - EBAER
HhRAE ,2007.06. 55 8 T

32 [F@kt.
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FE LR T ARG A R E R FDG ST, A SRR R T A R
Py SR o

2. NETHIECRE, Pz A& 1, (AR BSEA = vekt, i
P, 8 =7 e R AR A B, AT B SR A R N 2 5 S &
A3, O BHAE R B — DN EEEH G . ANSE N 2RI AT SR L BT,
WAL H PRI, TR AT A BB RIR 5 o T SR PG EAT
REHIRE, 28 NS SATH NI —BiE.

AR E N R TEMIZ, HHERREREERER . 55 BT
/NS, BRSO E T, Gl R IE S SUR BRI A5l E
Katolklioet, 25485 AN RS A TR T AR, —&mE,
REAS B M SR AL 0T . DUR B EDI AL S G5 IS A 2 5 (0
SEMEFAT NG, HFH, DL NIRRT LT T, I
M R AT AT .

3. NILR TR, DURMBERA X LG SR . Hrh o (U URERS
MR SAURGESE, T 22 20Oh SR AN TS A A FESCAE AT
Al AR FR A . Ty AR PG AR SL T 6 8 AN B B 2 S 3 50 SO,
SRERAL, FRAE DR EE e, 2 NFEEZHINTH, EuHhES
g, SO EARE ., SRR RIS IRE ST £ 20 s AT R B DU 2L
AR N —igfe, S SULINREIER H 2k 9.

HEAN, DR P GREA A e AT, 20512 RPN F U 2 A
Hodw) (. 380 F)L (EEEFE) TS CRBMIN) 1 (330) ,
PAK SR PO B 2 Ry (TORAT ) 21, I B EAE S TIATH (A%
ZHED) o SITRMETH T NEBIE RS ERSTE . M RFE, B
EBIE, PSR BIE . BRIETHRERIE, EXUEEBIESH
ARSI . 5 W B — E I O B b S S A SO A IR A

33 REN, ErRMePMDRATHR, DRI HZAN M hup : /www.mybuddhistnetcms/
putiwenku/ketiwenzhang/shehui/528.html
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Hl, WHEFREER A PR

4 WNAEHETEKE, WEHFrlSHEE R ME, %k
PR ST, WSRO ABes T . BEIE AR . 7S ARGl R <5
WA, ESERE ML A B, R AR T e Sk Py M —
A, THRZUNANPE PR, —RLEERNYE, 55— SN A
SEITTRHIA IR /N o B 2 BE R R R B A A S R PEE b e (AR N PfE— Y
DUOCRMHEERE ), BFefiiik 7 RESEE (RSB AL . Bh, Rk
Ui 1963 4FRSZATHEIME . BRVIMEZ T AR, R0 T E
B RV IR, RN BT AE .

5. M NK AT, B, SFEEAOHEIEIIRE. DULBEN
SME IR T LINT AL ERRE RS WEMES, —ERE L, %
KA T AR RSN TRk o, BRI oy TR &5 Ff A1
WBE, FEl T A% INEREEERS, TMAUEMIoP e 7t 508
PR, LEAMHIE RO, B8 e ORI RO,
WL, KIEARANEIN . 84, MAKRTIESEE. did i AE
AN HEERIRAET o, LS AN A P2, dEmbh Bk o
AF. Bl mEER T —Mitasedhat. Hik, MAESREEMEE
FALIhaE. ALY EEEERNEANTERGS, FEORGEAEER, UL
MHEF—ERESHE, FEFHEES, 25N, JEHES AR
AR IR

6. ML HEIARE (AhMEEEEF) , UEHRBEGHERIIIE, 5
SEAMTRISRAGARIE, TR, AR —MFER IR — ML ST &
GFENAR. H—T7H, BARESEEHIIE. HeaREIeTER
WAL B SRS — N RA SRR R B R, A e
SHPARRGURI A FHREEEA A RS B — DRI, oS — ik, XK
N B AR R B A EXL A A L A SR A e %% . FFH., tEadE
EIREPN N BEEAE IR, BACE RPGIFZ AL, OB YA T
(LRI, TR MEIE K, MaliAy 4 A PE 2 A A RE R . B4
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FEE SRR FEER « DkPE AU (1959 4F) | Dkpg I #h#EA
Hear (1962) . DRVGIAGEFEE (1970) &, DRPGIHZUSSHIA17,
FIFF T kg oz DUS RO e =2,

WGBTS B RESNTER, 2&EmFIE L TT RS S SN
FITHEEVER, TBARIER MR . DR AR M A R A ES 2 T, Hdr,
RSt 04 24 T A B N B A 2 R BE R, (AR — T, AT 2R M L
MREfEE AT, T LB SO i S e R R0 (1920 — 1998 47 )l 77,
D EREESN, S RIAFR T2 . UL A SR AR
DRV R RES SR AS I TRERN S, BTEASFHI—HMILEZ
Gb, BEAE—BU/NEAR B RS — R B R T REN S E, P HERes
T, HHEEARRRGE EiR RS, A HEON S EE A S D
RpEES . SEitEmSHE e, ) DL I E R A g
G AR R NGB, BN, e AR LS,

Zi b, L ERE SRR HE— 2P s 7 A NI B R TR S
TR NGRS R EEMASMEER, B RS P EMBCR; sttt REe A
ZIEE R, RS BB L), MEAIRBHL, PUL MBI g AR E
AR EIAEIAL, e NIRRT, IR T H S = BUE 0,
BETTHY B AN AR R R EE SR 77 o

5SS
RPN LTI S SEIDIESR . DG 5 5

AR S, FFERORATEN M, BESHE A IR —E AOE . AN,
DL NS ARPIX 7 e th 280 7 3B A, BN T bt 2300,

34 REX, 2 FRDRATHH, SRF I BRI K hitp * /www.mybuddhist.net/cms/
putiwenku/ketiwenzhang/shehui/528.html

35 BEL.
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AT BA R LR R IUEHEL. NIUEFRZERIE AR SRR R R, &H
T AFEARAISER S 1, LB, S EE AT BB R .

ALK, fefrde AR (8 AFEDUELBEECHE A SRR L, FFESi
WERE R, B B R PYSR B2 AR R 2F . W B e R TR TR I,
KA e eAett o gt fe Ty, R TA T B ERER, IRl
F 5 Al LRI S . ANERMEET , TRERMERE SRR AL
e NP EUE LRSS, #2608, SRV DL EEET a4
Mk R, BEAITRIE RIS ). AR BS E AR M T, B g T
RN K H SR PR DR B AR R RS % . AR E R 21
KRAPULMAZL EE L HEEE, OF TR, X T SR PGIENAE
AR IRE, WOEFEWREENHEARE L, B5, SR B LA
AT, (EHEE AL, s HI BRI BA TR sh 2 oee, AR T ARK S
KM E A SR e
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L BIE e AR Z IEIRFS
SEANEXBES

B (PEKDEIAS)
BEZR (PEXF)
THEES (wEAE)

mE

ARSCINID BN e — ]G AR BB ATETR ST, BRI AR AE
M RN S A X RS IR R . R AIETS 3l RN A Ok AR 22 R
S, o N NERS A R AR MR Sl sl R RDE Sh ZH 2N 75 B AEROR R X A
Z AR R RS S0, ARSI AR TR R SRR L,
B AR | R B S A X

XKBEE): Font, IR, 95, AKX, BES
RN gl%

Y EH 1881 AR TIEFE GG T, (AR “FEEIbZEZ W, 1963 410
EIEA SRV, TR DR, JEE R4 R A E A TR 5 | 57
(Wong, 1998 : 13) . &4 N EBUSZh G, AF BMEIE LS ERE
MEE MM ARKERRDE, BT RKAEE A VR, fAEE, &
5T I BSR&EEsh, R E ST T 975 (Wong, 1998 ¢ 33-
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34) o GEEURAMERRE, M0 TR USRS 7 KA sk, & A
SYECIRASZ W kT AR . AR 1951 FFpgHRA, W ER 16 M A SR
LY 70%. 61% MR NELETIA . TR e, =FWl. 490 (1984 4K
NEEFSEEEIX ) 5 AN (Han, 1971 1 73-79) o IS EA HE FEHT G E 5
AT SO N AR EBE AT, XNk s B YR, PR A
BRI, A AT E X AAFR. AR 2010 2 A5, WEMEEERE
i ERAMEIERE 5 S A T 6.2%, FEFXEEFEP RIS REN, K
IATEME T 60% LA_E A9 A AFEIEZEAN R AED  ( Department of Statistics,
Malaysia, 2010 ) .

P57, EE AT T AT W H FE R E 2020 4575 52547
HIGF A S) . TFAMERERSL—IR, 258 LA N2 %, HP RS2 E0E,
EETYLREIN G, AR SO B N RIAE S Bl H R YORS i S Rk A 22
Mo FrBIENREM, SEFa A SO IS Bl 2 B 0 28— At S HITE A 3R
HPERE R R, 2002 116) .

—— -

DEET, SR, (DS B R,

BRI T



Journal of Malaysian Buddhism 4 Vol.1

. RARAERBEREREEEFENX

Mt 2 W — A A, AT X H AR X, fREA A
WA, i LA ETE B, 2020 FHIRETESI T2 H 21 HE 2 H
24 HZAT, BIRA LR, SRs, W H, DIAZUSE Rt THkinm
HEE NG EN . EISRAEE = SBIUR, F=R BRhlE (FEERE) [,
T, B — R EAELENE, M i T2, SEYOR g g AR B i
MR P ZE S b, RN, AMTRUEATEL, RINAELE, SRS
TRE AR B A, FELUE A ERE XSG R, (TRA=AH, K
AN o P2 R L ) e Rz R i g, e O, A%

FHAMGRER, KETSBLED, —HRE, B smEE -
MR H O S mait, ANSESREL, BT, 5 HIESCURHER
TELFIEPN

T ——
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1. IERAEHBI AR E— R ia1E

EXAEZ T AMTREI, 57 HBFEREEEET RRAMGLL (ES
EMER. FREEE, AR, W AAN—ES" (Z{A%s,
1991 2 40) , SAEERG—MEHAER R, RS HEL T AR RIGH
MG T T IREVURE, BITRESS, WA G R AAEEIHEI T,
NHEFPR A SRR

EHEAEWIPE (P EREPEE ) B, SRR i X A
AT WISME, SEEIE, SRRR A A REE, AT B T
3k, TEZSW ik FAESE, HI AR ARG 4y SRR T 1B Sk st ek 22
KEFBETWERI IO, FAHERFEROT R XFES T H AR AR
HERIS, HIHEEEA R 555,

RIAGMH—NEEDGES “HRIE” , W R 5“7 r2E0
HANEESTE R 5 w7, AT R RN R Y
Stk GEXHEFT, 2002 :120) , FEHE A DORTTRSABIE SN R ALK i
o, HRT AR B RORE A

TEBRT AT AR A 545, LT AR 7Aoo T4 I i 37 T B A K
MM, “—EZAEFE” (FLIK, 1980 1 1567 ) o iX HLAFEVCR IR “Hiep”
e, BRI SRR 2O

TR T, CRFEELE S WA A RILE O T, B
T (AN BTl ) —3¢, Hor SRR, SRR IR, SRR, AAHERED
AR T 2 i R DRSS IK B A7 5

2. SERAEMAIINERENE——MNF ARRIBRG S INGRE
TN NS RIS A RN RIE, ANE H Efi— A3, XS4

S ORELH T FUBSZ R —Fh B SAAE R T ST AR, S
AT EWIA—T) . B —UIA AR H. 7 (EHkE, 1988 : 178) AL
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TRHEBYEM “AAAR” FERZ S5, AR5 H I AC B A AR AR BRI 2 A 77 =,
Feamane gl . A, S SRARGESI S Em S, S0 5 AEREE
AR RS PESL g . WIERDY I, MEE SR i & PRI sh TP

FEVFAERUL, STRESETNGEE, ST, AR
PSS, AMITHFRE B 5 “m” ) FE Hbk” Sk “[HfF” , X
SORTAERIESA (A AN OB, UL TS S RS RN 2 s sS40t
T E—FRE R R E NG D)

FAXS T RS20 (institutional religion ) FEMIZE, [ ECHIZHZUR 2 75 TH HY
HA . M7, VERNEUESEZ (diffused religion ) HY R [AME(IFE X 2875 TH 5 1t
i BEFR AL 27 At 5 T & A DT R A —i& (B PK2E, 2016 ¢
35) , TIHETE B Toset & — BRI R TT 20, AR AT A e SR T
FEMSRSLHLX AR R WG 2 I XM 5 SCSEHL T R LT BB g 2

=\ EXRHSEAMXIBES

ok A v R A — 5 2 SRVE AR A Se 2N IHE IR 2 38 H A JE R O e S
WM. B Rz8), MAIfEFEERN 3 EE Rk, sutiha s, Bfa T
B s BRI, X L RO IR T A Th R, W@ T &Ik E R
AR, 2o A — S RO, b BRI AR TR =25 (Wong :
2020) o XA DCRATT ARG 2 SRR EAFTEOR, EELTTE M 21
BN FFAIE o

LIRS RO F fa o ) e B A R o, BEE LSS RSl , N RYRSD,
W AR, KW G —NEHA SRR, KRR RERHEE S
F—FER R — B B U R L, A —ERAF—TTF XS 255,
2SR /YU W Byl W PN [ ST 87 i il = DS = =2 WSl w5 P 8
FERTEOPASE L, AT TiE I IO B T P O 2 2 R R A R 5 A IX A T
L5 167 W R MR S AN e v S
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1. IERBHNEERIS N

HXAEHEER, AT B A SR, e L h K e
AL EIEZMT, e B LD B BOR B 5T 520 0 oD B S2 AR — a5 4
BFANEITE £, SR—B2 it e AL, 996 — M alEiAR
RPN AWK, TR SARZ AEM, MNAERETE—E
TIEHIRAE . I TAERIF AT AL, AR R AT T X LR AR T
SFRITCHEERFAOZS . EENt, At E A EMER A&, T LR
i, FEREXNOR MR RS T iX — i, FF XA SE BN & i ok,
T2 EL AR FHERS 2 LS A

XAHESEA A AN [ S I A AR BRI, FAt AR I S
WARTL, XENEZRT “RA" WITFITIEL. TEMSAIFIY, XFh
S T NI A, SN R I 200 PAY BV S0 DA A S g 52 AR 0 2
TH SIS

2. SEAEHE AR R

T — 0 55 e B N AR B ) RS I g . BAT FR AR I 2k iy A e
IRABARIRM, HBRNEM AAE R, T LT ELCRE ARG EAR RS2 T,
H—M AL R B A — e A EARIEE, B0, BUREIR S
FITA AT . (L B E AR R, oISt TR T a5 2 RHER TGS
i E AR TAHESIRE, X SIS — B TBaRmG, &
JEEZ mILHE, STz meHR” |, & —aRIENIEN “ZE5
HEFHNIEERR, HGHEESIEN ENEA” WG H s #iE R T X
EA R BRF B AL

e N SAEA LR B S RBEE DART, M I1BOE R ORI T,
FBOA DA E— BT, EHEARER S FEE R —— ST
ik (Tan, 2020 : 25) o X TOMHA AL RS, AFGERT, FHAIL
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THERLLY, HANEZ5E0R, WANNSE— 25T, S, itk
THUAT— LA, X TCREE X R AR R AT, T4 N LS
T SR B AP i o RSP T A e S R T A A R AR Y, PRV B Z 77,
FORIM AL o THZ RSB S AR S P AN B2, L5000,
TR ML B T O R B R T — i . OB SR
AN, R AR BRSNS

Lz,

(AR A A I, NTERIT Sk, Ak, skAEH . XA
SHUINAS, GARESR, GARE SRR R, TR
eSS . Fh, FEMaHRE T, MNEToRISEEEEXR
Wy KAAASFEHN], REE—HEERERN “AME” , SAMETEE N E
F, HURSHCE — Ao G, SE R AR AR, ST R,
TR, S ESFRMUIAL, BirBEALAEm Sk SRR
IAEZ K" o
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N BT AEXFEE BB T IR 2 fied2, PL “BZRE A5 257
N, AT “WISFEESERGIE" H, BRIk A, TR R g, ARk
S I T TR SR S (63 ) F MM TP BB 1 1 35 0025 HEA T35 76 70 B0
IR RIF E R, WAE T3S AESEM, FEAX AL T
RA T BB SRR R,

ROFERY “ERURWE” |, FEAMAODHE R OB Rz, L MR Z R F
CIfELE (F58%5, 2019 2 119) , WikEAERAML, WA B TAMEREHIX

IR o

R

(SN R T Z A A PR PR I\ R BA L

3. IR B SHAIH A
TR T p 2 A5, W A A A SR A AE S SR o 1K i

SEL BB NS, BREATHAIEIF A, BEEpyis LA AR Z
PRI ANk AR, (BB, FEanfEl/INL E— e R A AR 2 1 B EL AN
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RIR, EEAAEMAFHA SRR A E E R G MRS RS
B, WL AMRAESEEL, XM BRI AT G M, SR —RHARIAE A,
Hrp 2= W R IR A R, XA G i th LA NS B A Te R &
TENRBONRER—Fh, f— b IX SR A 2 E IR i & T Bl 2o T
TE AL DR AR

JEF IR AR,

HEANT, EFRAMRATHEA, MU RECFSE, OGS Tost e — M,
(B2 S EE M AR RO N TATRRGR,  Bb2Enas 74k DXHIBER AL Ay, AL 4sxs
AEDCREAR AR HOREAS B 7ML BRI, AR I N TR R E] T 55—
U IS o

(AR RO AR TR 7, — RPN By — MUK, Bikdn
BN — N R, PR AR S, eI A AR A T
TSR T, B TR FRARIRMER S, RUE A ST, ROER T
RN, AR e — 550t IR, EERTh, —3
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HE =R REFFISEER R ENSK, BN/ DRI A — S &=82R
BRERE , (R INAEE TR R 2s BT — /R, — 28 A bR S
K, BB TN, feNi s (e ARk ) i Re i AVs 44,
PSR T e — s AR . e XM E LR, K rthadk
==, SER T A AT i T AL A RUERRE, M5 S T RTEE,
BAPMLGIE—FEEE, XTSRRI TSR .. X ThEIIES T
/S AR, XIS BN T2 RS B 5 o

FErpE R BB >, R TR SUR A g B, A
SRR BTN T, MO IR, XRWHBUR, PRSI IRIEA |
BRRORRTT, SRMIN—ME RS MIER IR, sl SRR IR AL
PR, HASIAMTERERXSAEE SR E, R X2 kA
PRV RIS H BLTOR LIS g e 78 L e IR — 3 5 I A IR

SRIEIERS o
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XIS RIA SRR, ARk DGR R T, B BRI TIE F AR
SRS, X — SR EEE RN, TR A
H” X AR AT =8 5540, i XD 2EBlmT DU 0N JA = O B (] fe (22
FEIX AR, X —RKNFFEA M SR, il S A e T,
OGS AW AT

BN AARS, ETT AR ER A AIRE SR, — (2318 =KW A 1
WERIGLEE, IOBRFEHBARAE B AL R ¥ b, B MuR iR, ik
/N BRI ANGRAE S AR LA o R A R S AT T 15 AR (7]
XIALERETIN,  “URA” IR T TR, 18T A R R A L i
REFE, XAV AR 5 AT R A R aE s, (BB, SR
SRR A,

FEARNBIVORTCA T, —UIEGZAR AR FAR, XA AL A A A 22
EEME, AREL, WU GrAT M =K AN R,
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fATT5 14 AR R AL X, M S 0, ATk 7 RS AR
FALHF, WAL AZ S RFESRE R S, XA <4
RV, FERARTIIR, 2 AETER IRl (GAHE. THRE. DIk
AFERH RS ANE S, S 5RARE .. =B SRR
SRR EERZE (=%, 2013 :18)

M. £5iE

EEdEr, DANEE R ERNEsl, RIRRIRE MR+ B AR . oo
Tt IR AEE, BN REN A EASEES K, i
HER, FARERER., P AZF G R #siE T 7 eis 5 RIEW, Brid
— VIR AR A RGNS, KRELE T s B A A S IR ANA I

W HFF A X AL &) UARRIE R AL 2 G 26 BT SR A Xk
Jay, DEIAMEIIES B X 0 = RAT TR AR T I 20 fs, H AR piE B 2 ykeh T
ALRERIELR, FE—FEVREHE R R . RAETEFREF, BRI
MR A TR, WE T FEENRY, mEksSnki. WEehSEnsh, fEEanda
BRI SAT N RO BE R T80k SRR e, AT EAR AT S04
AR T X IR E FHA R, _EFAEDE . SHAT 2R L FE K,

FEV BXAE— D2 oM SRR TS, FEXORE AT B3 P S BT
BTz AT T AN, SRR T B AR AR T AF B B R R 5 | T A X
HAGEF R RICRS SIS, e O VPemrmsh, andmEEw AEAN
TAMNS ERARIRHE, BRSSP EHADE B 4078 T 2R A (Jinky,
2020) o fE—FRIVERIESNEAHFFRGHN AR HE2 8, SOV Z
VO ELBUAT SR B — (AR, ERAEERAT SR A s RTINSk ()28 3
[F] I e AEL T e X R AR LB S B A A SR S e N B B A | P R ok
% (Fung, 2020) .

Zi Brig, X H T BRA R SEE S AMESE 5 T A R ARRESR 1, e T
S B A FPO B RR 2, X AGAE BIIE TR /R T8 CREBAETR I EATE D)
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HHILRRD SR B AT SRR

ST (FH%E%, 20191 71) , THEWR,
VERTT MRS SRR 1 e 5, Tose

Lrp— RN WAL

Jﬁ?ﬁ ﬁ@éﬂf“ BF, BMOEARBIGS, PEEET “FA" KakHsF K", “/\Wl”
PR, BiHE “BEE" BRIEDmA .

SEH:

Department of Statistics, Malaysia, 2010.

Tan, Chee-Beng. 2020. Chinese religion in Malaysia : Temples and

Communities. Leiden : Brill.

Wong, Danny Tze-Ken. 1998. The Transformation of an Immigrant Society : A
Study of the Chinese of Sabah. London : Asean Academic Press.
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B . 1988, (PREZHRRIT A FA ) - st © =I5

L2013 (WIEILH 0 —PE SRR, BOTEER) RN
HEHH H L

CHLIEIES )Y %43, W (+=2d8) |, 1980, 65T« e .

Bk FAETE 1991, (U5 AZEESIE) . AUnT - WSSEIIR .
TG . 2019. €20 L0 PG 77 A S AR R ). AUAT: RE SR H Rt
PERZE . 2016. IS RISEE) - S @ I AR B

RXHET . 2002, (CEWEHE ) L ALt « =B5)E .

IFIRITR
Fung, Mou Poon. 2020 4F 2 F [F1iAFWVJE H FE R AR .
Jinky Jane C Simeon. 2020 4F- 2 H [TV HFE B #54H F

Wong, Frankie. 2020 ££ 1 A A FIIFTIR=%E .
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MR SRITHRE :
BETFHREERBEIHEE

S/

mE

RPN HT N AT A 1500 ( Bujang Valley Museum ) B 70 AfTTEEL
Ji SEEIRKES SN, L EA R TT I SE ARG A I AR SRR, 1% 1E B S SR
b SHEENGEAE L, XER T R ARETEIE, 5REAEFEAT 5
MR FR o AR LA A TR i /R R S B I i 5828, B SX i I
SRR SO T B, RN, IR R AT R i T s, TR R R
TY 3 HAEE 13 AR ESClEE, BWRTE, MR EIRRIEE, &5
R SR AR MG B — S Bt 7

RAEiE: B, RS, AR, BRBHEEF TN
RN gl%
TSR PSS 4T INAT S 4 (Bujang Valley ) To8E & 4< 5 W — /& 5 HI R SCAL,

M EE BRI A 1830 4F, fEAILS (Penang ) A IS REHLE L&MW1 (Lt
Colonel James Low ) i LB T AT S m R FE . (G A SGEHE CRFUE2FIH T )
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FRF A RFREE (Jietw) o U ZEARE HEFR N Bhujaga 12!, Bkl 2%, 4
A —JFE H 3 (Bukit Jerai ) , AR HRI AT Wt EE L, 3 400, 10
HZE 12 A LR RS2 2R 050, 7Rt s S, i km i —&
it , %573 ( Sungai Muda ) fEER ) AR SR T — 22 2 VY . T RAI,
AT RS FEZE I SRR T A ISR T

ZHLE 19 AR B AT G TE iz, 2P, AR L 5 EE,
NARNGE R, R SRIRAL T AR SCHA DTS A5 = R, 2
Hu A REIE (candi ) BEIAH A& AR e X 35k A B EEBOR B B (B A I HBIX 2 —
A ER MRS, AR sl 7 AR R W — A B B SO R
2008 4F, LR PG HIRL K2 1 AFEE T/E LB, ABUT A& &8 RL ( Sungai
Batu ) J&—/M AT AR RS R T, YHiAE 5 e el — 4
WHERSEE T, R T 3-6 O gaikil, Y i ZIUR A ey
DI SRRT T 1 148, 2009 483 7 5 HAgHE LA BB, X E g R— N
30 e/ e 2R SR HIAR S, B aim 4 o AR 1SRtk 2 S N A TG
XARIE T80 T SCIHR R R, Wl T A 2 R e B2 S0 v T b,
(HIX BARZE AT A — MR

WEHAT, AR IRE T 97 b5, o 16 AbR A 580 R
s 4 IR TN B S HE S 80 . X B A ME RS
EIA IR, N T R T RSO S, EHETE 2018 46 A 18 HBUL T
(LT HR P FHFT N A A e i ie, HET 7 Sepgigs flidsg . Blesitiz A
R, ETEARGE . DA 1940 4EF1 1980 4E HIREEA 10 F M A AT S8 30

1 “NOENERBHWRNES., " 2RNE | ( KEAERKESEERSE) , FH4E, b= B,
2004 &, 5140 W,

2 “ Ufr. bhujatgal “going in curves,” a snake, serpent, serpent-demon” £ il M.Monier-Williams,Sanskrit-
English Dictionary 1899.

3 (ENEIR) (BRELIFAIIE , A SCERHERT 100 ) , 2009F3 85 H.

4 FR174L, 2013 FEENE 11 SELEMRERTR, LESABEAT I HLNTHE, HHR
AXFERMEHENTEELZ—.
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TSI 650, SR SO DX P AR A T8 i A3 SO
b EOR A EL, FLURBEMLAIWEY O Fisht, 10Ut
ARG L. ASCHREBIZESET I N SCH T (Indian Heritage Centre ) — 2B
FOCHEA 2 18 ZRTT , SIS F R ST 2 LAMATR i REIA QRS B I3 S S =2,
RANBE AT A I S AR A SEBRTE O, BOANRE IR T P4 T8

— . mRABEMES KIRENEETE

A7 2 Y 1E ( Lembuh Bujang Archaeological Museum ) %57 T 1978 4,
THNEES NS, —dbn EERIR S RBUHHRI S, B—ils N 3 i
o B3 RMASCYIR o TAMPIE R L, XTSRRI EEE, R
N 2N 2 M B SR SE S ANSS IR, BN T RN B TGS A8 . <RI
J& T H 25 (vimana-mandapa ) AR, TR AN 200%H LI
e, 1911936 AERTIE, HE# %R (Quaritch Wales ) FIZETF 21875

( Dorothy ) 48 T AT A X 31 ANisthik o AT BT &R ISR 11X
EREEECEIG, HRAT Je a4y 4 A EEEE ) BE ¢ 18
1) F—FrB (AT 100 42 300 4F ) =24 #4740 5] K B B s % 7 A2k 1
(Roman Beads ) . XA RE& R FIERI SR, HSEEE LS HEE 7%
JH

2) FPrB (A7T 300 FF2 550 4F ) L2 B RTRMMBZAEN, AR
W37 31| B B % 25 R NI

3) HB=WrB (A0 550 222 750 47 ) FIREMARL LR (Pallava ) Zeihdkid .

4) SEPURBE (ATC 750 4% 900 4F ) A7 B EEEL 2

5 Nik Hassan Shuhaimi, Art,Archaelogy and the early kingdom in the Malay Peninsula and Sumatra * ¢.400-
1400 a.D. PhD Thesis,University of London School of Oriental and African Studies,1984, p438.

6 H.G Quaritch, “Archacological Researches on Ancient Indian Colonization in Malaya” . Journal of the
Malayan Branch of the Royal Asiactic Society.Vol. XVIIL.Singapore Printers Limited. 1940. p.67.
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BEIR 2 TAE R GRS TSR BTG, A2 (hfr 5 AR REST,
FFH b R E L 347 47 1 ( Mahabalipuram ) S [ O EESFUKUES , BTS04
AR T BN, R L nRh Ty, GAs TUEFIR T . 480,
FE 50 AR, AR SZ B D2 i isE, JCHEN T I ARG A, ik
BT ADIIFI, —E22 B N & L R, SR B BE/ T —
TERME, AN RN T G W 4 = 2 A &, AT A e T SE 28
3T (Coades ) FT tH AU RN ED BEAL AT o AMTTRE I8 I R Ay A8 PR =7 I A A
PR R R B S P AR SUXURS, SRR WA IR AT . Alastair Lamb 41~
IS BUERE O ARG e, ) O DRV B 5 | B P,
WA GIEATAE S, IR 2L, iR B B S HSURAIE,

IR B R TS, AR BAE 3 L C A WE N R 5, I
18 7 AT IEIA SR R . B sk, A re 10 8k Rl H br
WO, Z X AR . B, PR L SRR R T
AINE AR FERR . 404, WERATEERAERN S ANRIGE, IR%
FEORRBRZE, MRS T HEERE AL, G2l (Nik
Hasan Suhaimi ) 7EEE55 A, A Ry, il Xk J
B — M FUFIEE R, HFZRIMREER T, S A3 O, &
FUH TSR R, REEWETRZNT 10 2 11 2580, #IRE
I, FEEAE AT . fER A 50 5, H %S 3.46 B G (Kala)
B2 G I NSO 2 DLt . A, 1926 SEAEHTINE & HET* L ( Fort
Canning Hill-Bukit Larangan ) &4 4~ “JEFHEFL” (kirtimukha ) [ E %,
XY REE S 14 AR SO, TR, AR B RSO B 2 5
[EAF, TR AR S SR S O 2 A o I LRREL T B EE SO ARz X
B E

AN, 1976 2 1981 FFEAT R FIGHA T I L 7 R E a2, 22

7 Nik Hassan Shuhaimi, Art,Archaelogy and the early kingdom in the Malay Peninsula and Sumatra * ¢.400-
1400 a.D. PhD Thesis,University of London School of Oriental and African Studies, 1984.pp438,496.
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BT HEE I HAL . AR TR 18 SIS ST T BRI, P
19 S AR BB 20y 11-12 22 3. IeAh, Fafiy Rar P IR K
TREMBEERE, DOSEAESAMEERNEA, Xl TS 2 gl
o SN F i TR IE R T S INTL IR S AR B RSO, EE A
BriX LS R R SR BEACII T, (ERST AATBRASAIIRSE A, Ht A
HURIT. T, 8 DR IR R BC RIS

= Bk, BE: EZHEUinE

(1) %3k (Ganesh) "®VJEEIEEAERT FATHIMAL, FEHE A 19 SHr2H
M5 5.33 ki b 7 kB, 3 HFCBEHk. faT 58 a0 HNg i
MBI s T, — B BRI o I LM G /R 247 1936 SR BT ACHN,
TN 50 220, HAF MY (maharajalasana ) NS, 5 (A INYI7E sk 28
JT R A ) 2E SLABAG A Pl 73531

1. AER 19 SEZENRS 5.33 gk (BE/%£%E 2018 F)

8  NFRAEFE (Ganapati ) RRIUBEAVN\RE, MEBHNIRIE. BMLE (R ), =L (Murugan/
Skanda ) Z5sh. KMAFEEHA, AFEERS, EHENHNEREME Z257F.
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BN, ARG 4 S AR S 5.34 WIFEG LG, T2 40 A4y, T
WA, DLE A 2l i G A, HELRR T B, AR R 4k
MG ETTIEM 2 9 HZOR, I FRATAI R S B E M A S %R

(2) TEYIE TR 28 (yoni/pitha) , DIFFRURT N, 0L T X5
SWHMEE ., ARAEES LR, REEEEGIIRIE, & VAT
FUAH AR B . A s, e itiang.

E 2. 2USENNRE. (BF/%E20185F)

(3) BT 21.6 A HIEEFERIGR, 223 16A T K BHI%H 5 4.3
. ZAFHEREH (yaradamudra ) {2RFT, F00AL, Forfitiszck,
XFAP TR #GATH LK (uttarasanga ) FHHERES, HEHIMH
B AEHEIN TEN . 2ET W fiRAFE 9 L AR ET £ 5.
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=7

E 3. HiER 16A, WS 4.3 6K, (1R

52

/%% 2018 &)

(4) AT < e g kil B T =4 I A <t R RASEJE /NFIUA, —FF 4R B it
WP FE T AR SS . 1834 4F, AT ( Kolonel James Low ) Tt ( Seberang
Perai ) —J#TH ( Kampung Sireh Guar Kepah ) B¢ fiiH=F/H BB “Prgsesc”
11 ( Batu Bersurat Buddhagupta ) . 250 NZELAE B 4% ( Pallava ) 20T E
MBI E— 2K F AR 24 8973 ( Buddhagupta ) Ol GO HTSKIRI& 224 T3
HHAX, X 66 A4y, Ui 8-9 A mumies b, B s Etr s LI =X
TSR, W B B R . SRR SRR

ajhianac ciyate karmma janmanah karmma karanam jfiana

AEEPIRMA, BAGMmE. A8, WARESER. s, AAFELE,

9 fguwptal I ] R, B (H) HF, . " 2 I MMonier-Williams,Sanskrit-English
Dictionary 1899.
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mahanavikabuddhaguptasya raktamrittikal3-vas[tavyasya?]
—EREARES P AR,
sarvvena prakarena sarvvasmin sarvvatha sa[r]vva . . . [siddhayat[r]a[h] santu.

FEFTAETBIT, PUrETTE, #a— & 20K,

SRS EYEShposE R, AR TR JRK . MEALE, MI1RHE
TIRHERE . 1F Peter Skilling FUBFFE T, $REIERE S HAE EMlT, b
AR R B S2 3 . XLy SRR 498, . SIn.
BN B a2 Mok, 10T ik A S B, BRI T A
IO 0 BEan, MEFT S BT . M
P A G U RN, SO IR A AR T R E O,
MY FIRFR I S, RS AN, #E R EO R R T —Em
BUETER, FHERERECCIRINAEAE R, 7341, Himashu Prabha Ray 714 3%
BB mETRThe T XY, M5 HA T Peter Skilling £EAF S & LT
PRSCHY SR — 50, NGRSO S, RSk, D5
B, P RN A RIS . CAMURR TR
FOTE A>T B, B T SR RSO, BRIR T S I AT SO, Teie
FEAGR AR sRE B . M7 R C“EAE” BIFL, T B AT
FIEHmAER, RIEA—PI T oI B g s R BN, YHE A
o 3 B lUpan U3 B RAEE T S RS

10 Peter Skilling, “Cutting across categories : The Ideology of relics in Buddhism,” Annual Report of the
International Research Institute for Advances Buddhology at Soka University for the Academic Year 2004,
2005,pp.269-322.

11 ER - (BEISERE) , EE, KERREHR, 1995 5F, % 141 1

12 Himanshu Prabha Ray, Coastal Shrines and Transnational Marinetime Networks Across India and
Southeast Asia. London * Routledge, 2021,p99.

13 Nik Hassan Shuhaimi, Art,Archaelogy and the early kingdom in the Malay Peninsula and Sumatra * ¢.400-
1400 a.D. PhD Thesis,University of London School of Oriental and African Studies,1984,p132.
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4. IPE2 AR ( Buddhagupta Inscription “a” ) ™! (B8 £ 2018 &)

(5) 80 4R, WAL FARIIIAIBNEFTH 1500, Kod8 T AD BRI SAH00
HNEBE kI A Tz i e I, FoRtrh A 71 (Harda) #ig, DA
LT T & 5. EAAHEHTRHE B 48R, (BRESHMKIHAT I, X4
I [l Jg — A AT e, B 7 A0z o A, VS IR R 22.5 A4y, FEE—
Br/NZ , H 2R B s ) PR B oG, 2 ilcE F A dbott )FT H #( mukuta ),
TEY I ok B S IR T A MBI RGBSR T M e
Pho HONEBAGRE, MIEOHRNCTE, MINEREIE, BRI

14 ENENREZEBYIESHIFHGR T BRI .

15 Nik Hassan Shuhaimi, Art,Archaelogy and the early kingdom in the Malay Peninsula and Sumatra * ¢.400-
1400 a.D. PhD Thesis,University of London School of Oriental and African Studies,1984,p353.
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Mo XA T — NS, AR TS S B PR R EEE— XK
H 8 IHERE T RO S, RS AT I ARR, R R B DUERS
BRI,

a
Kuala Muda, Kedah.
The head of Buddha statue that made of
and the face of this statue had some fr
cliance find at Kampung Sungal Mas site 22 Kota
Muda, Kedah.

5. (&) SREMHERNHEG, (G) RS 4.140 BFE (Harrd) #,
(BE /€& 2018 F)

P R I, HEA 8. 10, 13, F1 14 SEhdsii i TUKk¥ (abhiseka ) 1]
FEAEGAE 4-5 T T, HddE A 10 S32eE g g, ik 8 Sll—EHy
SRE 11-12 e, SXBENE P, A2 BB B EERT . BT
SR SRHOSEAN, AL . — L0 B R UL A 2 B
MERHCCZTH S, BEE X L0 stk Al S, B B E MR se g
TR, NI SRR SRR, BRI R TR A
T HEAAE 2RI
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TR LIRS SRR, MRS T RS AR Sk By AR T B =2 5 B,
4202 14 A T R E AR HRALRE T IR, 8% FEK . FmZcfi
ke, HREESN . IR, B, Ve mi, AT BB MG AE R
XA, A AT IS IR SR 20, 2505 F BRI B < . AT,
Jacg-Hergoualc’h TAC Dok &2 KU SR BUF I, 2 5252 1m0 4
KIS R E—EE . T E4N, Peter Skilling ¥ “4P AT MOONCE
FE—NEER A N T T3 H 4516 5 Stephen A.Murphy 7£ 2016 44541
ZEE (N — DI, FRTRIEE 7 A e i . TR s SRR
TUHHR FhEE AN RS . NI B, @ R XK B LA A R R
TR Z A, AEN S SOy, P A R AR AR At R A a2
PRI

b, NI SRTHRE

HAS A A RIBARH, AR LA L2825 B A UE I (A
PR A TR B, B BRSO B B i I B Ak B it . 1) St
SRS . MO0, HRSMERRAE, T IATRAE 14 EERTRE R E
ARG MERE ER—ME BRI LT, LEANBR AR SRR S R,
JE— NI R B RIS . 695 47, SUFH S S IN AT R il T B
FEFH . HiHt, XESLEMHBCKE, — 8ok, AT AU R,
HRRERE, URBIGIIH U REAL, SIS, BB REERER, Sk

16 Nik Hassan Shuhaimi, Art,Archaelogy and the early kingdom in the Malay Peninsula and Sumatra * ¢.400-
1400 a.D. PhD Thesis,University of London School of Oriental and African Studies,1984,p421.

17 Michel Jacq-Hergoualc’h, The Malay Peninsula!|Crossroads of the maritime silk road [1100bc-1300
adl], Leiden - Brill, 2002, p97.

18 Stephen A.Murphy, “Revisiting the Bujang Valley : A Southeast Asian entrepot complex on maritime
trade route,” Journal of The Royal Asiatic Society, Series3, no.2 (2018 ) , pp.355-389.

19 AFRE ¢ (TNETRERFRRETE ) , AIERE, S0 815/ UEXL, 2018 F, $ 471
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i SR G I B . 2016 4F, B S5 T IBE 8% XY
R MUEI, RIS MhAAZEEZ, SR TR KW, 5k, Mttt
FrEE.

FAN, EYETE WS . oM RS E], FEESSEYME, RO
YR . SO R R RIS A A TR S e, BRI E MR, AR TEA
AR, B, EEOZIE TR TS sh (U AR R BT, n5E S
flEr . BHE LSS, IHRABEE R BORERE . IR A 18
IR FRRT IS P B BE SO, VR — N RERRAH SR, RN R T TR U O A (A )
S 4, VRN SRR REE O RIETINE , Quaritch Wales R RAFEAT 24
IR SCE A, BTSSR . WS, FTII M SR AR T H ERAFE T ST
I E N ER AP, 2T T E 2 MR I RS, el 9-11 D
1“8 AL BEHESMIME” B EHIEME, BTSSR SR R=ECCY), AT
T3 EEE S DLE

[FIIN, AR RS AR E R e, BT IX 280y, 6T X
fig SC I A MR, PR A NE sl f R AR E . —H
DK, WSS R BB R IR RS E AT 0, S S G
AR, W T — RN, RS R W AT R 2 WA, [EATE 2N
Kk, [FLEIEH R A FI R, 6 T 24 N A5 RS Y s B A R AN E . H
HH Quaritch Wales 7. 1936-1938 4771 I S 175 F1 M R s 53 M U 19 25 77, 24340
1) CEDEENAR ) 75 1938 4 6 H 4 H LUFTEIFREL « 7255k EI FESTT (Indian
City in Malaya ) FIJ%5 73X —=5 5 %8, #rEH Quaritch Wales $2%1, kL
B GI EAEEA JE T, (1L EER A BRI, —RAHF
J . SR A T SRR R B D SRR R — s Y. FIR,
KA 6 tH 20 B 8w PR TT 61 2 SEAE H B R g A R Bl P =
R EEm T S, AEF AL Hamivsied s, e s CEVEE N

20 P Ramasamy - Ancients may have practiced religious pluralism in Bujang Valley, 2016.05.22, https * //
www.malaysiakini.com/news/342477, 2021.08.30.
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) 75 1935 4F 6 F 18 HTIEM “HIEZE 4 J7 ( Eastern Spread of Indian
Culture ) ” | 1957 4 6 H 16 HFIEHY “FEL kT IRE EEHIZEY) (Relics from
India Found in Malaya ) ” 2%, PIE4T M A5t R BVA FTRUA

INDIAN CITY IN MALAY &: DISCOVERY BY DR. WALES
ey

Relics From India Found In.
R WK SRR - e Timmet e The Tiuc f ol (1361 -curnet) Jun 16, 1957, roQuset Hisorca Newspapers: T Times of ndia
i

INDIAN CITY IN
MALAYA

Discovery By Dr.

Wales

FROM OUR 0WN CORRESPONDENT.
SINGAPORE.

Discoveries which throw fresh
light on the course of Indian ~oloms-
ution in south-eastern Asia and on
the spread of Indian civilisation mn
Malaya have been made by Dr. H.
(4. Quaritch Wales, field director of
the Greater Indian Research Com-
mittee, who has been working for
the past seven months in Kedah and
Perak (Malay States). The Gov-
ernments of the two States are help-
ing Dr. Wales with this work.

Dr. Wales has been excavating at
the site of the capital of the Langa-
sulca kingdom, which coincides als
nost exactly with the spot where it
is stated to be in semi-legendary
Malay snnals.

The site was found just south-
east of the foot of Kedah Peak,
where Lt-Col Low made important
researches a century ago. Col
Low just missed the remains of the
ancient city, because at that time
they were heavily covered with jun-
gle. The remains were first locat-
ed in 19256 by a member of the Pe-
rak museum staff, but no work has

Relics From
India Found
In Malaya

_ ALOR STAR (North Ma-
laya), June 14: Archaeolo-
gists have found traces of an
Indian colony dating back to
about 400 AD. at Kota
Kuala Muda, in central Ke-
dah State, north-west’ Ma-
laya, it was announced here
today.

" The relies unearthed were
apparently the remains of
an early Indian settlement
set up by traders using the
State as a port of call and
gateway to East Asin.

The finds, made by student
members of Malaya Univer-
sity’s Archaeological Soclety,.
were shown to reporters by
Dr. M. Sullivan, the team’s
field director. - There were
four statues, including a two-
foot one of a man, which was
“possibly the best piece of
stone sculpture found so far
in Malaya.”

since been done on them. FDMALICOE Wt PArTIEION af the COPYTIGN DWNGr. FLITNer MEFLIon PIERAES WIROLE Rrmesken.

6: 1938 %6 B 04 H (EPERHR ) FHiEEE,
7. 1957 %6 B 16 B (EDEMHR ) #HEE.

BT OA RSO SCEE BN, Sokpyi sy (GEATL4E ) (Hikayat
Marong Maha Wangsa ) WS A BrfiiiR, AL REscpia e =, Ao #A. 5
Ab, B HEE L T 28 K IR R HR Pattinapalai WSS 191-194 47, fEE 24
i3 25 T 5 32 2 [ Kavirippoompattinam [ 28 #7501, ERHLITIA T4 1
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EELHPY A © SRAHTE =R (Eelam) B9EY), KA (Kalakam) 4
i 21 HLrh Belam SEWOKRATEST B2 R IZR b T Kalakam —iid, %
FATHEN XA, T R WAL R E e m HU X T, BPFE 4 2 s i F e
Mgy, AN, TR FRIE Kataha, Kadaram #1544, 78 11 fit 4 gl
1 (g ) B, AR E R T HEE SR TR 4 HIBIFE “Guhasena and
Devamista” #E-H, #EH, UL Guhasena FifAn 4 (Kataha ) S TEEFE
o 1BVHF NARAEGHIAAERE, FHHTIS, WSS, TR M
FOTADS THZ AN A, P — AT RE SR [ B J T T SO A AR

% it

i bRTd, DURBEMLA RN EGZ A S HOU R, ] IR & E T AT 6
SR, RS USSR N BERY ZAR XA T, A 2 s A <5
JEXAE, AMUZHERREZAREMm, WEARWMEEARNE . FHRSC
5, FERBNE—, JFRZHMPNELM. 5555, ANTE R HEX A
KA AN R ME— 52, R HE R EIEE . 28T, MEGARE R E
H 4 282 5 2SR N S 20, 3282k B B A =2 R At
I, ASBEZZUE 38 B M ARCOR TS 5 A AT SR A B R A B AR5 i o [RIR, Fg EID
JEHEZE T RIAE 10 HH20 8 P & BB Ay [R5 TN A Ay o X —BLf SE A
AT RATREN = A T 22T 2R IR B o A8, A AL ) A o [ R STy
[ 2 [6], A 52 W B SO SR RN RO 4 o [RIIN, A e th 32 B A 437
AR . ASCBAAESRRN B, HAEMACA SR BTNy, ins33out
RN SERE IR, (3SR BATRR A THEZSE]

21 FAA ‘TRSHG® 2 uiarll HTNHSSH° W éHsHLTL”

22 XHARFRA Kalagam, Kilangam F] Kataha, Kataha Aiths, T (REFHB) . (KBS EFHEB) .
(R ) o (EE) EEHNSEER ., FENEH Kalah 7] Kataha

23 Somadeva, The Ocean of the Story Voll, trans. by C.H.Tawney’s, London * Chas.J.Sawyer Ltd.,Grafton
House,W.I. MCMXXI1V,1924-28, p155.
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HIMISTEENRPRYEECIFRIEICHESS
VABRIS E#HZEIE S

gt

mE

RSB R B AR B B R R 2, S2 Bk 4
FFF 5 SR PG 0 88 =2 A RS B T o0 ) B S R o 25 SR P2 A i R . i
INHE LR “BapEan B AT IR R FrdniEny, (XU 52,
MECAZwES . MELLHEMANRY o SRR LIS . oA .
DAL, FREas B mAgkRE ke . BR . BUEAGUEEES . e (U %)
fe “ITEAME S, MZZ, WOW, WL o RIES Y
R —, AT B o IrigfEth i, S FRAEmOE,
SREBRMESR ST 2, IS s =l (B, 5. R1E.
AR, HSFEERAARL ) , SRR A W B . it A,
s R R R AN BT i F B, BT IS (5 B T AR SR
25 m =R RS AR R, B — 5T, ZUT R AR A TR S,
A B A RIS N BEEIe T L, B RBLAEZN B itk F0 R AT DUl R 2 2%,
CERT AT I, TR A, BEEOhAE .

KA HUT; ReMseiR; A4 BSR4, HhE LR K50

1 Z#K (Lee Kean Yew ) , BRIAZEFZE T, SWliRESWIEEREA, FIRADRTEHR
HERKZNRRESEHEM ) 5GSBS FURAEE SIS  RikE WA FIREE .
KA A RIS, £ Sage. MIT Press #1 Taylor & Francis SZE BN OHIHET) EARIINE .,
EE, TRABEERNNBHEEXEE S, MATHE=FKEHZS5EINEAE.
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RN gl%

SRR —NEZTTRE,. ZUFEESZCREHS, MRFEE
R ERBUR B AR, eI R iR, BRI EUR Y
BT MBI A P BB 6, IR T 2 2 B PRI FR L Je RS R R
Mo kP WA B R A SRR B A DU R S 32, A s 5
WEARTE . FT. FH2M &8 ST EZEE SRR, HAR
AR S PN ST [ TBURIINARAE, MBS, BRI (A 7 Ha—r
13 H20) B, = R 70 AR T b DR KT O L 5 7 5 ok
PENEAEL, PR — W S A B R E B DU TR RO 32, (B DARa (G h L
WEZREZE T, EFE SRR . 07 52200 5 SRk P8 W 1 52 0, s i
SO b, X — W A R e 2 3R B DA R L RO 2 O S8 R0 40 2 3T
2020) o 18 LR, FeEFFIAHHAE DKL L ITER SR . 4 I &= FE REUM
YR E S MREUN TR, fEIXFEAS AN, M. duLMEoRs
TN AR KR A, RS IR A N ke . AR AR AR s, B
HE (Ashoka) &AJCHT 3 4, EIEARLFHME=AEE, AR AR
SR TS — 228, Jeid fEaE IR E b i = N 6 iR B RN BRI,
BRI, TR Lok, TR AOREAENR, IFEMENEE. FMEERN

TEHME, FEAMBESFE:, RN TS, 20 R4 P R,
PN B o CESE SRR RIS, IR EE . D A

TR, BERUEIERN SR T, B, ﬂ%ﬁ'fﬁhﬁ%%%ﬁ%
RESFAATRES ] 185, B0l | — A—1B1E, RnTEs, MEUAF G2 A2
IEFTIE © CIRACKIEET, BATEEAAL 7 MR SRS @&%mw%%%%

2 ZWEARE LS XM AIAEER, B L. Allahabad, Meeru’t, Laud!iya®-Arara®j, Laudiya’-
Nandangarh EZAIAEEAFRE—FEISE/<FP, Rampu'rva fOERN 2 CFEEIE. LHRE—F
BIERM, ATFRMUEZHATF, StMHERNEZTtFENHE. E5HH, BEEXEU—K
EAFMBANESEZ, BYRSHHENAES. X, FIERNNFRMALAK (Brahmi) 32, B
Mansehra. Shabazgarhi &ZIAIEE N R (FFE Kharos!tthi* XF, TIAEFRIAIIAIZINKE .
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WARTTH], ARG TS eI W, TRt RSSO TP IR IARR, 1%,
B ESCEHE A R AR RN BRI B TR EE”
(555, 1986; A, 2003 ) ; #2551 S AMTE RN FL, B ERFEIHR
ST OB (A ATRITPR, 1996 B5/NIT, 2008) o 7K AHFEH
R DR A N M A — R EL SRR, 54 TEB s R e A R (8
A, 1998, 2013) . EF LK “TTWIHE, BFLME" (FMARZENIZE,
2006) , HEHY TCT REHELE . AEWHZOB, T E” MR T 2
P, B X7 TR 5 BT 2EEASEA (52, 1997) .
T EAESE T, T E AR AR5 T A M — & DRSS, H
WIARAIANE , B AR 0 H 1 SRR IR . R, SO RIAEg o,
PR AL RN, AR IR S HOReRs . ARSI A7 2 -
TR AN, LA EIAFTC, 5% MR aN NS
S ; 7 A AT AR N, (U TR R 2w, R
mﬁtﬁﬁﬁﬁmﬁmiﬁ AR HAB 7T

Mz (POakbz) BUEH fFEANEIN S, WZWZ, WO, W
W . EVE SR — 0k, WA B AR H . DAL RS | 2.
Oy BEXPUAMLRT, DIRG, &, ToH . ToTRIUBEAIIER, T s,
BN W20 IOTOH . WETEIR, DURSIRR T G 1, 5.
HORPUAEIE, RS, ARSI SR A, bR, Bt
TR R, Zerh S ¢ PO AL R A T, S — BRI
R RIRL, TWiE LIER . SRR — 2 E, EREESR, KR
Batk AT A AT 24, TEB—R “BARLMT RS SHA
TEHE N R BT SRS R AT . SR, MMEER A%, JET 0L, 7R

]J

3 RPEfELE $ B AR D IR E 4T U & (E (satipatthana ) — SHIAIEESZ, HIEAE ( KSER)
( Mahasatipatthana Sutta ) FIXZIESEM, FREN—RE (ekayano maggo ) —M—HNER, A
U\@MEE/E/% SRR, KBRS . SEEEEIBFAMIEESE ., (7 @ KF0Z Digha-nikaya 2 ) TEIXEB
S, BEEFR T —PZRNGE, ERFEANTIIER SR (kayanupassana ) « RFEERRHTIIER
mi“ ( vedananupassana ) . FFEEREIHENIENL) ( cittanupassana ) . FIFFEEAREMEROIAS (1&E)
( dhammanupassana ) , (;F @ <28 Digha-nikaya 2 ) LI R BE1HIEE
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HA ARG I R AT B B R R A B R AR . BT A 2Rk
PEAARI RIS, AR EGSEAITE, ZONEEZH B Cpyrateai, mre
TN A AR, FESVERSEEENR 2=, A2 B ORI I B R =2,
HO AN AR R AR S AR e @ — AR B A&, Wil b
B AR S E5E, B 54, B SIS, G 0 A B A SRR
T, ARTHRSMHEEE LG ER, A E,

MHRBERZEAR AR, B AR ES (Nonaka ) 5B T-#=%J2 (Polanyi )
[ Bt S T HE &, B H T BRI e TRURD Sk S IR 2 TR A B Al 1) SECT AR B
(Polanyi, 1962; Nonaka, 1994 ) , 7EATH AT BRATUE/SE BB Z (IA ] ( Nonaka
&%, 2006; Wang il Gong, 2010; T2, 2012) . AiF, iZHFFE AT T Btk
HURBI AT, A T B AR A A B gl R AR R o R RIET
AMNESE 2 A FE A, EREIDHE BT R = SR 2k 5m =UE &
Al M g e (m] s 20 T DA s B G S A=, FE AR v T FURn R
SO B (RISEBA R s S i, BETT A RAS T WRHT T %6

A5 A T2 BT R AE T g O R SRR A S R P A T MBI I AR AR
e (1) Aub——FEARGECR R, (2) HE—C R R R
R, (3) W—iz W M R AR A S A RS, (4) Jak—
A S A RS E N AR SR Ll K S A S &, (5) IR ——RESK
FE RS BT AR L, (6) FEHh——@t M = A T 2% 6 &
BEASERE, 1Ah, FrikB B EE QIR RO TR SR A H A
RS, N REEECE e SR G40 T A3 fE 7R

= BRIHB=FHSHRE=RIHHIHE

WH2-REREZMETE, G0 “SIERFEEE” Wad, BITHkeR
THER, NILEEREEEE T A AL T BUFEIEEA AR A T L
AR, Wfh(EE (Buddhadasa) I, BHLEHETE 4 LM A MIRE .
FE T (R N, TESIT B A5 4 F ( Vobarikatissa, 269~291 ) Wi =714,
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A E G, I 2 RALEE, O 7 ERR BRI, R
FERS, GRS B OB E ik, R REBFERETAE, X
BIBAEEF A TR o W, (R AESEAS, E RPN AT,
XA K, FORR R AL, R R R TR, [ s
Bl S ES NS GO IS

1895 4, —HUR O = -RE) =2 N L IEXE S R W, = s, A
1894 4F5E, AT TR 46 7] 25 I ) 2B P BURFIR K — PR 2 B i <. #
T I KHER 3 80 =2 NS ST AE 2 P i+ T (Brickfield ) , PRI Tomdi il
BCR T M T e B, TR T O T TLRRAT MR 5 1 8 =2 <F ( Buddhist
Maha Vihara) , ZE4A 127 4EJ7 5 o AR IR SR — T, TR
7 B 22 RS IR AN RS, 9 — AR IS A8 22 b <P s TP
PE=%FR47F ( Bodhi Lankarama Buddhist Temple )

VERFE BRI E Rk, RS R E AR EERE K R, s
K&T 2006 4F- 8 H 31 HHIA 12 It 40 7 THi S AL EERE IR, =487 %, H
B HIAEERAN B F R TR P BE A CE o 7 85 0T, B=2fh=<pisr &
S GRS 2 1B iR A ESl h oS/ N 7 R o s = e Ee AR S E i AN
%, NEUSTHEIE 1300 2 A T E =2 -RgE A | CEar) , ks
NAEFELIH CGEAE) o (EAE) & DR E A5 T INERHREE 2,
ELF3CN dhammapada ( dhamma ZOREUHHI S 2L, pada BEKZE, FEA L,
THE. . A, FHTERD o ITEZROMEEOANEEEMERIA, AL
THELHEFEN, REFEEENRFAZ, FEAFTMATEC TR B,
ARl b N—5 IRt BRI AR NSO IE B e R . (R RIE ) =
PSR, AR, 7 A GRSERE, B COFEIE:, EER, ERRakm”
PR STHH

FEARYEE] ORI SCRE R A SR AT, NS ) B 2 AT B =2 R — e 23
BWEL. TR REEDRAERG, BAOle2ds, RAVRATEREYE
HIN, BIHEAI =Bk, (hep ey ikl < 1. RIZe e ( Mulika-parivena ) , 2. 15
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ZffbzzbE ) (Uparparivena ) o WIZRBHAZ20E =48, R ESSA T,
BaA s, HIENFER 14 ~ 21 %, WA MY E AT, )
NRIRHERE mAHER, FEAER, BERP =4, m2ta, e
FERIERNE, FERERZGMP S, BRI, o0, 2, il miF2R,
s R H R, PR BE | MH0E ., M Heesg, 18

HEEMH AR RS, M—RTFFEUR L EEZMEERT, W3 T
WRERIAS . MATAMBLAMREBEIR GO, BB TE SN, f— R
N PRFOIRZAE, TR0 Py S0 S B0EA T BRI T i R R,
FER I H AR, —REOREMSET, mSER R R, BT R ERI R A
NACFAGHERE, BAEZEEIN, WA A G EMESE IR, —%
NGBS LA AR H AN . U 55 Lo or sl 75 /D47, #ET]
WA, MROIREEH, HEa-tH, S —4, FRNE, g20H E
FANZEAZN, FERAT, SEGamEE, B RS2 TR A ML,
RYSTHMSR =4 e8n, FAEAHAHE BT

WE R H 2, iR ERE RN, AMEs, o
ML) (=F£) . (FPEB) . (BhEE"Z) . (&MER) . GF
wWE) o (FE) o (BTEE) « (KD . Bz, LS EfZENH
PR LB, EE IR REFRIATR, TRMHARERE, K5
DMBATH T RE TR S E R . BT L2 R EUE, MR, Bl rshE
AV, TR, RS AT TTERFA R, M — MR 5, 1k
A HIE T E LA BN E R, WE e S A se TR E LG [ SNE L L,
MATEE AN 7 BRI Sy, MRS ERNER, B, JIZA%
FEI R aE AT, . A TR BB AR G, BE B P B T vk R

4 BRTHFER, BINEE—MRUEBAEE, BFEER “BXER , 2R PENSHE=S,
F9BEITER. REMLLE. W3R, FAMEZD, NEBZREBHOSRAEHAITRE, B&EY
REelEDR . REXLS, THREDR, EEPRIARESE . ETBABEEEEN, 1
AREER .. EIE=FR, . DIREEETEM, RIFEZAGHNE. EEETZMUNA, B
RABEEEERSHNAEA, RANFHIBEERID.

5 HE=F—RBEAENBEIS%E (C.Dipakson : (HB=HHE) , £303-304 . )
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FE, MREENTREA S T k.

Hr B 22 RER R 5 ERNE RS2 0 B 22 R R E SR SE, BIRTE
1981 455 74 SEGNSEREISL, il B2 RS SR E RNV B, et
FI R4 ( The Association of Commonwealth Universities ) i 5, 1982 fF1ER;
T, MR BAETA FIRERRARAL, HEsh B SCRAH SR I gT . K= HIAI
HNREAN SRS KE, MARICEE (RFERER ) #aFElFse, HTA]
FrEh g, BUTACK 2 F5 (Gallelle Sumanasiri ) {58, JRI K20 B 221 S
AR, BT A0, B Bl Re:, FIECEE (EEMHER) .
HSCENE (A BRISC——H190 ) FN—L8(G M % SCEE, KEEMA A
B SR MANEE. WEAH R E R TABIT F R . BOUR . RmHCE
MREWEEEZR, FihR, HERER TAEFRISCR, IR, BimP
FIRIET R . R, W EDL FESHECNE, BEE 2R
AR R, BEE . P8 mS R T E IR

=. X, #HSERMGES

PARKAFR Y, B AT DUBRE RN S A M —Fh B g8 IR, 5areiZ
A RSE MR (BARAH, 1998, 2013) . EHRIEK “TWIFE, EHLL
WE” (FERAFZIAZE, 2006) , $2H “J0” AEEAE. R HZ08,
WA W T Z A, R % IER T 5 BT 2GS
HA (55, 1997) o fEfF. B, EiEST, BB RS E Y
FTEA R B OMEUERIRAS, I KAIRrE , 3@ A A e i H & STl
BATIRS . MR —MEINE Sy, SR EAAD, B EEREA, BCNIEL
BRI B oo SE L, DR RIS A R R B R 2 R AL A gk, kT e
B AR T AT RS o TR AR AR I TR A O, SRR EATIR
WMELH:, BABG RN (HER., 5, 24E, B, KIEEER
Rk ), IRARSCT SRR PR A o) O S e i R

TR A ST AR A 08 RIEANRMMEE . AR S riA A=
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DN BRAGA o B DL DO A BB 4. BN R Z 08T 8 7 R gy it
B, BREENR LS T X SRR B AR AR MR, B LSS A S A
BB S R LR s S R KB R, R EEFRE AR E
IR AR — 2980 . BRERPE RIS . AT DA, Ik S g B A Rk |
AR ES BT A T, Bath iR 2w 242 ( Michael Polanyi ) 7F
1958 4 NHT AU H OIS . e ACREIRME T B F &, (B3
RBLEAE—AESL, RIXFE I A R 22 R R B &R 43 I [E A1) (Polanyi,
1962) o W==Jeih ol + CAZRRHRA IR, B AR RN, BICA T
L BFERE AR R, H@&—FESEB AR, TASERARHIR,
GIRAEMEEN TSP A AR, 25—, 7 MIRgrEFRoh 2ok
HIIR (explicit knowledge ) , TRHE & FRVFEIEHATIR (tacit knowledge ) , 21
W R, SRR AR —EM MRS (R AEIES, I
HAEEE AL BREER. H30 FHIE . IESEHEMNASIE0) nblseiEk
WEEIR . BREEEIAF R R AR, e IR A TALE(EXME LU AR AT

S En S AT A R, B FE AR A, B RRE R
It (B, FE . KRBEARSEE ) dETe, BEoy AR A
TR A EARMEE WA, (HERMEAUFA A REIER, RALERE
TR, FlanE IR T T, A4, X BRG] A4
PR 5 T o WA, FEMOHEMREZ BRET—2m. BAW
JESZANA], AMRENR AR DLS EE R TR0 (resposibility ) 45 i 1) &
K (universal intent ) , TERElAMDSLLE (external reality ) FIFEA FARAFAIIAH
R AT, AMERRIASET ER, REETIEAS T —/MSEN . IMER
HEFE PR AIA VS SRPE IS R R HEER I, BRI S R R AR,
FENTREE S5 ARG SR AR o X2 Bt R R BB R (XIRRTE,
2004 ) .

( Tony Becher ) IAJy, AFEAAESE ATE—FARGUS A REH, S8t
FhE LR BRPEAIR © — R A N FRZ ARG S A T R R R TR A AR,
e —FZ e R R A S T E IR ML B LT BRI AIAEGRR ), HHiRE
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BE e TR, EIRIZ P AREMF AR S EOR . 55— @2 =5
FoIREF B AU AR, ERIETE R, WArRE TR ST (ft)e,
2008 ) . AL, #ik/REEG R A SA (Helsinki University of Technology ) 13-4
H/NHRE NS, FARRE A BRI ARSI« 58—l ik B 22 R4
AR R BREEATR , QRGBT I Z AR S ST S Lo,
T T BRI A BAHOSH 2048 . 5 i Pl PR S o7, 2R T DUR S B0
PAIOMRIECE S . IEAE M AEE; 28 Rl ST B BIG FITR I A 2 S 2
WA, AN, EA T DAAEEM B AR 5 | 5T IR S B e R 1) e 7
fpRTr i CHEBIPRIAEZEEE, 2007) .

SECI #1  AMEI R . Vito Albino ZEAFFE A CLAAN H T SR EE RS A Y A4~
MEZE © #Fe MK (actors ) . FFEEEHE (context) | #F5 N (content ) FHFFS
B (media) (Albino et al., 1998) o AN, ETEEIEATHMEEMEAIRM
Kk, ZHZMHMEREE (2017) BT W ORAIN BRIE AR SR 1 T 5
SIS DLKE P TR [B] B B R TR RS BB A5 - ST . FE 5835 A R Rk A%
oo Lt b, SEF M T i SR B AITE SR A5 GE S S 52 i T~ Uil A= Bk 4n
PG =AY« 9% [R5 ()R i I O o, PR - R S R %
R R— SR i R B IE S & fEARgeH, FRRE R gE R iy
T HRELZ O FREEIRNIERE | BRSNS AR5 A5 L DY K AL
DI BN HR S S R AR B S N2, AR N B AT i B e A
fitth, ik B SR A SR A L8 H A A 2 I R e AR 2 1] BT B
2, phmiE AR ORI OAEZE . 1 NI M ZRA
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1. BHANRTRGF A eI ERICHESR

[(ETEZ Al AREW Eithpk R
MER;x AR EAIENE
P [ A
FHERCT A \
Ik : skig W : SRR T3 A
il A PINE © UL RS | [T | st
S5 M ] 5 Ny YIS
% B S /
SRR S

GORPRIE © ERATIZEIER, 20065 4K, 1998, 2013 Fi1 Polanyi, 1962

B E RS — MR T I AR B E A S WA 2 [ RS, 2R
WAL BAE RN 2SS -6 BRI R E RS 10175 52 I AR AR 5 SN FO A B
PERURMIZRG, — 7 A2 2N AR TR R F Btk ENiRRB ST 520, G i AR R
GRETT . FURSSMIRE eI S —07 T, AP AL AR ke T
BB MERNR B E A T R, BRI IS B e NS R, s
fL% ( Wisma Dharma Chakra ) . ¥ ESE, B8 BN F N - O 8 == fh=r
BT TR, KB M R E S S AR AR ( Chetya ), BT (R EF],
T TRk A AR R AR B . BRI LB RAS T T A2

“Wisma Dharma Cakra” FiTEIAYEEEET 1894 4, A& T sh =7 pl 37 N e
MR RE M . BRI K, 3T — /MG, 550F —EEME, mHEE
KRB TR FESFIT, #AEMALEE. BT P —2peEUh, e ERERAL
T T RIS LLEHE O RIRIG— N BT, AR T A& S0 A A Rl Btk %0
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WIS, HAR, BRI . ) —+ T,
Aifti (Dana) DA EREEHF7R (Bana) . B HMEREIEE . FBA6, Bprhim
TRABE B2 Bl AR S S I AR, ez DT B == R SR 548 . P ik
ZRT (e E S ) ME—AN, ER—HEHZERM SRR ST, 87—
SR T — AN, TARTY, MR, AT, AT ZARMANERE, K
IR o X — L PR R TE R AL PR, A2 5 SR e . SRR H
YRR ERHAAR, R AE LRI S R A X [/ —
MG , BN R B B BSOS A 2 1 1T
Uk

AW FRAEE T F A [/ — M2 SO = A # E s, B B2
AR B T AR B, B T AR SR B AR B I ESR,, JFE
B EFE R, T ESR 05877 ¥ (Eisenhardt, 1989; Eisenhardt £/l
Graebner, 2007; Siggelkow, 2007; Z=>P-HIHE U, 2012) , Jy 7S E1HE
AR IRGIE, —J7 T, FRATSKAERTE EIE FER BB E A e B, JEE
B & B—0rH, REE=ARGI PSR, (R
BT TFEISS, AkERALS 2 SRR, ihiEEsa— MR
E R ELRASLH] (Eisenhardt A1 Graebner, 2007 ) . AZEHIAF 5% T HISHhARE
77 BRG], ARV EREAIERSEE M, U S Uin
i — R R R, RMEARRALS, WAREE AU RS R AN A
A AOAH B2 A F13% 45 ( Esenhardt F1 Graebner, 2007; Sigglkow, 2007 ) . iX
FORGTA M — BB i 2, R SR T A0 SR R 0 e 2 it il 1 S R A S
PESAR , B A B A B D3R T I Gl st vT DA A ) 22 b 200 17

RO RAFEEE T 14 E], 2015 4 1 T2 2016 4 1 H . BF5HTH
1) T2 L LR SR o 2 S R TR P Al B () S M [P R 90—120 438 - 25 K4k
VIR, KRAHITT 10 k7R, BRFEEAMRE SRR G . 20 B B 24
P e AR B = R SR i B 15 [l — SR T R BAMB S = el
R ] A TR ] — S5 R A Ay A SR s 2 (AP BIE ;. — 205253 A 1k
PR —IR o TERRRVTIRAT, JoliiRE e At a M vk, VRN LR

[ 111



112 |

SRAELHHFTI6E 11

R rorrett, DMERRA B eESR PRy, AW A E 2 a s,
M T MR B B B S, RN S ML 2 (A
WA IR . IR SR8 LA A, U SO N A S 32 5 A8,
BB . BOHEARARENG | BB R

M. BRINEHZEERE: HENEENFTSHN

Ferg 1 BHLER S S0 (SEOCE ) WU S H L, B0 H
B H 52 A (Bhante Ayagama Siri Yasasi, Bhante P. Samitha, Bhante Seela 1
Bhante Punnaji Maha Thera ) N fEZAGERER(T . (HAEZZEUN, A ETRIFE == 13
TR LE AR, 140 © Uncle Vijaya Samarawickrama, Sister Loo Mew
Ling F11 Brother Lo Yean Meow, {##(#1:2> R ( Buddhist Social Dimensions ) /1
DT AT L, MRRIE S B, 7 e T ) T U s
NEHEMPLR, Bt REAF &R T HZ0E IS BRI,
FER R R G EZ MR R, DI EEES S E AR Z KRR,
e TE I EUGFEAEG R S BT B B A W A E AT, AR HI &
SRR T —E 5B EE AR R, MBI ELE AR SO R
FE 0 “UIBREET BEEERN 2 RIAL; TR ARAEFEE 2 200 T
FUOR A" pBasrkz Bl “FRIRE" mMBEE 2 2 Zp WSS,
FUCTLERE AR H M R LR TR SO EUEERNBIT LR, B AT AR
RAESEEA GRS ERNE S, DUSRRR| I8 NGE | L EmM N R m A,
B IXFME BB N T RATA LU S 2 F LA EERMERM .. %
ZAeHRE R D, RGO B, AR IO s 2k, Rl
R 2k, AMEETENE, BRERET, EIEE T AR BRARE
Flpais g, BALEE TR, ERAREEAT, THETRRIE =SBl m 43¢,

6 #ZCIERI 2% K.N. Jayatilleke, Ethics in Buddhist Perspective ( 1984 ) ,Kandy, P.1. 1 P.D. Premasiri,
‘Ethics’, Encyclopaedia of Buddhism ( 1990 ) , Vol.V. pp. 144.
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S R RN (i PRz ) Shu;ﬂovada/Suﬁa[7], N EF 25K
ATIER S\ S A, eI EEEEME Mg S, BRERER
FHZF BRI FUE, BT EST , BAR RK, BEMARTT . FIT . PUTT.
675, I EITEARATTAALFE. TR, fRe R H B R, AT, EREZ
TR B EANTCRS . TR, e EaE 1P S st 7 2T RN
FFLFET o fEFesa i, FEEmt, AITNACRE, FTTNPRERR, P )L,
CTT ISR, TITAMEI e, IR I]. R 1] BRI TT,
W AT ARAG - DU Rz B S MR 7S T 4P, IS B ORI L B, 5
IR, BRI RET BRI, Eos <7 2 M TSz e < 20k,
LEPARAR A . . (=F, BONIREZER T

F—JTH, EEASRERABERAAT(EMBKEESE Z TN
( Cakkavattisihanada Sutta ) I [ #3255 2 —P1HE LS IR T2 0. 1E W
s, 2, BT, W& RIS, SOAmmAE, AT E, MIARE
JiF o —, ROVELESTAANIL AT, TR (KHE) Hi5—% Kutadanta
Sutta H1 Ui XM R AISFERIMEMR . CUIXF I B AR ). 2, &
WHELEERARE, WAHGE NRINAETOIRIL + B4 AR A TREER AR PR,
MR G, WIETATEL T, ARE T B IE 2 BU ALz,
A REEOWHEE, TOERIGTUE, GURMEZRRZ  ATHIET . OIS,
FEFER IR FER AR, BELT PRI R IR TR ZL, (HXFFA it el TR
WAE, SORIE o AR &R A B AR ORI E . A AE X S —Fh AR
T7 A E R A UE RN HHE RS 4 kS, ™R30, YO ARBi AT,

7 WMZWRE, BREZFFPUSESHCINRE © “GIF, LA | B, SERMEs | 8,
RN EE , FTHESY, fEBZABBER, ATIBRZ AEGEEMAERBE RSN
BoxtE, HEXRBZMIZEERTIE. B, NSLUE, HRREE., ZLUNICERE. SHEEs
HHMESE, ME—ERFRLE,

8 TE(BAER) [FN ] Bi+FEE ( EEAITFIERE ) &£ Dasa-raja-dhamma Sutta &, 352 {EIIARER .
LR, ERM ‘BE &, BSKNEA ‘BRF —EakA~E. B, ‘+EFX aERFSHEB
—IEFER, AIIERNITE. 5. BROMME. SDERTHREES .. T EETPHNE—LEEREK.
BRI, BE, WA, AIREM, MNXA 7T ARIRMMmEV .
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B 28— T Fh A 6] [A] 8 i B ( Early Buddhism-Basic Doctrines )
SRR T MRS, G, RED . DU, AR, +2Eg R
Rl ZHoNE . = EE M R E, AN F R — AR 3 A L,

CHRMEENA, AFHE “PURE” o W R EEA R PO |

e K. U0 DUSBBERR S RN, URR A DA

T R A
g 1
(—) i
(=) S
(=) Kiffi +
(DY) Eif e

RS NAELAR MRS IR R E I . A T T A
AR

RN AT AR R

fRfEORT, Bl MhEEIERM R LTS . BEO =

B AU TR

FREAL 55" . “ERT RYTHAIRURIC R IR R Hi A 2 4%

B —PIENEIRBORE > T k. NI, (R 8 i [a s

BRI IERR A EGat . B T ——

LIEW : RO AR ;

2. IERE XA ERE

3. 1B ¢ BURERF AL, AR — IR

4. 1BV » REFErz Bl HBh B CRIBUER R T5) ;

5. 1Ef ¢ FFERBoRARILE A IE S G IERIAET ;

6. IEAEHE + LR B S 25 MUEAT 5

7. 1B ¢ BRICP I R A

8. 1E5E * s Sy, LLEGREST.

9 4 Z | % ;X 7] & % Piyadassi Thera, Dependent Origination : Paticca Samuppada. Kandy Buddhist
Publication Society, 1971 ( 2"ed. )

10 PUiF, S5i%. 8%, KiF. 8% 0] 2% Narada, The Buddha and his Teaching, 3".ed., K.L. BMS, 1977,
ch.33-34 [ Piyasila, The Buddha’s Teaching, P.J.FOBM 1987 ch. 24, p.228ff.

11 %R0 “INEIE” 5J2% Gunaratne, V.F., The Significance of the Four Noble Truths, Kandy, Buddhist
Publication Society, 1973, The Wheel Publication No 123.
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T RGO TS AN [ iR TR — DTSR A TR B R, T K—
TSRS, DAHSRFRAE R .ty . AU SRR G 7 A AR
IEHRRAE A O AE 0 =45, B “IT0E” © Ao . R
BEGET bR, AR RLETOE Y, BB — VISR
ANSLAER, REZIRY; NAERER, BERAm LR,

L T A 5 ——297E A 7CHT 3 4 (Early History of Buddhism up to 3™
BC) MR WM E Z I HET 5. B ARG, R RG24
JEFRAIA AR IR 2 V2 Saci e, AT T, ek T
TN ES . FERRFEINAC, EORE FA R aRFEAIY H BRI IS K2R
JE KA B ST A B A R AT o AR PE RO IR AC 13T i 3 42 R ki
H/NE, BPEE. IREE ., &1, PR, FEmbe. B, FER. BXEY,
5 AT A RO T 406, s 8 B 2R . NSRRIt A i
M HmILE AR, EERIAE A EE” , BARKREA, #lrasH]
Perm, ARG EE, da “BETS, AR o SiHuEE
S ERH E A AR T, DROR AL SR B, R AR e
FERTIEL S T it F T AR 0 & RS IEAERC A e
Hrot, MAHSBURETE . SFTSSoMIL, haEFaa -/ a2,
TEMBESRECN K&, fEthagyrd SiREERAr, FEgh FhaRE
HIEZI 1. IET R IR EVRR SR, EES EETREE, s R
IREFNRE, ttes ERAGERMER, IF HIRGIGHAL,

KT =ZREEE, HRFEAEH g, GBI TR SCF 08, a6
FEAKKME L HEZ G AR B ER O B—IR SR OCE T =R 34T
AR prgzfih 2] R Fe e L . A, Sdddt i ARpICE T %, FEE gk,

12 BEAE#ERRE S0 2% H.W. Schumann, The historical Buddha, Arkana : 1989 #1 Zenno Ishigami,
Disciples of the Buddha, Tokyo * 1989.

13 fEHRERIETA BB IR LRI, Bz TP (vama ) ZZEF); BIERSFHNSEILZESD]]
b€ (Brahmana ) , SEZENTMMNEBIGRIERME (Ksatriya, FITEF) ) , AETAERB BH.
B, FTUSHERME (Vaisya, BE) , REBF5E E=MRUSODRMEK (Sidra, &
Fe ) , IXALAERS IS WHIFIEHIE ( caste ) ROIRIR . EERRINIMER (8], TREEIENR —RIRE .

| 115



116 |

SRAELHHFTI6E 11

PR SO A, X BRI PEA K Z G A BT . SRR B T1R
SRS =, WAEENEBEELT LR, FEFHEAD -
HAEMFeA A ots S i KB e RA —UI R, FRAER . M [m
BRE—UIRAE 5B A A Gt Ema, (B2 THe A, A ER
NI IXFE S M AE & . (ERERRE IR 7, RV ESFERERE S, K
I IR X = U N G ARy BJRERR o AT, RLERGI LN I Bz
FER AR IET, MATSANEE T — RN, BEE, BirdEEA
T =5, MBS, BB EE T o, AR HE T AZHR,
PRIEFRA “KAFF”  (Mahasaighika ) o UG AT K —H FH 207018
LRI RSP SE R BOE , AERHIBFE BT 0L S RARESINIA g 2 m] LA
IR F— 2B, AR B IR - AR A B

N Tl 4 P R AR T T2 %% JE ( Geographical Expansion of Theravada
Buddhism ) 1A [ A5 KRIRMAUL G IR, m &5 AUEH AN 5K
BB AR SR BRI PIREE R ZI5 , BIRTEAE A A3 O A
(HB RSB b, WA ARA BF AR, TR TR KSR ERE,
BEAEALN, T R B2 ERERE, SRib 28T TR = IREh 5
fE B EERNBE = EE, MG —2E, EaE R, bk
EREATEL, WUBERRL, G aRBIFh e &AL, R AR R g
SEAHERGSE. A HRE EE AR 2 MRS EILZ M, SHREAR
KEITTHK, AE/NTRMh Bt B AR N i iR AE b, A b s e amii B3 S
HEAANBOOEEE, Ui D, WS FASKAN . ARt i an it
AEANMEEEPY N A5, 3R =R TR . BRI,
ARG FIX DU SRR, Rk, =ik AR LAk SR G bt © —
DI 5= HIRE R, B ORPRe e D, tEAhT s S =M%
G, PIRARPEsE TR, WATRE . KOV =¥&HE B UEfREE

14 /N\SR{E IR B 48 B] 2% K B. Hazra, History of the Theravada Buddhism in South-East Asia, Delhi,
1982 #0 K.B. Hazra, The Buddhist Annals and Chronicles of South-East Asia, Delhi, 1986.
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PRBIRRIE, AR AT RT A 2230, FERBENME AT DA A SCHIEAR, DRIEFRN =350 o
SRR /IN TR Ot B AR AR A KA, AN G AR TR T B
%, BRI EICTCN RIMIRBER, Rl A% 5 H R =2 e -
WATIOH + HE] B — DI R N e T Ae, NP ARk,
oA, BEESERMA, UK, = IEmAER, Ll ToE .
THA SadtE 5 IR WM. fRETRTE, FEER IO,
= RO, R R RETKIEAE, MEANR, XS A E—YEL
SHEM, ETTREII =R Z —, ZEYERN AAEATRAHEE L.
(KRB L) i« —VNETEICH, BELARE. &~ (RE&TH, (e
KTRERG, AT, R —YIRd. SufifesEF R, HERBHE,
AT NEMTeH,; iz a, B, 25, o U AR S A
i, BURHEEIA AR, TR T AP i AT ToH A
BEANELRISC TV RIS R H, SRR T A BRSO B P T
fe B A AR AR A (] BT BAT VB S [R]IRfe, XPRARBIR TGS AL
A JE A 0 Y B T TR R SRS e RIS R S, AR A B A
US| ARESE R LIE, DUMAEOREOE T OB S I0V R A R A B A
BHETR. BhFEAETE RIS, FRFEAT IR S EX — T, fhFe SO A
FEERGE— 0, O TR S R8s — 1 A0 5 AR A, JRRDAAE it
EUF3E (Pali-bhasa) BHLZKTE (Mila-bhasa) o 55— IREEHEZAE L &I, 23

15 FHAEEKRZT{ RIS Ranasinghe, C.P., The Buddha’s Explanation of the Universe, Colombo, Lanka,
Buddha Mandalaya Fund, 1957.

16 &H. . LEHRHEIETT Z%E 0.H. de A. Wilasekara, The Three Signata : Anicca, Dukkha, Anatta,
Kandy, Buddhist Publication Society, 1982, 3rd ed. %0 Piyasilo, The Buddha’s Teaching, P.JJFOBM. 1987,
Ch.10.

17 Bff J0 B2 F 3 B] & & A Practical Grammar of Pali Language by Charles Duroiselle 3rd edition, 1997
#0 Pali-English Dictionary ( PED ), (1925) , Rhys Davids, T.W.and Stede William, Delhi : Motial
Banarsidass Publishers.

18 BREBTHEENN, MESFB—FHWXNES. X—HKNFORDIRER. AL,
DEZENEHRES . FITRSFHNEEMIBEIE, EREIEEN TR AF, K3
KIMFBELLEEZ

[ 117



118 |

SRAELHHFTI6E 11

NS E A E A B IR REEERALENF DRI, &SN AR E
#; BB =IREG R S R E AR R T, AR E I A I,
BINCAER THE R, (AN S DR E, X —Hir X il ES
LI (Magadhi) , BICLIEIERITTH

F=REERZ R, DS HE N BRI B L 2] T B 2R it
FRIEFHTT . BRI X RO F CTE S, (B2 TR R,
AR ENIA B E R SCEMPERIE S, TREEHSEIGERERAENL, 12
FIAE, BHEMHERAERNE, IFAHECIES, mEHDrE, “OF
B SR K —TF A A TR E RS FR, HR—EE Y “SIEGE” (Magadha
bhasa ) AR ZANiE ( Mila-bhasa ) , 0 Buddha-vacana, BJ{EFEHgiE= . K NiE
FAEESUCY, BB FRAEEERAE T, AHE X G 2 AR 2R
i) | e E SR RS - IE B E 2 B EE R TP I A2 PR EFE
XFMET FARFSRIRE, Fskidd e, priln i« il iy EF] (Pali ),
TR E T B
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M8 1. BANXEBRZE (ZSUEN ) R2: HIMEHEZANGRSH K

& || BB | & | BB | BB | BB | BB
FINEHENE % E ?& 2.3 % %% 2 1%
BRI E %ﬁ— b = = = =] ps}
- s o 4: .ﬁ_ ﬁ I]
(EESTRN) B2 f% g - g ;E 7_|,§ %
i | X | &F | X | K| #E | &
=3 W |
1. 20+ & K2 (Buddhist
v | v |V v

Social Dimensions )

2. 5L B —— X A& A
A TE A H fR B (Barly | v v v

Buddhism—Basic Doctrines )

3 RA R E—REA
JC HI 3 #f 42 (Early History | | ¢ S I v |l v
of Buddhism up to 3rd BC )

4. /NP (i 2 b L RELREL 0T R
( Geographical Expansion of | N4 v 4 v
Theravada Buddhism )

5. FPINEFSL Pali ( Optional ) v v v v

GORLRIR + BRSSO (PSS ) PRI (- IRAW S 5 2 5 R
WA A, SCRAR T 2RI SERIEAS)
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A RHER BHEAREECIFNE

M A T4 2 [ ATR S 5 EF SR WEIE U SR ZE AR
LPERRRI B, BRSO M BRI TR B e A8 R R, o T A R ) T 5 TR 22k
FEULEAHIT, BRI S %, HLIRR U bllr s A= f SOk IS Ze ik
FE, SRR L, BSWARTE R AR R, I E]
St SR TAER . AIREMZESR . INARE AR 7 i 2 sy
i B HTR s ORI 20 P 2 . TR EE O A BAFA 2 A= (R 38306, 73 i Fe O A2
KRZ, ARMEARER . FORAZEEM . WIS T 2RI X ok
SERFE AR AR G RHEA SRR, e SOE B R 25 AR T B () S
ME R/ T M 3 5PE69 % . Fisenhardt (1989 ) f5H1, 7EEAZRMIRGE ]
DUR 7SO BB —AMA N e s S A, Rl i R 2 6 Sk R 52 )
Pk R . PG — MR BURE A2, S T TRI2EH S | R 32 i & 1 vE
SR EAD SRR, AR (AR SEICH BACRE,

H I A R SRS AN T EG Z [ SR 26 6 R (Eisenhardt, 1989) . FAEEE
— /NG A AT R A3 AT H SR M i AT o AR IR R AR G 24 ) e L
SRR UM 2R, RAIPAEE T IO/ Hi#

a. TR EE 2048 (TSRS, WUEIHE D ;

b. SREEIE RIS 5

c. I FIIG BN

d. e BRI T S A AR R T b

BEAN, FERtSSib AR AT IR AR b, B E AT A A AE AR
AR FRRM, PREBAT 0 B RE MAREE RGIRIZUT B SR, DURIT XS
FERtgE. MRIELLEAmE, Fefliderh 7= %M01, (045 -

(1) AeTHAETE T LAEE T I, AE RS 2 Ak N A & — IR AR BB BRI
(AN



P PR RANE

[ FE A R PBBOATRN -

R PERI S A
A 5T ELWE I W
e R AR PECURHA
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a) {f#Ht2 RJZ (Buddhist Social
Dimensions )
b)) F A TR AN ] (AL E  fR
( Early Buddhism-Basic Doctrines )
JUIEi# ( Noble Eightfold Path ) , PUZ&# ( Four
Noble-Truths ) -3 I7
% # 2% (Sigalovada Sutta ) F1ELF g 35
228 N4 (Cakkavattisihanada Sutta )
MEA L 8 A BT LR =F
] A8 o AEUH 2] ( sabba-vipallasa ) | U 1 5]
(citta-vipallasa ) . DLE{#] ( ditthi-vipallasa )
=yL00 (Tilakkhana ) : BIFGH M ( Anicea)
W REE T (dukkha) , JCFPE (Anatta) |
INURARES T8 i LB

(2) BRI A =REZHZ—, ATTHT 5-8 WL HEURSS BRI, 30y

AIAAE AR ED TS 2K 2

A PRER A

[l ABFE R AS RO -

FPERIM 5L

o) Rz R s —A AT 3 AL
( Early History of Buddhism up to 3 BC )
d) /NS fef 2 3 AR 2 & J# ( Geographical
Expansion of Theravada Buddhism )

P ERIK =2, O C=jA sz %
[RGB R EI R A il 1R

[m] U 4 19 F #0 (Buddha Vacana) , 7 £
( Vinaya ) SKAEE AGESF, 5 (Dhamma) |,

LG IR, 2 M =R &G (First,

second and third council )
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A 5t BT WL
T MR YE QYA

PN W R T 4% 37 8 H (Anicea) |
(Dukkha ) . #F% (Anatta) 5 —3%H],
DI  (Sila) . F ( Samadhi ) . ZF ( Panna )
& = 2g, 2k 3 (Paticca-samuppada or
Dependent Origination ) #3754 ( Nibbana )
75 [ % # ( Savaka Buddha ) fl17¢_FIE%

IESEIES 5% ( Samma Sambuddha ) |
PR ke
FEARG I EAH—RES] IEE (samma
samadhi ) {OIIETE, DUA/NEZE AR,
RN EEFAMNIZ TG KA R, HE,
—MNALINEATTREAE W e ?

(3) R )5, EREEA = 0 (AEE) « (&) 1 e -

(Y NIEZY:: M e

PR R AL
[l Y FE A R B ORI

RPERI OS5

AS 5T BV A

ATt 2

e) FhnEAF]SC——mPali ( Optional )
s A IE R THERIBGE” 1“8
BE” SRAERRR:

[ JA e 250 EEL ) o =k 2 s (AR )
&) F1 QIR ) » MG FIEFEEREL,
& I R R (G2 i =R

IEI T 43318 ), A2 X0 R 8 A7
L A7, TN g A E S A
43 31) BT WK s P ek iR € 2 1 AR
AU ER COE ) P id H Ay R =)
MR RG (B™&) IRl “AFiRE,
PN
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YIHFIRE: dukkha S&Fl anicd (TGH )

anat t~1 ( JGFR) A =4z —, H
B AR SO B e Bl A Je A
KETHEHISLEAR . T3 BRI R AR )
BAEH (aniced, JoH ) , XMAMEELL
M23%]1 (dukkha, #4%) , HAR(E

ff ANRT AR (anatei, JoFK)

FIB 2, KETRXIHBHANR. FHARRME AR B EIFNEZHIERR L

HE——3KfER7 | BB EEE— | AS B W — | R P Bt
Ffg gt A | BN AR AT AR R B | ——3CE 229t
TR F A SE M [R] T DR Hidfik—A0k
e

R PR AL JEAS PR JEAS I BAS i JEAS I 2] R
1. s R HZF : [FEGFE R | W B L | - A2 s o
( Buddhist Social | ZL i, /UIE i (Noble | ZUAIAR SRS HIFISL | BERHECL,
Dimensions ) Eightfold Path ) H1PU % | FIM 5 sk &fr, | -MBEIE& 2 &

Jifi (Four Noble Truths ) | FFAIDAIEIEIAIRE], | Zp,
205 W —— | R R | IR R SE R A | - B R e
DS R 197N i 1 € 28 7/ N MR EE, WA, | BALHESANE
W fif B (Early EEEME T2
Buddhism- Basic | WM @ EE-1 232265 | M0 1. WIRATLL | - & AC B A 24
Doctrines ) MO, e R 2 | IEfHE SR, KRS | BhEUeR,

—IE RIS REIER 3L 77| B TS
BN A RN, Waliker | HbhZ M 26
TETFAETE T DAMUL | |k BARA TG, & | BIE B, FHL
ZFTIL, ERAZGE | sk, #RMHEER, B
PEZS R AS & | PR FRATT 0 X A,
— M ANFRREMG IR | W P A SRk
FEAS PR A R
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[S3U R INARYE 2373 AN J5E DU D b S R R Ee
%
AZE : A EFE X SR | W B LA
TSP RE | RIS N | B sk /N HE
(Sigalovada Sutta) 2 | PRI AT &k, R | B, FRATATELAR
PG EMIF BT | AP & A, X2l | FREE o 1 &
I H ORI, TEIERE TR | 8, IfFRbr=F=
OISR, | 2R R,
PO g B R | LR IS A SRS | YIRS R R B
K &8 =+ N & | fIR(SERT): | & (7)), =
( Cakkavattisihanada Ak [E f R, 7R
Sutta ) 107755 & — )R | 1. FEEE kAR o =30
N EEITZ I8, A | (sabba-vipallasa) . | ( Tilakkhana )
B ANAESEHSEFE | 2. 000 ok w M
S0P RE I (citta-vipallasa ) . (Anicca) ,
3. Vs OB AN [ W
Jk: BRI RORE T | (ditthi-vipallasa ) (dukkha) , Jo3%
WA . RO, K. £ (Anatta) ;
ZEAR . W DAZE B R
2, DT, DA
BT
PBEA PR AR AL JEAS IO JEAS I BAS 5 JEAS SR ) R
MR E Py A | WE: EHARER | R B IK | - SR E S
F—— AT | T, MEERK | Rl LA SEEEZ | Ik,
BT 3 1 42 (Barly | =FEHMECONEZ, | £ % (Anicca) . | - MHZIREEE.
History of Buddhism | fRZFF UG H EDEE (L A M | 7% (Dukkha) . 45 | - JBR SEUE H 5
up to 3rd BC ) EJ% WAEMEFSC | 3 (Anatta ) F=38 | 245K,
AL, RATARLEE | BY, DA (Sila) | | -/ 43 53 fh 20
IE%O 7€ (Samadhi) . 2 | #BIRT 250
4. /NI RO LR (Panna ) 9 =%, Bl
R WM UL EN BR300 | BRIRFIr AR 2 | - ilfid BJEER S K
( Geographical WNEE D 112527 | ( Paticca-samuppada | JEfp 2 L 5 2
Expansion FIE R 2 JEidfE, | or Dependent o
of Theravada FRE “FEZ A E” | Origination ) {Hjd—
Buddhism ) KBRS R
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SRR 5

EUE R =K
FHZ—, AT
i 5-8 fH 20 fff 2L
B FEEI
HE N TSR
VEHBEN I O 2

JA K RASL 2 A:
WU A D T
Pl FE RN, BrEL
B ERAREE, (H
FEEIREHCER, bkl 2
T8k HA L,
B LA R B A
AT

(534 ¥E ARV 23S

HZ: [\E6 0T
(Buddha Vacana) , f£
BRI E, #RETEE
ST L8 ( Vinaya )
KA AE R <R, B
( Dhamma ) , #F /2
Htr., WERNER
REERRIE. HES
HF

P ARG —ik, 2
TR =Z A W

( First, second and third
council ) B 7 T — L
IR (Sects) FTHFHIH 15
DL BeS T Ak .

J kg BOAERIRS L
T AR L L,
JLPFRAETAER. B
LA FEW, DR/
HRAM, PFAESEIRA
NI ZF R AR (HAE,
—MNERLNEATTRE

AR 2

PR & A4 37 11— 10t
W R e —
ESNE Sl ook TRl B
MR, MmAlea—
O A A — R
i # 48 ( Bodhisattva
ideal ) , T _I JA8 &6 14
H &R 7 ot g &
L ( Arahant) ,

A 5T ELWL IR DL

W B A
= E (—)

o b OOE & IE 3 ag
1E % 4 # (Samma
Sambuddha ) , BIFEA]
FrRz ke, Ml
F1 T B e i

( )%t 5t ( Paceeka
Buddha ) , AT
R IES > —1,

(=) [E 37 (Savaka
Buddha ) , {1/ it 1%
ey RO A i
R 2 T B R
2% (Nibbana ) #B /2 5¢
=R, HEREZ A
Rk« IEE &
(Pe) AMRZL 5k
FITRE 77 2 Tt Z
FAJCH. (e
SN35.85 Sunna Sutta 2
W) R P!
HipEaE®R, WA
J& T AT AR VY,

R, 23, 7

- Wik r e SAufE
A 5K
- EAR S

¥ M R A TE @Y
Wik

TH ok 5 B A PR I
HERRR A
it T ok B A AT 2L
ST A
g7, BPE IR
R, Mg E
i [ A 6. At AN
S FAR A A
N, HEGEE
NoD RATTE W
L5, ot
GV EE, EHIK
oM B A >k
E>JIEE ( samma
samadhi ) 0 1 %
(N R O
HiIN N NFris,
BV N3 PNUIPN
Moy, [ B2
NBERE TGl iz
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PheE PR LR AL

5. BEEINEFI S Pali
( Optional )

R e 8
ELF 22 2 Ji gt
BRI A =
#: (A L (&
5 ) A1 CIEHK) o

B 8 i 2 7 B
Bk 2

JEAS PR EOATN

H%: B FEIA N AR
TR (U EER
HI ) SRAGTRIRE,
T3 26 745 F Y
WE, MAERSEE.

PO L5 5T fl 2N 30
I “RTHEAGE” F e
B o RTE®MGE, £
FRTE R AL S A o T
TS BE AR ST
HIICIE, TieRERHL
A EE I H A TAIEE

EH

FR: BB E IS
RTT BB REREH L R
WE ARSI 7T, SR
woTEtHTRGE . B, —
TEREE FIRRLT .

Rl ssis

E - SN EVEVY =2 qu il
TEgEEE () (&
s ) A (LB o

PR U2 T =g =
SRR SR ¢ R AR b
HREbEL, S EE
AR SN
TERH

JSAS IR A 5t

L : EDULR D ]
gz (e )
18 B E. 55
HERONEL, A,
SRR LR U E
LHH . PInfERT
GHET Y, X
R, %, 81T
R, T TLZEAS
11971 A i O
JESCHR AR 2 L
JIRHy B, A
WrdtF Tt K.

e,

AR 5 LM DL

0 EDULR L7
7 ERE
“rupa” o WIHTH

R e,

ARG, A

2RI PTEIAH

tkpa AR, A

B (L&) Hik

HBoH R I R
Ry (BEE) R
PL A RIRA, KA

TR HUFAMIN G

ML A

AT AGEH R TCH

TR R A A e
Al

JEAS (57 ST R

-ERE T A0 B
FISC” B NIRRS
TR e
A A= e EE ]
i B A Y R

- R 58 A L
AN
A9 ERTET R
U R
B

- A B B A
T, S
B, DI
HORF HE AR
o Ity 3w R S A
Je IR EAL IR A

AR
JeNJEenN o

¥ b R A5 T 61
Wik

TEEFE R
H, dukkha /2 i
anicd ( T&H ) .

anat t~i ( TG Fk)

FHA B =4 =
—, Hprfsm
N EERAR
A Je i 7 K
R TR .
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JAK s TRAR M A AR A
ek, . KE, K
FN VA dics  FE
DA%, DMTtRE A,
VAELSEREREYE o

T3 # AR AR
AR Y AR AL
(aniced, ToH ) ,
XA AE AR T
Z34]( dukkha,

WAt HAME
s aEaE—N
FEE, AR
[EXEPNGIRYEE Ecs
(‘anatei, o )o

bt 2 IR AFR FE ARGl Z R B 2 O SEXE (AR, el 28 & 1 10
Bk, SCuRiheEIF Hid bk — A0k H o #98 Jirgen Habermas X JE 3= @A11H
ANERENR A, FATS R AR AR B T A E . MARE4E R [,
AR FEENIRE SO+ FFARS Fr 258 BRI 55 BB SEBIAY H R ELEAR R, T2
HEFRRNREEDIMER, G TR BN ERZENA,; AR E SO ¢
5P E58 s E 55 808 LI B I BRI R BRI £ TR TIPS
TRATRE IR FIATR, X A A RSB R BE T T R 43

Uncle Vijaya Samarawickrama, fEZRZfgH :

CEAMNAHR) BRI, SMEEERT RAFY, AERREINE T A
fit, @INFRBTAMAPGRM. 2FRLE, RALRNENIARF LK
B, FHELTAFRALE. FHEAETENL, C—HAAES T, KEKMNA
F0L T, PRKEINER, RIFSMMT@IRE A AGER, TR
CH T, RETRELS, XA BB ERT, MAKEZLEIIE LM, A,
BEENRAC, BMNHASLEREDNNSA, FLFARNEE. BHGFT X

*ast,
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X T SRBLU A ST EIA ., b2 S0 pk RV — E B IRRIATT, [RIA
M 7E B R R, BT AT S 2 T E S, 4T R 2%
FEXE T AL TG, BBt B AR gk M 7 v
RAHLME SO AP T O, MAHEEH ., WHEEAIIWE IR ENES,
B MR BRIIME S A S, TR I A pe [ R B — A R T T BR EI 55 42
THRA T ARBGRA . M ERAO RIS I, SRR AR
R I S e . REH A 4, HS R WA B4k, 3%
L SR e 1 B M SR IR, %SRRI R B R
T T SR & A B po . IR AR S, TG
SMBAEHES, FNESOES, BESH—FEIER. “BEHE fork
B2 AT, B TP R, R FE N, TN s A
T %" ZIAMHECE, ST DL A RIS 4R Rtk X AEH
PSRV, A4 i R S B T BB e . 58, 1R
Mk B S BER FE I S 2, T e S BB X — TR s e R, 7
P S PRI T AR 2 D DA A 3 R S e T AL MDA g2, b i
PSSR B S 25, R IR R R AL R i, 7 AR SRR R v A 5 L
RGBT IETFR IO, AR R T 5, — BEFIA L tm, AMTH0
LR B U0 SRR AR T L

Sister Loo Mew Ling, #FZXZM{EH :

“HhiketaER AR, AR RE. BB BUARRIEBERLS, UERE,
AR AERE B Foo BhT T BUG . B F HAF, LWRIHWNIFE. hHRE T Hi
FAER, FFAZIABENR T T REAH XGRS H5A L, R ER

19 SHEXERRFITHEN, 6 ZHELPE 5 RIAMBRIBIEARE T, MFEsHFNkEM=E
WHR—IIEMAIARE . BRAVFANR, M TRFHEFRE, RiFES, XMEHLFEXAE.
AND—HEHRHINEZR SR, REEFERERNENIILIRER . MESEAALD, WX
EREAFRERIESIAR, EENBRRET, BRUMWNAN. 1| SIHEFIALREKERLH,
XEUOEREZ B0HE, BRAEELFR ., DOWNMIER, RESHE R LR . HRDFZTEHR
—EREE
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HAEATTUMA “EXZR” IR G, XRZ—ANFE RO EHLE, &
AT, AR AR, KB, RELXMBES B 5B, Hhit
Fa o R—HF, LATRUELEZEROTE. ARTEEE, &8, EFS
BE TIREA. BADRE, XA RAE R, REAER., (%)
R REE W, EE AT T ABFG P, ey e, L5 Y
A2 F5BEHF—RFE, TREAXEAEL. EATB—ABUT
A RADN—F £, FRABFTEHE EMN— R B RN, WEANE
TN BHEEMR LR R, —AMNRRGEER, LA — AN EGEF.
=AM ERAG BT fTRE R, A (hA4Lz) [iEa] 2e9+Ek
(BE&+#BT) 29, hyEdmeg. 7

AR AE R DU M RG22 81, ARBHFE B2 R R BRI A T
WA R EECIR 2 I =B, WA E . s s
PESEEE, =F SR, MHENN. HEFRET A LB TR —
pris s TN EGRB B B, N TeT (ERETE. ATYH
0B w5 AT ZEMEE) B AT (I g7 2
JIE) 5 SR TN RN A BRI =B B (5=, 1997)
FEVEITE = WS 1 P9 “Hk” 558 2 P8R A% o g IS,
PEAERERE BE I BEHIT /R B0, T REME R RO AR iy B S A, R4
XA 2 Z B, AR R 2 R aah e 7k R, A Ry
TELERIT R R AL T He . SRS S, @ —E s, seEn
FIEGE T 20 BOB AR SRS, BRI 2 MAiR R, %
IRy, BRSSO M SWEE, A e AR E RS, 1A%
TR S, RSB 8 gE S AAYE . s AT A S
R T —EHIE
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Wei Shen, (== e GiFEH ¢
@iﬁﬁ#@,%#%ﬁ%%ﬁ%ﬁ%EMﬁx,ﬁi%%%%ﬁﬁéu
SEAE, RIESARREE, FIEEARETZHE, LIBZKT, LA AE
¢§%ﬁ:“é%%ﬁ,ﬁ%%é,é@mL,meé““,i 84T IR %
BnR” 23, “FefEiZ, M zdEsMide, LEFETrEr, &%
TFARE, TMEWF AP, WEEHAATIETLLYA, AIEH S
WEP R, 7 XA R RAFEFE RGBT TERLN T, TH LK KA
AL B X FSHZ ], KT AP Pk, IARNKZE, mIERSHZE,
PR, FRAEIFET, HERd, AARRZIE LR 2,
PR AR EG S — I mmA S S %@Ww M%éﬁ%dgz GRS
Mz, £ LiXE%, RABIRAELSRN, 2T 5
REARARS , IRAMISELARBART LR . BRAAE, IR, ;cﬁﬂl"%*%é’ﬂk/w 1
RHFBMNERXTELS RAH, TRAEHGET, L FiE, 7

a

75 BHIEMLIFNEHEFIE

FUTRPFOT I RANEM, ZOTREEN A 2 RHENER, Y
A Be U A, AT AT B B B R R B P s a1
TR EEK. FEATET, BUTHAZLZOWIEO B QAT AT,
VLA SRR AT, InaR R IEAAMZBEAE R G, AR s H CH¥es
KV AR CBRAEERERT T, BUBHIAE “RET BRI EA, A
CAmER, RS, X ia EAREUT B PO ARG AR BCHS 752

20 S#ZEXERRETIAEIES, May #1 Suzanne Tham FIAEHFEE RAFEAIVIBHTENEITZIE. B
MNEARERET, HREOL EET, RMNODOIE, RRBFATKME . EBHRBAIEAFHIELE
WL TN, HIRA RTINS, B mAIXE, BAMLREAHRS; BFXK
Me, NEMETERIFNS, RIELEENTH#E. FrERR - “BERRIBHER. " L8R
817, ASERLESENEBEN . IEHSEHREERW ot , BEHEONEISTE, BRI
DA, Bi—ESEE . GIENBELL ‘177 —FRMREE, THUAEBILUKCE, (BB EER
B, BFAMEETHIE, ASHET . RATFESANE, BT S -
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A, ST B S ket YRR OB, SR P L I A 2 L S T T
SHOTH . EEREOTE ., PERE RTINS E A
AARKHISENN , B R R L SIS TR i S e 12 TR
LA, BB AR AR, A 2R f S BRI R i
TR BB, BRI GRS CER 7, (BT A A i
TSR [ 5 S AR SRR S B AR 2 TN 244 1
£, FEIRES, BTG NEEE R B AAR AL, kit —
FEERE MR AR, FEF SN e MR B AR AOE S

Feh6 3 EIMBAEEIECIHTE, HEANERGRNE A, ERAEFTN
HsErh, BUTRIANEERTE AR AR, JORB AR S e .
O AR RO 22 AR R i — R R @05 G2 B2, 35 k22 305
RCRBIAIR . BT Rk R MMEREE, BT BRI AR R R R
BN— AR [EA—IRHE, ZUTRERTERA e ZUIT L ok R
HITIRE, BUMTEE AL BRI | I RS RO, fE—E R ek
BEFEBITAIA AR T “BRZBOFPE" By 2™ Mot
HIEb A B . AR Rk RO R A e RO R AR e — A B R
TERVER SN, EDULR W F EAERMUEAE 57 BONE AR T $8351T
B, WS, Ese, i, HEREUL, ALRARA . BEIACRE, AR A

21 SHFERRIBEFIESE TIX—4 . Sonia 71 Chong Pak Lan FOAMEITHRIENBEMKEELLE . tLESE.
WIRSARNSH, EEMTEIEMIOFAN . HRNNOTRIER, XD T, TEeRBLRE
TFB . BPABENSEZHE. BW, FNNSERNE, BEHXETFEH, BBEHYETA
MEERARR . BRFARMNER, FRNRERNGZE. RIILATE, HNELEHE ‘47,
PIINETEME ‘£ E5Xt . HAEIFLERHFRAN, BINRSX, EFHRRSXEE ‘&7,
EREER R . B, BEIELERA, RF K EXt; BRKE, B8R E &
Hnt, XMREESTIL. £5%, BEIENETIHBSRZ L.
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NS RN A - - I R NN i LRV o 16 7= 252 ) B B 1D
SR T T . SO T L AT T . SR P B3 R S R T
P . HAERAE TR R JEBATEANIR , SR A frRn = 8T B B B HIE

Bhante Ayagama Siri Yasasi, HZ AZHigH ¢

“#% A2 (paticca-samuppada) A #HE AT S BRZ —, ABIREILI KL N
SEAWNEETR, T4 ARBEEE, PR LFRAAGEANEK, T X
BAETF, BRRARA, AT, R L& SN R T R B AL A,
£, A, Hhlei: “KRELR, THLZ, UL h, FLEA. !
HeEERALEERL, ZRBIEETERDS TMNEEIoEE, X2 EHGG
7o ZMAREC, RAFPE, sAAEFLHRE, 7

Fit, FEFedmen 07, EMRNESEMEA L. — IR URAA
SRIEMFATTC s8R & 3 AR A L INFF s, B2 TR, Al Tar 4,
ARG, T AR BRI ETON A dr#7 . Zdtginit, REmT T
BAREE, BN TITEESI LA, R, — I IR T, FR RS S
Mk, FRFEdifAT@Tes | w57, BATER . BT A TR,
AESE, WWRAAR, YONEFT i 307, i1 “st” #17; sk
ARERERE WU BT, Fl] AT BURSRET . RFEEEAREERIAAL,

RS, SRR ——RANI Tkl — VI I FA TR R, eI
FIRIEEN o

22 ET), AMENEZ—, REEREXEMESTOMZ, BEMEIRKZE, MIIEHRER
KOFEEREEME. (BBie) ST TNEAES HEHDE, BEME. 8. ETE=
MEZ]. MEEZ], BEEREDSRE. 2BED), BREAMEZIE. ETES(], 88t
EEAEZE . £RIGHED, BIHREMESIMENEE. tLUIERNESIR—ME
HEEGFIEBNMNE, BRRSZE, Z2INKACEEE.

23 HFRAEWMDID, Do E—MERED], K. SiE, BE. &%, HBETHELD;
BTMRRED], IBRERIEINR, NBHPORERI], BTRED); B=FaEd],
=REUMEEBKFESES, BRERBIEEERNERA,; FEMESED], BREALEKT,
BREAESHN, EETHHNHS, EEHHIERA



Journal of Malaysian Buddhism 4 Vol.1

Brother Lo Yean Meow, fEZRZHfEH :

CEFEINRBI TR, FROATHN, REASHBELERL; he
2|75 A 432 & %ﬁﬁ’%é’]é']‘-ﬁ%ﬂmo AEMARLAT ZARLHE, RALELE
RAE THRER K. EINRBRIGRE “LAL” HEH “HEA”
ﬁ%%“%%”,ﬁ&ﬂf%%%k%?,%%%%%ﬁo

Bhante P. Samitha, % AZUMfaH -

“TRERI A —EBGARGERIR KR YT KR AT, A7
%“m”%,ﬁfm%ﬁmu¢%$ﬁo%%@&mxﬁu%$%ﬁ EX
FIEL, REALYW, RELR AR, 12083 X TR F b Z b,

AR EAR L Eie XA SRR L2 TF R, EFEZAT, “FF1 7 —
B, ReEERLET., SEN, EREFIFEH T, 2T e L EMA
e, RRETI, KRG CERD Y, “sae” ek, %P et
e YR % ATV UTT B R YRV % “ReT . “he
BOCSRNT G CSRNT B YRR “RRT B T Y kT YR
BB SRV BT ST BT YA YR R R HF
A, A2 S FAGRBARERGF R, REZHEL! HEWELR
RR—EPHRMLER
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®I& 3 BEIEMOIINE | ERAFERGENZFIE

B EZRT FetEXNIRAY AEEWRRT MRk R
WS H Y mEE tEHEEIHmE
Lz | IR ANBURBFR HIPIN S e i HIE YN 4] E

X Fi

A% KA R BRI | e B WAL

2. (A | JTTE . VAT AREEAETT | ROEAEL, R | PR GURTIA:

£\ P9 SRR £ UNR 7 | I 1171 N < v €t 1 2 1

PO LE2AE AN T2 H LA Y
IE)L/&\ o

Gt s A O S
JTTH L RO GEERETTTE

g BRAR R SR AR S
TEATIET AR AT 4 T i

TER GBI EHE

H%: KA ETA T WRLHEZEOA
W, SRIE N B SR SRR AT
[, A3 B S 2 A e
AETHEF o

PO WLEET F ORI (il
AUAES,, T2 2 M B

B b2, A RefE O
HhE, ZEZ)E, BENH
4k,

Wk B ERE SR £
A R, FEELOFT
BT

JNIEE, + %,
PRI = SKTE
=i, R,
PAK E B — R o
e

TER (G FEBIDE L

M B ILE
FREEARZHIR, KL
FEEMHCHIAE
Axo IEXNEEER
AE “TCRA” A
R, AR
FEEL AT, AL
Gy SN
eSS illk=pie

7 (EZE
&) Bl by
PR FE T
B Ak

1EZ A5 PEHB
R

P 0 2
WIRE 1 EH
i, R0
BUER, Bt
CELIERS
A Pk 28
T 15
AR [ 24 T
.
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3. s
A

4. fREEAR
HER

5. (AUfLTE
TR

HENBOBE AR

VA% < SR TRV AR 4 O K AR
BE . IS TTEE i Te o s
FL AR, BN
B, DHEEEEMR, AkRECR
MR, VREEMAAEAT T LA
BB e A ABRREE
o)y, AREERTN. FiE
RS amElm, TEe
R, TEaftit.

WM. L FRPE T 7 T —LEFK
9“9 (Vinaya) 7 HIHELI SR
AL HGESY, A A HADZL SR
Jy “3% (Dhamma) ", FB/&Ath
Sk, R RIERARSEHIR
i EES S

G s i — KRR R, &
TP A5 A O TR 5%
L, I HX R E R SRR .
A& BRI P XA R R
SBBHIHCREE, —TTEAR
THREHIEME

FEZEHEE

A% RAEECPTEEZ) CX
FEVGEGD ) ICE, XLEP 5t
HIBE O™, BT e A
(i Py S s B A A AR
HEFWE—F Ik

HENBONE R

L EOURE WP
A CHERIZC) 1
LB BE A
SR TR, B
I =R UN(N R
1Bk, TPEORANR
BEEZ5LASN, FERER
MR BRI
ZTMMERFHEEAT
B 5 45 0k, T A T
1EfF.

TER (G LS

T s EOULRE WP
FAEAERE “ 7
HINA IR T
AT, BE S,
fFse, aliff, HAMK
Hd . BI@ATRAE.
BEIACRE, AN i
A NFIE SRR
BE], YIIUET
Wk, T HESEYT,

HENBOHH
Fig

TR T %
S AERTE
F 5 R SCA
(ERYiEWiEd
RO E, R
AR B N1
Ho FE LB
PO AL
HIEIE AR
Lk, Wk
L AAITHY
R, g
Fr A,

TER (G HEHH

TP BI i
e BEAF HOKT Y
JERTERIAL &
AT T
e R HI R,
R IR 1A
i (g AL T A 1Y
FEHIE. A
L LAE B EE
R A 4R

= A
Z}Zﬁ H/‘] [SPA
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PO I (% VAL ) 5
TS FIRE T AT 4D
BRI AT

Q. SRALPTE MG % 2
ARAEAARIEI, TGt AT
ST

Wk BIEPTE TR 7 X
RO RIS T, FT3 T
JEE IR, MO — RS

%, pA=g— (RALE
) . (haoh+2%)
DHAE) o XSS
T AR UL, Py

Wit it HE RS,

T B [ 1B E IR A IME
A

PO W EE e ig o 1E I
Ze) . (PJRIER o #h 42 )
M (KJEIMER o KSR ) .

U DHIIE WG RS B AIE
S LR I T

FAR s BRAEIE DL T DU A v
WTHIIAHL

ARAREE, = A
o, WMLERAHRS
{ZNE P2 N/ SN G
as s EA R,
RAGER, AR
A ”

RTINS B AT o
6. LI EA | HFENBOGE L HENBOEE HIE YN E3
SR Fig
% ok A A C e i | W B SRR
7.3 A 2H% | BB ) (Majjhimanikaya) i H | (B AHEE. 25 | HEEQIRTA:
R —HLTTEPERENERS | B, 2, 8T | RS2

M B ®#
sy,
&R,
18 > R,
MERE, &
SITCHE W,
&> A B
&, BE—
TR, WAk

E
RPFRIR
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TER (G TEBIME AL

A% SR Rl e 2 0 Y

CEBEE I & PTS HYHR
Pali-English Dictionary ( & FX /€
PED) .

PO AR A SETE I Bl
T B B f R R M —
SRR R, R
FEAEH B FCAE I o

Q0T : 228 — OSSR A DG
FRAE ARy, X SRR
HITEE:, ik NS AR

LRI

KR AR LR R Y A
3, ERSBEANGE. R4
AR b S0k, bRz
M Z IS o

TER (GBI E L

W BRI (52
FEREEE) 57
S R/
CRESCE R A ) AR
WL, AERREE, XAk
WHRG, WETH
FAamUE DS
Hksg, OTEEF]
HPENNER, Xt
FRTEER GRS
TEHIE AR, 1
H TV A
A, fe—AATT
ZASHRL 2 A
ZIHIEIAT

1EZ A5 PEBIB
L

TR T %
(&
%) MNAES
R 25 AR (R

535 DY fr
&, TEZH
FEBUH JER
By AR
i LN TS|
57 =Rk
K, K=K
YT
S, HLsLE 2
AT R RS S By
B WGEHEN S
A, BOAT
4z R
%, IERHBIR
(eSS EC
AT RE
AR P AR
7.
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FH—HH, (FEEZ) CRFEFHEOL) Midd, X2 RHhECUlE™,
BT e N AT B B SO N LA 2 AR L R R 8 —F ookl i E AR A
g B P AORNIRIRT ST B 5. [EL, divg. AR
RUEATRAE L FEACEE, A At AR O L S i B2 1] I TR TR,
i HEEY] . CERZISC) BB RO, s E £ME 87
FEACEAAS N, Tt AT A0ESF . BT — 253 AMIERIEE, ™
EERAETBIEZ LIAN, FERERT AT Bk A5 B 5 2 To I B S B AT Y 2
g1k, METEG. FMEEERRA-F AR, ST ARG, Hazmik
FEIE T, IR/ F— BB EER AL S 64 . oA A BE I 1 ARy«
B, DABER AT ZI RN A o BEE A K/NiF
KIEEEERHL (Rock edict ) FEAT Y A9 E S, EEIRALK (Gimnar ) &E-H4
TR, HEZAUEEG, WS TARIATF, mEARN, INEED
# (Minor rock edict) AHLTHED, FFEISE-EATT, 0@ IE Ea A E 22
HH, BB RE DI,

Z) EEFrEE R CBRETTT , [ERIEETRF (Bairat) KL /INE H#
WMo 18 “HH 4 (Bairat) ¥, EALEUERZUE M, B = %m0 A8
(gaurava ) FIfF:(» (prasada) BEEULHRFE T —YIEES &30, AT
["] ( dharmapariyaya ) B ELAFEAWER, HTEEPUARSE FRENIATE 1255,

Sister Loo Mew Ling, fFEZXZMTEH :

CEBFNRFFRARTIRAEIFEE MR ETER, EAGE, AL —
OGS R: “RE IR AAPAF G BT, REFEREL, ERE
1BPTAE M EG & AP R ko 7 ERLAMWMHRAHAKRTAERNERS @, £

24 Brother Lo Yean Meow, TEZRZHIEE EEIZIARIE I T52 X & A0SR~ EiR R B BB FINT .
HBBeit - “RESHPASIELE, RELOHMWARERIERESE (ESER) . 7 HieEEiREE
MNENNER, ESWE, IEENEHZHEINATEREBBRNN, IEAREERAESR, &
BEnBERE, LUERAER, MERZE, #$ERE, BRNLAASERIRE. HBESESR, §&3)
BENE, BTG, BEROFEIBRMN, (AT 87/88) [E&IAI, BItwsz, BIEKR—1]
MENA, WiKEH, SAFEESESE., (XT89) .
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YEEN—FTEAAEFTES.. LETACAAGSE, 2RTEERT A
CH R IR, RFERBREAG TR, BEFEARG. BZ, HF—AAERH
RZAEFTA G394, FHA— 77 KA AAGHRLE T RSO EE, T EA
FOH Rk, FARME, FASL—HAFREE, HI, EEEP, HFE
FE— Rk REFEG AV TR ANESE, 58RI ERIKANGGZE R, T
FEHARARAATRBHEARAITELCFH, RILOIERZ M AT LR R
& - FHEE—HAY, 7

DL Bt 3745 — DB AR N« RO 53 13 22 1 i 75 B0 R 2 8
(Yin, 2013) fEsR, P e R IR E LA — NS A
T EHE R A R W s s A AE O & (AES) R, FIW, Gilbert
(2005) TERFGRALUWEMERSE T, HRMRGIFF S EHIEE, Ttz
Bl Widh, HNRBINAREERE, EEEAFIAERE, NS ZHZE R R
SEEFARML, B TEWE H2 %0825 (Literal Replication ) 5 H, Z1MAI%E
BT F AR R ZERR ], RS IAEIRE, NS R S 25 SRR
JETZHEHZ % ( Theoretical Replication ) . 75 Z5Rii AL, RIMEEZ LHIHF
g5, fEMREE RO SR P BB EA H O HEE . Fit, A< Eisenhardt 1
Graebner (2007 ) #EH “TofEARE” |, FFEPHFE— M F R BINHE (1F
BRI ) o RS FR ARG, AR T AR G 2
FOIFT, KT IR RO S, B FBEAE (ERENE)
Tz HEHIE T2 ARG

25 Bhante Punnaji Maha Thera, HRAZFIELHEZEEZRM (BESEE—RHINE “TRIEZE
), HARB—UB=S5MHEEBNATIATGIE. BRSNS FHEEE RTE—F/
BIEFMBEREIRREIEL. W WEE. &, TENEW. REEFEMTA, SRROE,
BEREMA BRI E L . SFHNRIERITAREN, REEREENRESNS DIEEA G0
BEREIMMIESR . BemZFESNLER © “BIENHARALES5BERE, ATEWERH
%, BEDRAILAREK . ” BSE X (FEIAD%E ) , Narada Thera J Venerable Sri charya
Buddharakkhita FNIEAREE © BAIRIEM -
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Bhante Seela, HZAZiTEH

CEFIVER AR MNERS R, REEEZXTIUHEAH (FRAELE
—REFIE) , AR BR, REY BEIRNHL=1 A4, &
ERENZRT, §T—HLAT, F—HLKK, ARG =THH230EHK
i, B E42EH, LT ITA LRI ESESNE, iZL T RELHELT,
HEZHRAREFERAEIET T RGEE, K CMNTIGLEET ],
fe Bl ik e AR B E, P RS HhR. BR, BEZHIMRML
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—%. A rdke @ X EFINFERZE, sLEhR: “AHFAXETITH
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+t. &ig

ARSI SR SR EE B R, SR e G i AR I S8 2
WA AR QTS RE . A5, 4R R B R Rk,
ARG AR (HER . BR. S4B, B RICHFEZITR) |
SRAG SRSt (R A LA R A R . BT AR A 2 ST S0k, [RIRE
BOvE #2252 0 LS 7 ( Tiirgen Habermas ) FAAEE@ANR (SR A7GHR) fil
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(5) i IR ——ARAF>I Ak [P 9375 M A i AL

(6) Ft——EI ™ EIC IR %5 6 PREIEERE.

A, Frids B A A 2 R AR R 5, AL T R M R R 2 B A M A ST,
AV B e a S HEAE T 43157 (Kaufman Fl Gregoire, 2015;
Li, 2016) o JHIRE =T M B | A2 208 JR A it s s, It
HEVT7 EiRF s B i AU A A G, AU =K ERTTE © (1) gk
TR B P AE O 6 BISFEY;  (2) #H/R T AHUR R B A
SOOI A (3) PR T ARG St R DU e
| FREFIRSEMS, Bl & ENZ A S S e iU Esh, BT, st
TERAE 24 NHVOHL2E N B L 2E 5T Hp R D 2 b SR, AR SRR
T EHE TR A IVERAR M, AOTE H 28 24 A 5B P IS 7R A Hr 4
B ER (Li, 2016) , GLFGREEIFZEX QT H/EM (Bledow %, 2013;
Zhou, 1998) , DLUSZWEEMEFSEIHTHIEN (Grant, 2013)

AN, e R B BH e 2 AN L Ge i 220 TR B E rI R AR E R
TLERAIAIIE (Z5°F, 2013, 2016b) , FEELARIUAEE It U R R > b
AT, XN TARE MG EAERE L, Wik, ETEEEAARZUTE
BAJETE b A S AN A IR AR B, AR SO 0T ] AR 2% SO AR B
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DRPGIARLTCRE . FHT ML, BATHIS M E S, 3

o= b, HRERE, HIEA S, MemT3tat, i rmdibag
HEHA L TISARPGIAE NGB AL Z e UiE S, B it e,
FEZTCMEFAGT T, DOREREEE b e SboesR, AR " Hhaosimk " rIrLT
EARBIENE

AT FERE LA AP I 4 A S8 A5 B B SR DY = 2 A HH A O B Y
NI, M B FT  IR H B rAESC T BRI N A, R AR BOT RIS
EREINAZEE . e, SR NIRRT SRR RE IS e,
T i AR S SR A B SN 7, DRIHLR Tl ki B ot 2= it
BRSSO RIS I SE A, LR AhEC BRI
TEZRDT S X Soh ZOT AR MBI BRI R LR R L laE 4 T e
M BRI B T IS5 LU T S R T E AR B

kpEiE: A, BRI, BRBELECH, SEHLE, hE TSR
RIS NS e RZ R AP ER TR, EERA RmdEs, H

A BT s - MR TIFASERA, &ML WAL AL
WMAR T, FHENFRET 19 HECEFHRER A DRI, X A2EF Y
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I ISR T 0 [ o R, TR BRI TN WA BriEsh, SREXHA
B TIFRKEN TR, NEIFRGH ST BRI A E T/F, ffX
AMERKER RISk E LA LIS TR TS0 R Sk n, BANE
IEAL A R A . AR EANVE RO R B AR Se N R o, I EdE
LG B N B B R IX 22—

75 20 0K 2 DR WM DUS, S0 ENGRE S S, J&H
AR T AR R AR, O SRV E AR T E R — T DRV WA EOH
2021 FFEA N OEEd, SAERES AT 3270 1A, 112019 4 3260 J5
N, HEZ 0.2%. TER AT EM 22.6% P2 22.48%, [HIRIHIEE T 700 £
T N RACAE X — Fr s 1 s A rh A X DL E R L A
AL, K2 R RIS ]

TR B DR WA R T, XSS i R AR R T T AR B 4B A
B As o, SRTT, AR TR, DR RS iR R S E R
R PR RS, X AR H AR SR S R P W PRAE G AR AR A
NS A0 ] ML ] R SO IR R e R S AT TUAEE IR A AR R AN
PRt . — T, ARATR RSO 2 H RSO, JESRR R,
MRS RN, S5 AR ERM O S AR — S 3E [/ SO G, T3
A DI, H— A RIEM RSB R RS R, R ER
AR R — R R FE RIS, — Rl SRR RS A — A RO R Y
glié [2]

o

—. DRALEASHASE

DRLAESETE I, SEE AL (S ARBEFRIETE ) HailE AN R
SREL, PR RI SRR RIS FA RS — A R X — S8k IR 54

1 Current Population Estimates, Malaysia, 2020-2021 A #1345 https:/www.dosm.gov.my.

2 OREYEE, (R, XU KR ), DA BEWRIE SR, % 151



Journal of Malaysian Buddhism 4 Vol.1

[AlH, AT PEEOR, AR, EAER] Sk RGE SCERIR . 1957 057
PUR , BURFEZ AT “ SR ACSE™ ARSI SCEGR , FE R S m R I
AT AN FEF Mo X — R LR T O B8R T . Sedk e it
WO EE, BRIENEE. ZRMRRE, RISl AE
AR UM ZBUARIBOR, (BZER D8 58 A FHEAT R I T MO A B Y
(R U

T R SR VIR ZHN T, T LA SR PE ARS8 2 A R O
R, HOSRSE T2 Sk PGS T, HE R RIGSCHICE, PRI %K
SRR AN BRI AT T, SR VU A FR RSO — B AR 2 P XA B
SHAYIERS, LMAESCEE ], DBRVGIR RN SN, Th2 R B e
BEE AR PRI, FIAE S R BB N AR R, H
JeF M A FEETT = T ICAE I HI . (BRSSP, M/NEE AR
REf, FEEIONPIENAF, HEX ARG, 1 HR VU BUG %
ZIRESPITHRITCHAFECR, (AFE SRR AR hERE Tk, BT
LRV A RERAIA 1200 ZREIUNE, 60 FrfESOMIZ e L = B it
SR I SCR AT, SRR BORATRR . A UE SRR R . 1
SRS H PRSI AR A J , RBLY FPAR [ 4ed IS G Ry
FEHIPLL

XETX EAPYIL AR AK S, FAESEPRER T T PoaR =R
Nzl N AP RS R d o NP UV R YN Sl RS N R UA S S ]
b=y, HADOAESR, S8 AT FERZ . (O 7S R4 N T A HLIX
ARG AR BRI, AR ZETF AT KRR/ NV INIY AR 22 1 (R R 2T Bl AR
MR SREUE I . RS AL A1 PR A RS

AR R NS 5L, BN S — N BB Sy, M 1
NIESAMGE, KSR AT ES, HEshte ApSCEER Aot 5ok vy
WA NS HAFR A A AL T T A A A R TR
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= BEERREX R BRI ZARERNT

HAESCR R 2 8. MRS, NMUH RSV A R, st
I EEER, et R iRl TINT- 248, 5. B —FRefsul
AR LR, AL S SORHCH, 33 B S S SL AT R S
FER, S8R E SRS S T, B E T ARE RS BB R PG
e NHIE G SO SR E AL, AR bR iR —. B2
ARrPHIZeE . RER. BN, FRLU ST RS TR R, RS
HISCAEIT s, =l PR B R

SR PGSR N HSY TR 5 B S S SR SO R RIS TR 27,
AT RBUARTE S S IE— k. B2 eciRsT, HE I RRiEI
AR, SRR AR 2T ER, RPN H AT AT R D £
FERRBENFH R TR, TR IO AR TT 5 P EseE LU b
MURBOESE, [ B0 A SR A AR B XU R B U & A e . 7E T ok
WHIZTCR G 2RSSR T, e NS ARRIR S, Bl
FP E %R E . P B TRAAERITE . 2385 . 50, B,
T SR PU AR A FLES TR AR A

TR PEIL AR AL R B A BT 22 1 AL BB M 5 L
f, HARZH AR S BB ACIEIR N, IX e R R B PBY FLRE A T sy
HIEAROME. HPERITEIERE T, AU ERER, SR, /R, ERE
TTHMEER, BERFEALE, Bt e GREAS ORI aaik
HISEN o R ACCHTI AR T, AON 2 R BITETT B 7T e R, 38
BERE TH R PG I B A S SR B TR NRIFER 53 A, AT 1 ok
VENZAETE R I PR ME

Ly RPGIHIAR A AT FLE AT AR GE R AR, — 22k LR
PO RS, WRIEL T TRIBECUEI R, 2R RS T RERI A
PO PRI A IE N, A R W B A IR B — B I B8 &
FIHTHES LR - (% ) (B ) - AR ) | CHLEARA )« CRFBEER ) | (i)



Journal of Malaysian Buddhism 4 Vol.1

PARCC R ) o 3 AMEA— T i Th R P VAN PR I T B g Rt 22 JE b )

IR BT Y, SRS Eh EE R T A
RS, IZISHRFE AT ABRZ AR A EE 2B 7, I E SR PU I S8
RIS (A& ) WY, HIEHE M , XARE AR OINE B/ &, ¥
WAEEITE , (HEUENAENLANAE, IT2SERANERAT, AS
HERAHE O R, WA 1, Tl 0 AR, AT,
PR BRI DTG . NIz OTerET
WU O RN E A IR TG AT, 7 BRI Se I IR IR 5L
(BA) HINE S M2 BRI G, ORI A 5 mT e 31 o 42 5
WASTARAKER, NS ZUSEMEA R, Sotsert 7 B AR
{ERSR/NE VS

= BESUCEDSRATEEBIZFRIF

TRV AT LY AT AR T LS T AR RS2 R SE = SOREE, 7E 2000
SELURTTIR, — AR SR8 Y-S T B iR A s DT 2 A5 8 AR
e, FEARFGEN R . SRR BAPRILT, BN E T HE2L DVeamera 1)
AT, LERUSIREE TR T o AR —ZR A XA EERT | 2608 H F AL ALY
AUHTET BN AR Y T Rk, X —PUR R AOAE N BRI “H
SOFTRE" o ZJR UM BARAAR AR B S5, BT REEEIEN, SR
HTE R AR ABGE DT AR B A0 Y, AR 2 26
RISESE, ST SORE AL, N T B SRE T, TSI T
SRR ERIE T, D T TH A B A S R .

9K, HRVGIASE AN PRI —ir, HER B SE SR
M 2B HTE Z —o [FISEEdR it 748 ATE AR At S0 T
T AR SR PR ARSI SR 54 SR T T B CEE A .
IR A R MBISLE S 1. X ASHSIBTE, S E ZARKH
PR HRHE NAATTERTE, I8 SRPGILARE BRI ZOTE Siekil 5 5k
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PEVAE N2 JR T A (B A B GRAT A 15

R T BRER T FL S AR Sy R Y — AR AR =22, DRI 5 R AR
WIZHET T, RZ SEESGEENEIE Y, SR HE N SEER R,
Hfveim CREF) o (RREFR) « (HOLIRE 2.0) o (AR B
B ZIRERG T (B ) U (i) UL .

Rl AESTE A G AR LA [R] It B iR A, BB R e A4
AR LR BRERAMEREIE L, BRI ar R AR - F TR
2. BATRMEESRE. BATH L . NFETRIARM AR . Xk % B AR LR
LA AR B S5 RGBS T S A S LA SR, AR T SR 5 b L
A SRR A U R TR

9. SRAETEEBZPIHITESICRIIR

(—) (EBE) BxhrfHERET R

() (Thetranscend ) YA EMRIEN R T/ IMIIER T4 (BRI )
THRFAWE R, FEEL NIRRT S 1o 7RI RIEGE R
FEA S AR L B Ty, AR L AR, T TORIR, A IR
A !

TP AT o i HE L R AR R BN, R S /N DL B T 1
KT SRR (B o RAARESIEARIE, BTHN AR RN, Hh
HeBr | SRARAEA I R AN 5 4Bk T AR S, BATES—RIETE A
XTREA R, EOTGEREIE N SEACEEE SR, ERRAaE., m
ACREEIZAET | L, SRRV B I PAFH AR, BB A DHG.

SRARUL - CBIRAME, AR L C“TIIAER M TAIERREE AR
FESRARAOH BT DA, (BNTT AR B LB R B s SR D0 B =7

3 MBER. BREFR: (HEREBBZIEMER) , BHHRE, 20035048, B 1hR.
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A AREGE S RN E . T CREE ) AR EARAR, —8 PN AGEA
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AR R, MEMBEESDWAREE | Ft, XTAZETRm AL m
IMA PRI RS 2250, R R ARl (7 MOZ AR MR 2 o

FEfbET, FTDAEAI S Fraihs . i, FERUE SRR ST
HITH AR SGE T AR NIRRT B o IXHO I —— A R R
WEGBET R, BRI RER. N2 R, FONTR. R
— AR, Y AFEZIE R R, T HAm s (BB I RAIN RNk
AN, HORA BN T o BREE AL, K. NE. FIEEE.
wAE, RIEMHBGEX NS, LamfifeX N AN L ALK,
Moy “oNiggem” o Jrlh, MO8, NI EHA—EME . ITEE GBI
Ry R H— AT, ENEAENR, BHIEEOEST A, i
EREH TR, BHENT AR ALS T B FE

RKTEETN, GEEEEG T R P75 BUR A A 2 b
T LUERI AR S ER, (BEACR, EHTE A SRE. BIEE 6
FEZRRTE, GBI BTy 2P XEmET, BEmEH
NATLLE WAL, FrLLENTAMsREL, TRAmH T — MR B Z 7 U L+
IR SR RIGEEENN], SR EEAAE R, HEHE——H 0]
fp T IS, PIAL RBEA BT N A B ARIAE /N 53 230 e i R p 8K,
(B2 7 A E R RE T B, IR B & IR RE ROV i, AU AW
AR, LRI RE&M, RmRARRINE.
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Wi rs PR R B ERITTER, XL RITTERAERM R 7 G 4 11
e, B RELW AR AN, A — MR, AR SGE I S
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The Mind of the Everyday in
Contemporary Fine Art and Zen
Buddhist Practice

Dr Andrew Pok Chong Boon

Abstract

Since the beginning of the 20th century, contemporary art has been saturated
with references to the everyday and there are a mass of available views addressing the
subject by profound social thinkers such as Henri Lefebvre, Michel de Certeau and
Agnes Heller.

Towards the end of the 20th century and at the beginning of the new millennium,
scholars and writers such as Helen Westgeest, Alexandra Munroe, Arthur C. Danto,
Jacquelynn Baas and Mary Jane Jacob began researching the relationship between
Western art and Zen Buddhism. Among these views, an Eastern perspective is
lacking, particularly in relation to Zen Buddhist practice of the everyday from an art
practitioner point of view. The aim of my research is to make a comparative study
of the mind of the everyday in contemporary fine art and Zen Buddhist practice,
including in art-making from the beginning of the 20th century to recent contemporary
fine art practice and understanding, from the West and the East, as represented within,

and integral to, my art practice.
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I situated this enquiry within my own cultural background, the context of Zen
Buddhism and its teachings. It developed an enhanced understanding of the everyday
in contemporary fine art and Zen Buddhist practice in new and original ways,
through bringing forward and integrating the physical and theoretical components of
contemporary art practice. It serves as both territory expansion and to provide new
sources for the ‘art world’ and Zen Buddhists, offering a more balanced understanding
of the concepts of the everyday in contemporary fine art and Zen Buddhist practice.

The following texts you are about to read is an extract and modification from
my original research under the same title to serve the purpose for 7" International
Conference of Malaysian Buddhism, I am working towards publishing the full

research into a book in the near future.

Introduction

The everyday referred to here is the trivial, mundane, workaday, ordinary and
inconsequential objects and activities that people tend not to pay any attention
to, neglect or take for granted. Mind that devotes attentiveness to the everyday is
considered to be The Mind of the Everyday. This is a crucial practice in Zen Buddhist
teaching and contemporary art practice since the 50s.

There are a number of different elements in Zen Buddhist teaching that are
possible to fit into different situations and contexts in everyday life. There are also
many different schools but most schools revolve around the Dharma of the Right
Mind, a core which may include the Three Treasures, Four Noble Truths, Eightfold
Path, Middle Way, and Mindfulness teachings. Rather than exhaustive list to make
a comparative study, my essay explores selective elements from these teachings
including Mindfulness, Now, Suchness, Interconnection, Impermanence, Middle way,

Meditation and Nothingness that are relevant to contemporary fine art practice.
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What is the Everyday?

To define the concepts of the everyday is problematic because the nature of
the everyday is immanence, ever-shifting, endlessly recurrence and being, and
investigating the everyday compels us to confront almost everything that we encounter
in a day-to-day basis.

Something may not be the everyday of one person but may be the everyday of
another. Things that are encountered by one socio-cultural group on a daily basis
may not represent the everyday of another. The everyday in Kuala Lumpur may be
different in comparison with Pulau Ketam for example. The everyday in Malaysia
is likely to be very different in comparison to the everyday in other countries due to
weather, ethnic, culture and economic differences.

The everyday as a whole can be both easy and, at the same time, difficult to
grasp. This essay refers to a broader sense of something we encounter everyday
such as the activity of having a meal and the objects such as the cutlery we use for
eating, something we are so familiar with that we are less likely to give them a second
thought when we encountered them. Nevertheless, the everyday embodies far deeper
dimensions and richer textures than usually appears to be the case.

My research draws attention to both objects and activities of the everyday, with
the two main components that make up our daily living in this regard being:

1) Objects of the everyday that embrace the man-made such as cutlery, bottles,
cans and so on. And, the nature such as leafs, stones, dusts and so on. Objects of the
everyday are ubiquitous. They are everywhere and nowhere simultaneously. They are
everywhere when we look at them and see them. They are nowhere when we look
without attention or no intention to see.

ii) Activities of the everyday implicit to our routine situations and occurrences
of daily life such as cooking, eating, gatherings of families and meeting people.

Activities of the everyday are of the present moment, we can never draw a line from
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where they start and where they end. Activities of the everyday are right here, right
now and right at this moment. They are right in front of us when we are aware and
contemplate every action we undertake, and they pass unnoticed when our mind or

attentiveness has wandered.

The Everyday in Art Practice

Pablo Picasso’s use of found, everyday objects to form parts of other objects
linked art to the reality of everyday life and may be considered as revolutionary in
their progression of art in the beginning and early part of the 20th century. This is
evidenced in his Guitar, Sheet Music and Wine Glass collage in 1912 and Tete de
Toro (Head of Bull) sculpture in 1943 (please refer to image 1 & 2) where the original
utilitarian purpose of these found objects is removed.

When Marcel Duchamp’s Nude Descending a Staircase (No. 2), 1912 was
criticized and rejected at the Salon des Indépendents. He decided to use unmodified,
readymade everyday objects, such as urinal, bicycle wheel and stool, to question what
art is (please refer to images 3 & 4). In so doing he went further than Pablo Picasso
and put forward the idea that the everyday can be appropriated as art, and art can be
displayed just as the everyday, with nothing being altered and all being within the

scope of the ‘art world’.
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Image 1 Image 2
Pablo Picasso, Guitar, Sheet Music and Pablo Picasso, Tete de Toro, 1943
Wine Glass, 1912

Image 3 Image 4
Marcel Duchamp, Bicycle Wheel, 1913 Marcel Duchamp, Fountain, 1917
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Historically, art of the everyday continued to evolve after Marcel Duchamp,
through the Dadaists, the Surrealists, through Happenings, Gutai, Pop Art, Mono-ha,
Minimalism and Arte Povera movements.

From the time of the pre-World War II period, artists such as Kurt Schwitters,
Man Ray (1890-1976), and Méret Oppenheim (1913-85), who were heirs to a tradition
that began with the Duchampian revolutionary readymades, began to put everyday
objects at the centre of their work. In the post-World War II period, artist such as John
Cage, Robert Rauschenberg and Allan Kaprow also expanded their practice to include
the use of everyday objects, activities or situations. Allan Kaprow, John Cage, Robert
Rauschenberg and Merce Cunningham are the practitioners who invariably mentioned
in relation to Happenings and Zen Buddhism. In organizing situations, events or
performances that sometime involved using everyday objects to intervene in people’s
everyday life, their art is ‘lifelike’ because it could take place anywhere in real life
and involved active participation by the public.

The Gutai group were concerned with the impermanent nature of things and
mainly presented the everyday as they saw it, drawing attention to qualities such
Mono-ha artists used both the manmade and natural everyday objects in their works
and were motivated by engaging things together and allowing the materials to ‘speak’
for themselves. Minimalist Carl Andre rejected the ‘theatrically’ of things, and like
mono-ha artists, he presented materials as they are, metal as metal, to reveal their ‘is-
ness’. Arte Povera artists rejected any rigid theoretical structures in art, and adopted
a complete openness toward everyday objects and materials as well as the art-making
processes.

In SoHo, New York in 1971, Gordon Matta-Clark and Carol Goodden co-founded
the ‘Food’ project along with Suzanne Harris, Tina Girouard, Rachel Lew and other
artists. Food was ‘in fact’ an ‘art restaurant’ that was run by artists, and where they

experimented with various food ingredients, turning the everyday experience of dining
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into art events. "1 Food questioned authorship of the work of art, and formulated

some of the categories we accept today such as Relational Aesthetics (21 Socially

t[31 [4] [5]_

Engaged Ar , Social Sculpture and Institutional Critique

Since Marcel Duchamp introduced the readymade, the use of the everyday by
modern and contemporary artists at the end of the 20th century and the beginning
of the 21st century has been, and continues to be, ongoing and shows no sign of
diminishing. The concepts of the everyday in some of their works can be made a

comparative study with that of the everyday in Zen practice.

1 The restaurant was also a performance space, meeting and gathering space, a place to ‘hang out’,
and a place where an artist could earn money through serving.

2 Relational Aesthetics is a term coined by French art critic Nicolas Bourriaud in 1998 that refers to
contemporary artistic practice where its theoretical and practical point of departure relates to human
relations and social contexts.

The work of artists that he often referring to include Henry Bond, Carsten Héller, Douglas Gordon,
Pierre Huyghe, Philippe Parreno and Rirkrit Tiravanija.

3 Socially Engaged Art may be widely understood as community-based art, experimental communities,
dialogic art, littoral art, participatory, interventionist, research-based and collaborative art. In
her article for Artforum (February 2006), titled The Social Turn: Collaboration and its Discontents,
London based art critic Claire Bishop argues that Socially Engaged Art "rehumanize" a "numb and
fragmented" society. Between 11th and 13th October 2007, Open Engagement: Art after Aesthetic
Distance was an international conference took place in Regina, Sakatchewan, Canada that brought
together artists and thinkers from Japan, UK, Denmark, France, Canada and the United State to
explore the understanding of Socially Engaged Art.

4 Social Sculpture refers to the interconnection between people and transformation of the society as a
whole as a sculpture. During the 60s, Joseph Beuys formulated the idea of Social Sculpture to frame
the central theoretical concepts of his art practice concerning the social, cultural and political function
in relation to the potential of art. He was inspired by Rudolf Steiner’s social ideas known as ‘Social
Threefolding’.

5 Associated with the work of artists including Michael Asher, Robert Smithson, Marcel Broodthaers,
Walter De Maria, Daniel Buren, Andrea Fraser, Fred Wilson and Hans Haacke, Institutional Critique
is an art term that describes the systematic inquiry info and commentary on the workings of art
institutions such as galleries and museums. It developed from Minimalism and its concerns with the
phenomenology of the viewer, and formalist art criticism and art history such as Clement Greenberg
and Michael Fried.
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Historical Background of Zen Buddhism

Buddhism and Taoism originated in India and China respectively about 2,500
years ago. Siddharta gained enlightenment in approximately 535 B.C. and Lao Tzu’s
teaching of Taoism is dated at approximately 500 B.C. Buddhism was then brought
into China around 60 A.D., approximately 500 years after the Buddha had ‘left
the world’. At time it began to merge with Chinese culture, Taoism and later some
elements of Confucianism.

The Indian monk Bodhidharma is recognized as the first patriarch of Buddhism
in China, and he is said to have arrived from the Southern Indian Brahman community
and is credited as being the transmitter of Chan Buddhism into China. According to
an explanation given by D.T. Suzuki, “Zen is one of the products of the Chinese mind
after its contact with Indian thought, which was introduced into China in the first
century A.D. through the medium of Buddhist teachings. (...) its profound philosophy,
its subtle dialectics and penetrating analyses and speculations, stirred Chinese
thinkers, especially the Taoists. (el

The Chinese-ness or racial characteristic of the Taoists in China which
emphasised on observing and inspired life through the Nature, transformed Indian
Buddhism into another version of Buddhism which became known as Chan ( fifi ).
Chan shared much with the Taoism teachings of Lao Zi and Zhuang Zi, so much so
that it is difficult to determine how much of Chan has Buddhist origins and vice versa.
Dao Shéng i = (360-434) was one of the followers of Kumarajiva and belongs to
the early generation of Buddhist adherents who combined Buddhism with Chinese

thought. He is widely acknowledged as ‘the actual founder of Zen’. (el Today in

6 Daisetz Teitaro Suzuki, Zen and Japanese Culture (US: Princeton University Press [Mythos series],
1993), 1.

7 Heinrich Dumonlin, a History of Zen Buddhism (India: Munshiram Manoharlal Publishers Pvt. Lid,
2000), 61
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the West, Chan Buddhism is more commonly known as ‘Zen Buddhism’ following

Japanese influence and promulgation.

Core teaching of Buddhism

Buddha maintained that basic human nature suffered from Four Pains — namely
birth, aging, illness and death, and Buddhists devote themselves to Three Treasures
or Three Jewels - Buddha, Sangha and Dharma to overcome this suffering. Buddha
refers to all things in our nature, Dharma refers to Buddhist scriptures, and Sangha
refers to the Buddhist community (monks, nun, laymen and women) and, in a wider
sense, to be socially engaged with others.

The doctrine known as the Dharma of Right Mind, Buddha developed which
includes the Four Noble Truths and the Eightfold Path were based on his experience
and subsequent thinking and conclusions about the nature of life. The Four Noble
Truths attend to the nature of the four pains, their cause, their path and their extinction.
The Eightfold Path refers to the implementation of right seeing, right thought, right
speech, right action, right living, right effort, right mindfulness and right meditation.

The Buddha called his path the Middle Way, which embraces the understanding
of balance and is situated between a life of luxury and a life of poverty. It also means
to accept the reality of impermanence and Karma (cause and effect) within our lives.
Buddhists practice places importance on chanting, purifying mind and body, as well
as practicing meditation, to arrive in a peaceful mind and enlightenment.

There are a number of different elements in Zen Buddhist teaching that are
possible to fit into different situations and contexts in everyday life. There are also
many different schools but most schools revolve around the Dharma of the Right
Mind, a core which may include the Three Treasures, Four Noble Truths, Eightfold
Path, Middle Way, and Mindfulness teachings.
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The Everyday in Zen Buddhism

The spiritual practice of the everyday is emphasized in Buddhism. Buddhists
consider that everyday life “contain many dimensions, depths, texture, and meanings
extending far beyond our familiar beliefs and concepts.” '8! When Nan Quan Pi
Yuan g JR - (748-835) was asked, “What is Buddhism?” he answered, “Everyday
life”. “”Meaning not only that Buddhists practice Mindfulness at all times i.e. that
they are expected to be attentive to the everyday objects and activities, he also meant
that Zen Buddhism and everyday life are not two but one, and that the Dharma
or Buddha teaching should be practiced at all time. When each action in life is an
expression of Buddhist teaching without pretention, this is what Nan Quan Pu Yuan
means by Buddhism is “Everyday life”.

The basis teaching of Zen Buddhism is that the Buddha is in all things, and that
all things possess Buddha nature. Zen Buddhists observe and follow the teaching of
the Buddha to react to the humble and trivial things in order to find deeper meaning to
life. Buddhists consider that everyone has the potential to be enlightened, and believe
that this is achievable through ordinary day-to-day activities and by doing them
mindfully.

i) Mindfulness

‘Attention! Attention! Attention!” was the same word Zen Master Ichu repeatedly
wrote when he was asked by his student to write something of a great wisdom. What
he meant is simply to be mindful at the moment we engage in a situation or look
at something. In Zen Buddhist practice, attention to the trivia of the everyday is a

crucial foundation in developing wisdom or the so-called ‘higher’ state of the human

8 John Welwood, ed., Ordinary Magic: Everyday Life as Spiritual Path (US & UK: Shambhala, 1992),

xiii.

9 Gyomay M. Kubose, the Center Within (USA: Heian International, Inc, 1999), 6.
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mind. There is a sense of awareness and enthusiastic observation in the process of
Mindfulness that allows us to connect our ‘self” with our environment to become
‘one’ with where we are. The process of Mindfulness has the potential to allow us to

rediscover our often unrealized inner self, to become a fully integrated person.

ii) Now

Practicing of Now and Mindfulness are interrelated. Mindfulness is present
moment awareness. It takes place in the here and now and is living in the present. For
Zen Buddhists, the most important thing to do in our life is the thing we are doing
right now, at this very moment. The practice of Mindfulness refocuses the mind,
allowing it to be aware of the activity happening in the present moment rather than
allowing the mind to shuttle between thoughts of the past and the future. The mind is

always in coherence and harmony with the body in Zen Buddhist practice of “Now”.

iii) Suchness

Buddhists teaching repeatedly demands us to throw away everything we know
and constantly be in the state of not-knowing. It also means that every time we handle
an object that we are ‘familiar’ with, we should attend to it as if we are handling
it for the first time. Zen Buddhism encourages us to abandon our preconceived
ideas or subjective projections and to see things as they are. This experience is the
manifestation of Thatata meaning Suchness, Thusness or It-is-ness, and is the way

things are as expressed in their teaching.

iv) Interconnection

Zen Buddhists suggests that all things are interconnected. The teaching of
‘Oneness’ in Zen Buddhism relates to a reality where people and things have a ‘co-
conditioned origination’ or share ‘mutual arising’. Buddhists perceive that we exist

because people are interconnected with us, and that our family, relatives, friends and

| 165



166 |

SRAELHHFTI6E 11

Sangha sustain the ‘I’. In term of materiality, when we grasp the reality of an object,

that particular object exists because other related things sustain it.

v) Impermanence

Zen Buddhism suggests that everything changes, and that nothing is permanent.
Constant change is the phenomena of our Nature. Mindfulness brings awareness
to ever-changing reality and participates in its ongoing process. Buddhists observe
the beginning, the growth, the growing, decay, and the dying and participates in it.
Mindfulness perceives that the cyclical pattern in which exists a beginning is also the
starting point of an end, and conversely an end becomes the starting point of a new
beginning. Everything is impermanence, that nothing is stationary and unchanged. All

things are moving and dynamic, life is constantly becoming.

vi) Middle Way

Zen Buddhists express Middle Way with both palms meeting in the middle of
the body at chest’s height. Buddhists consider and acknowledge the dualistic aspect
of things. They understand that sadness exists because of happiness, that silence is
the companion to sound, and form exists because of emptiness. They are aware of
the positive as well as the negative aspects of things without gravitating towards
either the left or the right. Mindfulness avoids adding or subtracting from things, and
it discourages distortion and enhances what we observe. This is also one of the key
elements in the teaching of the Middle Way, where it treats all experiences equally and

does not form value judgements.

vii) Meditation
Mindfulness may also be cultivated through Meditation. Sitting meditation
specifically fosters awareness through a formal seated posture in a quiet setting.

However, some schools of Zen Buddhism also embrace walking, standing, and lying
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down as a posture for meditation. Within the Chinese tradition, Tai Chi and Chi Gong

are also forms of meditation.

viii) Nothingness

The concept of Nothingness is difficult to comprehend and being generally
understood by many as emptiness or a void. There is something in nothingness that
one may fail to recognise through being unaware that the nothing in their nothingness
is always accompanied by something else to create form. In seeing that the negative
is always accompanied by the positive or vice versa, they are inseparable. Just as
our shadows follow us, this is the nature of duality in our universe. So, Nothingness
never comes single handed, there cannot be a void in Nothingness, there is always

something in it.

Comparative studies on Zen Buddhism
and Contemporary Art Practice

On Mindfulness

Alexandra Munroe suggests that, “Artists’ interests in multiplicity; ephemerality;
art’s relation to the everyday; ... In the process, art became about the act of attention
— a state of mindfulness that could correctly assume a certain cultural fluency with
Asian concepts of being and consciousness.” "°! The Asian concepts of “being and
consciousness” Alexandra Munroe referred to is understood as Zen Buddhist practice
of the everyday.

When John Cage was asked by Henning Lohner about how he thought

uninteresting things could become interesting, he replied, “When and if you pay

10 Alexandra Munroe, The Third Mind: American Artist Contemplate Asia, 1860-1989 (USA:
Guggenheim Museum Publication), 23-24.
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attention to them.” '""'In Zen’s Mindfulness teaching, Buddhists pay attention to the
most ordinary circumstances of everyday life such as cooking, washing the dishes and
sweeping the floor. D. T. Suzuki proclaimed that “the most ordinary things in our daily
life hide some deep meaning that is yet most plain and explicit; only our eyes need
to see where there is a meaning. Unless this eye is opened there will be nothing to
learn...” !"2] What he meant is that, Mindfulness to the everyday is a crucial practice
for Zen Buddhist to be enlightened.

Art potentially exists everywhere in the everyday, only to be discovered through
attentive attitude or Mindfulness to begin with, slipping away the moment we
disregard what we saw. As John Cage said, “Art is everywhere; it’s only seeing which
stops now and then.”! ! His claim echoes a description on Zen which said that, “Zen
is everywhere: It is just beneath your feet; it is right in front of your face... Zen uses

whatever is at hand.” %!

On Now

The concepts of attentiveness, repetition, and duration in the process of art
making give rise to a state of being and consciousness. The minimal intervention and
repetitive process of painting, drawing and constructing a 3-dimensional art piece
suggests the characteristics of meditation in Zen practice. The action of repetition
equates with time, and over time and through concentration, a process is generated

that guides the artist into the meditative mental space where the existence of the self

11 An essay by Henning Lohner entitled ‘The Making of Cage’s Onel1’ compiled in: David W.
Bernstein and Christopher Hatch, ed., Writings through John Cage's Music, Poetry, + Art, (US: The
University of Chicago Press, 2001), 265.

12 Suzuki, Awakening of Zen, 30.

13 An essay by Constance Lewallen entitled ‘Cage and the Structure of Chance’ compiled in: Bernstein
and Hatch, Writings through John Cage's Music, Poetry, + Art, 235.

14  Gary Thorp, Sweeping Changes: Zen and the Art of Household Maintenance (US: Macmillan, 2001),
4.
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is anchored. These processes are comparable with the way Zen Buddhists go through
the chanting to eradicate the random thoughts with beads in their hands. Comparison
can also be made with the way they repeatedly use breath counting as a method in
meditation to retrieve awareness back to the present moment and away from unrelated
thoughts of the past and future. Zen’s meditation practice is about the purely ‘now’.
It is about being aware of the present moment and not allowing the mind to alternate
between thinking about the past or the future.

Lee Ufan produced a series of very minimal monotone paintings consists a
single brushstroke on the canvas called Correspondence (2002), Resonance (2006)
and Dialogue (2007) respectively (please refer to image 5). These highly focused
and precise brushstrokes require moments of attentiveness when the artist applies his
brushstrokes to the canvas. Like Buddhists’ Enso painting (please refer to image 6),
he focuses on the medium, the surface, time and a single point on his canvas. When
Lee Ufan and the Buddhists painting, the brushstrokes they are applying, between the
inhaling and exhaling of breath, must be the most important thing in their life. The
mind, the breath and the action of the painters must connect with his brush and his
paints and exist as one.

Zen Buddhists suggest that when we carry out trivial activity such as sweeping
the floor or painting in this case, we should only be sweeping the floor or painting,
which means that we should be completely aware of the fact that we are doing what

we are doing.
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Image 5
Lee Ufan, Dialogue, 2010

Image 6
Enso Painting by Nakahara Nantenbo, 1922
Photo courtesy of WikiArt
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On Suchness
It is common in our daily life that “...stories often operate in the background
of the mind, as part of an ongoing stream of subconscious gossip we keep up with

ourselves... [that] creates a distorted reality.” (151

Different perspectives and
propositions stimulate thought and debate to make sense as well as unmade sense of
our life.

Black is not always complete darkness and white is not always void, a colour or
an object may represent different meanings in different cultures and contexts. In the
world of art, different representational or metaphorical meanings may be projected by
artists in works of art for appreciation, yet there is no right or wrong, good or bad. It is
purely the expression of art through different mediums and materials

Since 1967, British artist Richard Long has incorporated nature into his work,
similar in many ways to that of the Zen inspired poets from China and Japan. The
way he recorded his walks in particular places using texts (please refer to image

7) corresponds to Zen hokku or haiku by Matsuo Basho, the poem has no added

statement apart from what Matsuo Basho was observing:

Furu ike ya!
Kawazu tobikomu

Mizu no oto!

The old pond, ah!
A frog jumps in,

The water’s sound! '8!

15 Welwood, Ordinary Magic, xxii-xxiii.

16 Daisetz Teitaro Suzuki, Zen and Japanese Culture (US: Princeton University Press [Mythos series],
1993), 238.
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Matsuo Basho’s poem contains no less and no more than what he saw, there is no
gap between him and the reality as the poem has no self-projected narrative. It records
no subjective aspect of the event, and does not go beyond the phenomenon of what he
witnessed which is the old pond, the water, and the frog is jumping into it. The poem
suggests that he was not aware of anything other than the event when he perceived the
scene and the activity as it is. Matsuo Basho and the leaping frog, the old pond and the

sound are in the same reality, they were all in one and one in all.

CONTINUUM WALK

WATER TAKEN FROM THE MOUTH OF THE RIVER DART
CARRIED ON A CONTINUOQUS WALK OF THIRTEEN HOURS
AND POURED INTO THE HEADWATERS OF THE RIVER AT ITS SOURCE

DEVOMN ENGLAND 1998

Image 7
Richard Long, Continuum Walk, 1998

Similarly, the Gutai artists in their refusing to load what they took to be false
significance onto the materials they used. Calling their process ‘motiveless appraisal’,
the Boyle Family seeks to present a version of the reality as truthfully as possible by
throwing a dart randomly onto a large map to select a site on earth and recreating it as
they found to present as work of art. These artists attempt to be honest to the materials

and Zen Buddhist would consider this as ‘7athata’, meaning Suchness or Thusness.
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This objective way of looking at things in Mindfulness practice lets things speak for
themselves and unfold their true nature. It cuts down the discursive and prepares the

mind to take in the actual characteristics of the considered objects.

On Interconnection

We are a thing among other things therefore reality cannot exist without
relationship of accords and differences. Our life is merely a web of threads tangled
together through relativity and causally. Our every action creates a chain reaction to
this web of people and things that bind us together in a perpetual cycle. Our everyday
life is in a constant state of transition as the result of our actions within this diversified
and complex totality.

Some contemporary works of art explore this idea of relativity as they enter
into dialogues with objects, people, and spaces rather than prioritising projecting
self-sentiment and expression. They examine the ever cyclical pattern of interaction
between the mundane material environment and the behaviour of people living in it
to allow viewers to have a new look at the everyday. For example, when describing
the networking artists to produce the Awake project, Jacquelynn Baas and Mary Jane
Jaccob suggested that residencies, exhibition, talks, conferences and forums among
artists and art professionals is in the sense similar to Buddhists’ idea of Sangha. They
said, ‘The work we [they] did together might be defined by its relationship to this
emerging, non-static community of persons: a “Sangha” of practitioners in art.” (7]
Buddha, Dharma and Sangha are three important elements that shape the teaching of
Zen Buddhism. An extension based on the idea of community and socially engaged,
Sangha may also suggest form, space, movement and energy. Buddhist’s Sangha
teaching activated socially ‘Engaged Buddhism’ that embraces a sense of giving and

receiving. In the world of contemporary art, ‘Open Engagement: Art after Aesthetic

17 Jacquelynn Baas and Mary Jane Jacob, ed., Buddha Mind in Contemporary Art (USA: University of
California Press, 2004), 13.
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> (18]

Distance was a conference brought together ‘influential artists and thinkers

who are making and informing socially-engaged art work’, that inspired by ‘Engaged
Buddhism’.

Zen Buddhists underscore no separation between the ‘I’ or the ‘it” with others,
they see all things as being interconnected. Their keywords such as ‘Oneness’, *Co-
arising’, ‘Interdependent origination’, and ‘Interbeing’ 191" frame this substantial
relativity. Thich Nhat Hanh would use the word ‘Interbeing’ and ‘Oneness’ to frame
the relativity of all things. Similar to the Buddhist’s claim and reflecting on his work,
Lee Ufan said that, “A single tree or a single stone are not limited objects. They are
necessarily linked to the things that surround them — air, sounds, time, life, death,
and dreams. They are part of an endless continuity.” (201 Each individual person is
in connection to each other individual person and everything relates to everything
else. We act as a thing among other things in our actions and a world of relativity is

considered in the works of these artists.

On Impermanence

Scottish artist Andy Goldsworthy works with the Nature and experiments with
various natural materials such as leaves, grass, stones, wood, sand, clay, ice and snow
(please refer to image 8). Goldsworthy stated that, “At its most successful, my ‘touch’
looks into the heart of nature; most days I don't even get close. These things are all
part of a transient process that I cannot understand unless my touch is also transient-
»121]

only in this way can the cycle remain unbroken and the process be complete.

Andy Goldsworthy’s, as well as Richard Long’s (mentioned above), engagement

18 A three days conference at the University of Regina, Canada from 11 to 13 October, 2007.
19 Thich Nhat Hanh, Inferbeing: Fourteen Guidelines for Engaged Buddhism (India: Full Circle, 2000).
20 Lee Ufan, The Art of Encounter (UK: Lissoon Gallery, 2008), 45.

21 Hobby Holmes and Emily Busse, “What is Art...? What is an Artist...?” Sweet Briar College, last
modify not indicated, http://www.arthistory.sbc.edu/artartists/photoandy.htm| (accessed on 20
March, 2011).
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with the land and poetic evocations of the beauty, grandeur and impermanent nature
of the earth may be studied alongside Zen Buddhists’ ideas of ‘impermanence’ and

‘Mindfulness’ on the Nature.

Image 8
Andy Goldsworthy, Snow Circles, Izumi, Japan, 1987

On Middle Way

Life and art exist in a complementary partnership in the art practices of some
of the contemporary artists with the idea of standing an island between the two
carriageways of art and life, observe attentively and allowing the trivial things and
actions of everyday life to inform their art, and allowing art to permeate their everyday
life in return. In this, the boundary between art and life is blurred and spontaneously

in harmony.
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The idea of blurring the boundary between art and life is illuminated in
what Lucrezia De Domizio Durini claimed of Joseph Beuys where he “finds an
amplification of thought also in the cooking — a private zone... There was no
separation between his public and private behavior, just as there was no division
between art and life...” 1221 For this, Judith L. Lief would suggest, “It [art] refers

not only to the formal practice of art, but to the artistry of life itself - our whole

being.” (23]
Art is everyday life especially so in such as Gilbert and George’s notion of
‘living sculpture’, Beuys’ ‘Social Sculpture’ (241 and Teh-ching Hsieh’s one year

performance series where he punched the time clock in every hour for one year, and
lived outdoors for one year without entering a building. For Allan Kaprow, art is
about the everyday that is “to play at life as an artist.” (251 1t is crucial to these artists
to position themselves in the middle, and stand at the central point between two
extremes to observe equally the positive and negative, sound and silence, something
and nothingness, and art and life.

When we position ourselves in the middle we are more capable of seeing both
sides of the dualistic world. This understanding can be compared to the teaching of

Middle Way in Zen Buddhism, symbolized by the gesture of two palms held together

22 Lucrezia De Domizio Durini, Joseph Beuys: The Art of Cooking (ltaly: Charta, 1999), 13-14. “In
his studio in Disseldorf he prepared food just as he created his works of art. If his friends or
collaborators, or important cultural figures, arrived by any chance when it was getting close to lunch
time, the sorcerer artist, standing beside his huge cooker, would start to weave his culinary spells.
...There was one dish that gave the idea of his plain cooking and at the same time summed up
his naive culinary art, where healthy eating was enlivened by delicious flavour and by his personal
free creativity. ...His gestures were measured, intense, his actions calm and serene, almost as if he
wanted to give a sacral sense to the whole culinary operation.” Page 18

23 Chégyam Trungpa, True Perception: The Path of Dharma Art, ed., Judith L. Lief (US: Shambhala
Publications Inc, 2008), ix.

24 De Domizio Durini, Joseph Beuys: the Art of Cooking, 13. According to De Domizio Durini, Beuys
used ‘visible materials’ such as fat, felt, copper, honey, animal, plants, all elements that transmit
energy and heat; as well as ‘invisible materials’” such as word, gesture, smell, sound, discussion,
behaviour for his physical work and Social Sculpture.

25 Jeff Kelley, Childsplay: the Art of Allan Kaprow (USA: University of California Press, 2004), 5-6.
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at chest level. The gesture suggests that, apart from offering good feelings of one
towards another and mind and body as one, one should not sway over to the left or
right, instead one must maintains equal distant from both end in order to keep our

body and mind balance and working freely.

On Meditation

An artist’s mind immersed in the process of creating his art is almost like Zen
Buddhist meditation focuses on the here and now and lives in the present moment.
Zen Buddhists consider sitting meditation and art making processes themselves are
means of Mindfulness practice. They both serve the purpose to allow the mind to
attend to the action undertaken at the present moment.

The Oriental, especially Chinese and Japanese perceive that arts have meditative
quality. “Oriental paintings have organic relationship to Zen” [26] said D. T. Suzuki.
Art making process can be related to the understanding of ‘meditation in action.’ (271
It is comparable to what Thich Nhah Hanh pointed out that meditation in action can
be found, “When you are washing the dishes, washing the dishes must be the most
important thing in your life.” 1?1 What he means is just wash your dishes with full
attention with no barrier between you and the dishes you are washing, between the
artist and the brushstrokes he was applying on his canvas.

According to John Daido Loori, by gradually working on our concentration
through Mindfulness, we can develop a potential to touch a still point in which it
makes reference to Zen meditation. While Mindfulness of the everyday is a form of
meditation for Zen Buddhists, as Chdgyam Trungpa the Buddhist teacher and artist

claimed “Creating art is like meditating.” (291

26 Suzuki, Zen and Japanese Culture, 37.

27 Welwood, Ordinary Magic, xxiv.

28 Thich Nhat Hanh, Miracle of Mindfulness, 24.
29 Trungpa, True Perception, 124-125.
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On Nothingness

The concept of Nothingness is difficult to comprehend and being generally
understood by many as emptiness or a void. There is something in nothingness that
one may fail to recognise through being unaware that the nothing in their nothingness
is always accompanied by something else to create form. In seeing that the negative
is always accompanied by the positive or vice versa, they are inseparable. Just as
our shadows follow us, this is the nature of duality in our universe. So, Nothingness
never comes single handed, there cannot be a void in Nothingness, there is always
something in it.

Working with his lifelong collaborator pianist David Tudor, American artist John
Cage created his well known 4’33 piece that was inspired by the understanding of
Nothingness. Instead of playing music, Cage idea was to have Tudor sits down in
front of the piano, starts a stopwatch, closes the lid and begins a performance in which
he never plays a note for 4 minutes and 33 seconds. John Cage’s understanding of
‘Nothingness’ or ‘Emptiness’, stemmed from his life-long interest in Zen Buddhism.
He followed D. T. Suzuki’s courses from 1952 onwards. Cage also mentioned that
the Buddhist texts to which he “often return are the Huang—Po Doctrine of Universal
Mind.” 1%

John Cage’s 4°33” is similar to the way Chinese artists consciously leave white
areas in their ink paintings to indicate space and to leave room for imagination.
The ‘Nothingness’ in his piece creates a space for the viewers to live in and gain
insight, that Nothingness is not the absence of something but actually the presence of
something. These pieces wander over the space between nothingness and something,
and art and the everyday.

In the East, people prefer to use the word ‘Emptiness’ instead of ‘Nothingness’

but which is thought of as having the same meaning. Emptiness is a key concept in

30 See Cage’s autobiography statement.
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the ontology of Mahayana Buddhism. The teaching can be traced from the Prajna
Paramita Hridaya Sutra, commonly known as Heart Sutra, and which contains
about the six hundred scrolls that collectively make up the Maha Prajna Paramita.
This is probably the oldest Mahayana texts, originating as they did from India
being contemporary with the time of Christ. A relevant extract from the Heart Sutra
translated into English by Edward Conze reads as follows, “Here, O Sariputra, form
is emptiness, and the very emptiness is form; emptiness does not differ from form,
form does not differ from emptiness; whatever is form, that is emptiness, whatever is
emptiness, that is form.” (311 This is in accord with the famous saying in Chinese’s
Chén Buddhism: * & IE25 | 256 | (RSS2 RSkt

Conclusion

There are few contemporary artists who were not and are not influenced by
Marcel Duchamp in one way or another, and his influence continues to grow even up
to the present day. At the beginning of the 20th century, D. T. Suzuki played a major
role, but not the only, in introducing the teaching of Zen Buddhism to the West thus
providing Western artists with an alternative to their own culture and thereby creating
a new impact on the world of art. The combination of these two influences, which
started during the period of Dada and Surrealism, continued to grow during the period
of Abstract Expressionism of Pollock and de Kooning to the Neo-Dada or Conceptual
era of Cage and Beuys, and continue to manifest in some of the contemporary art we
experience today. Some of these artists are briefly introduced and discussed in this
essay.

My essay provides some background to the concepts of the everyday in

contemporary art practice and in Zen Buddhism practice that is central to the

31 Edward Conze, trans., Buddhist Scripture, (UK: Penguin Books, 1959), 162-163.
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comparative study of The Mind of the Everyday. Zen Buddhism, which places great
emphasis on the practice of Mindfulness to the everyday, has been the alternative
inspiration for the intellectuals and artists in the post World War II West openness, and
it was coincided with the attitude of increased towards the everyday in the world of
art until today. I made brief suggestions in this essay as to their connections with Zen
Buddhist practice to prepare the ground for further discussion or expanded studies.
My thought and personal art practice too connect with Zen Buddhists practice
of the everyday and parallel with the works of the artists discussed in this essay. |
have reservation in bringing forward my own works in this essay for discussion as [
concern it would be too personal or subjective, in comparison to referring works by

other art masters as examples for discussion.
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The Modern Chinese Buddhism
in Malaysia: A Case Study in
Than Hsiang Temple

Fu Yek Ming"'"!

Abstract

Chinese Buddhism has transformed from a traditional belief to a contemporary
religion suited to modern society in Malaysia. The function of the temple has
changed, from a place to perform ritual ceremonies and now it has integrated into the
community for various needs of contemporary society. Buddhist temple has undergone
a great transformation and is now a unique feature of modern Chinese Buddhism in
Malaysia. The role of the leader in the modernisation and revitalization of Buddhism
is vitally crucial. The openness towards modern technology and good leadership in
management skills of Wei Wu has brought Than Hsiang Temple to the transformation
of function to serve the various needs of the society. This paper looks at the works
of Than Hsiang Temple as a case study to the making of modern Chinese Buddhism

in Malaysia. It explores the operation of a local Buddhist organization based on the

1 Fu Yek Ming, a PhD student in the Department of Chinese Studies, Faculty of Arts and Social
Sciences, University of Malaya (UM). She is selected as a 2021 Asian Graduate Student Fellow by
the Asia Research Institute, National University of Singapore. Her interest is in Buddhism, religious
studies among Chinese communities and local culture in a multi-cultural society in Malaysia. Email:
yekming@gmail.com
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four pillars of convictions which can be categories into three main functions, namely
education, social welfare and cultivation. Than Hsiang Temple shows a good example
of the hybrid function in the transformation of a Buddhist temple, not only preserves
the traditional function but also expands to different roles and responsibilities.
Furthermore, it investigates the background of the founder, Venerable Wei Wu, who
utilises his systematic management skills and modern technology to make a change
to the function of Buddhist temples in the wave of modernism and revitalization.
The participant observation and interview are used to investigate the operation of
the Than Hsiang Temple. The initiatives and efforts in using social media and online
platforms to interact with followers perhaps open more opportunities beyond the
traditional ways of conducting Buddhist activities. The findings can be a new way of
understanding the development of Buddhism modernism and revitalization amongst

Chinese Buddhism in contemporary society.

Keywords: Chinese Buddhist Temple, Modernism, Revitalization, Than

Hsiang Temple, Wei Wu, Malaysian Chinese Buddhism

Introduction

Buddhism is an ancient religion founded by the Buddha more than 2600 years
ago. The propagation of the dharma was mainly spearheaded by the monasteries
and monks during Buddha’s time. In the eighteenth century, the arrival of Chinese
migrants in Malaya has brought in Buddhism. When Buddhism was brought into
Malaya, the development was diversified in this multicultural society. The practise
among the majority of Chinese who profess themselves as Buddhists is a mixture of
Buddhism, traditional Chinese religion and traditional Chinese beliefs and traditions.

Many of the beliefs and practices have been passed down to subsequent generations.
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Buddhist temples have been a place to provide for the social needs of the
believers and followers. A traditional temple is a place of worshipping, having festival
celebrations, conducting religious ceremonies, and a final place to preserve ancestral
tablets of the deceased one. Buddhist temples have undergone many changes in
modern society. While a modern Chinese temple not only provides a place to worship
the statue of Buddha but also to learn the ways and wisdom of Dharma, to practise
the teaching of Buddha, to seek guidance from a sangha, to find internal peace and
harmony and eventually to gain the ultimate enlightenment for all beings.

The idea of modern Buddhism was brought by Buddhist leaders of various
traditions. With great contributions from these leaders, the practice of Buddhism in
Malaysia has been transformed from a traditional belief to a contemporary religion
suited to modern society. With the transformation of Buddhism, the function of
Buddhist temples has been changed in modern society today. A traditional temple is
mainly a ritual place, but it hasn’t been integrated into community welfare activities
This is especially the case in Chinese Buddhist temples in Malaysia, which have
reinvented themselves to be more relevant to their followers.

The situations are very different from the period of the Buddha and nowadays.
The teachings of the Buddha are noble truths; however, the application may vary
under different circumstances and cultural settings. The main reason why Buddhism
can flourish in Malaysia is due to the great efforts of several great Buddhist Masters.
Many contemporary Buddhist leaders take up the task and responsibility to propagate
Buddhism with great vows. Thus, their efforts need to be continued to enhance and
ensure that Buddhism goes on without a letup in the Buddhist community of Malaysia.

The transformation of the function of temples would not be possible without
the leader of the organization. In this paper, I will explore the importance of this role
in greater detail by looking at Wei Wu, a second-generation religious leader from
Mahayana Buddhism, who promotes Buddhism in contemporary Malaysian society.

The background of Wei Wu in the management and technological field is crucial for
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the development of Buddhism. The context I study is the operation of Than Hsiang
Temple to explore the process of modernization and revitalization of Buddhism in
Malaysia. The outcomes can be a better understanding of the development of Chinese

Buddhism in contemporary society in Malaysia.

Buddhist Modernism

Since the 17th century, the idea of religion as scientific, organized and
institutionalized has been created through colonial scholarship. This idea has been
implanted in the local communities in various regions in Asia through colonial
administration and Christian missionaries. Thus, there is a trend of rediscovering the
religious dimension in modern society (Tambiah 1990:153). The present literature
on Buddhism modernism claims that colonialism and Westernization are the main
factors to the numerous reformations to the practice and understanding of Buddhism.
Colonialism and Westernization contributed to the emergence of “reformist sangha”,
and the establishment of Buddhist associations, the proliferation of Buddhist culture,
social welfare activities and so on.

In the study of Buddhism in South, Southeast and East Asia in the nineteenth
century, many researchers have shown how colonialism or westernization was a
driving force in bringing modernity to many nations and religions. The reform
movements particularly in Buddhist majority countries emerged during the colonial
period. The use of “Buddhist modernism” has impacted Buddhist communities in
other regions as similar characteristics can be observed in Southeast and East Asia.

Hansen proposed the Khmer Buddhist modernism that emerged in colonial
Cambodia can be used to describe a rational shift in Buddhist intellectual sensibilities
about temporality and purification. Hansen’s study revealed that the modernist monk
promoted ethical values that combined their understanding of living in the modern

world and interpretation on how to behave as a good Buddhist (Hansen 2007: 3-4).
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Anne Blackburn points out that the terms “Buddhist Modernism”, “Buddhist revival”
and “Protestant Buddhism” emerged to describe the Buddhist social organizations
and religious practices in Sri Lanka during the colonial period (Blackburn 2010: 199).
However, Blackburn has shown that the newly imported discourses and forms of
social identification did not always displace preexisting Buddhist ideas and practices.
Chia builds on Blackburn’s study to demonstrated that the Chinese Buddhist
modernism in maritime Southeast Asia was neither a product of colonialism and
nor wholesale westernization. Chia contends that Chinese monks were agents of
knowledge production in the process of selective reformation of Chinese Buddhism
by reconfiguring Buddhist ideas through propagation and negotiation (Chia 2017: 10).
The ideas of Buddhist modernism helped propel the first-generation monks, such as
Chuk Mor, to prominence in the context of nation-building in postcolonial Malaysia
(ibid. 11). The modernist monks play an important role in the making of Buddhist
modernism. The trend of Buddhist modernism influences the subsequent generation of
Buddhists in practising theoretical Buddhism in the modern world today. (ibid.9 )
Reformist Buddhists attempted to re-interpret Buddhism as a religion that was
compatible with the modern world. Heinz Becher outlines the idea of Buddhist
modernism from the experiences of Buddhist majority countries (Becher 1991:
273-285). Webb summarises 12 features of Buddhist Modernism from that (Webb:
2005:213) 12!, David McMahan argues that Buddhist Modernism rejects superstition

2 The 12 features of Buddhist Modernism: “(1) a tendency towards relying on an independent and
non-traditional understanding of the Buddha's teaching found in the early sources; (2) a process
of “demythologisation” of Buddhism; (3) the characterization of Buddhism as a “scientific religion”;
(4) the emphasis on Buddhism as a “philosophy” rather than a creed or religion; (5) on its being a
“philosophy of optimism” in contrast to Western criticism of “Buddhist pessimism”; () in terms of more
practical issues, the emphasis on “activism” as forming an important feature of the Buddhist way of
life; (7) in terms of social relations, valuing “social work”; (8) the claim by modernists that Buddhism
“has always included a social philosophy” that is described as a “philosophy of equality”; (9) the
demand that a Buddhist society should be democratic; (10) the emergence of Buddhist nationalism;
(11) the tendency of modern Buddhists towards “rewriting history in accordance with their particular
understanding of national history”; and (12) the revival and popularization of Buddhist meditation as
an important development in Buddhist religious practices”.
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and believes in scientific findings (McMahan 2008:4 & 5). The notion of Buddhist
Modernism can be used to understand the development of Buddhism worldwide
(ibid. 10). Ann Blackburn indicates the characteristics of Buddhism Modernism, such
as the rise of lay activism and authority, an increasing emphasis on the rationalist
and science, adopting modern technologies and a deepening focus on “scriptural”
Buddhist text (Ann Blackburn 2010:199).

Besides that, Harris shared a similar view on Buddhist modernism. “It is “a
search for the rational; at this-worldly, energetic lay asceticism directed towards
attaining Nibbana in this life; an individualism that privileged personal spiritual
attainment over the collective merit-making of a group; an undercutting of the
traditional distinction between lay and ordained; intolerance of other faiths; rejection
of ritual and “superstitious” practices linked with exorcism and “spirit religion” and
the appropriation and privileging of doctrines” (Harris 2006: 168).

The characteristics of Buddhist modernism can be seen from recognition of
scientific findings and rejection of superstition, the emphasis on the inner experience
and maintain a religious position with a doubtful attitude towards the positivistic way
of thinking (McMahan 2008: 6). Thus, the concept of Buddhist modernism can be

adapted to explain the development of Buddhist religious practices in Malaysia.

Revitalization of Buddhism In Malaysia

The Buddhist modernization movement since the 19th century has brought
reformation to Buddhism (Tan 2013: 8). Buddhist revitalization in Malaysia is a
religious modernization movement that is directly or indirectly linked with reformism
or revivalism of the larger Buddhist world. Lee and Ackerman (1997) and Tan (2000,
2006) use “Buddhist revitalization” to signify the aggregate phenomenon of the
reassertion, rationalization, reorganization, and reinterpretation of Buddhism (Lee &

Ackerman 1997: 57-58; Tan 2000: 299 & 2006: 303).
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In the early years of the twentieth century, due to the large numbers of
immigrants from Southeast China provinces of Fujian and Guandong, Penang began
to play a major part in commercial and cultural development, Penang also played
an important role in the original planting of Buddhism in Malaya, as well as in the
process of renewal (Trevor 1992: 331). The fact that by 1980 number of citizens of
Malaysia who positively identified themselves as Buddhist amounted to 19 per cent of
the population is clear evidence of the growth of a conscious Buddhist identity among
the Chinese in Malaya (ibid 331). So, there is a strong concern arose recover and
revive the essential features of the Buddhist in Penang.

Lee and Ackerman (1997:57) claim that Buddhist Revitalization occurs within a
context in which co-existence of Chinese popular religion and Buddhism, and there
is no clear distinction between both of them. Revitalization is a response to facing
a Muslim-dominated political system as well as Christian evangelism. Buddhist
reformists believe that learning the Buddhist canon is essential in order to build a
stronger Buddhist community (ibid. 80-81). Trevor Ling described that the revival
and growth of Buddhism that has taken place in Malaysia can be seen as an example
of the basically quiet: it is a religious revival, but without revivalism (ibid: 327). The
development of Buddhism is “quiet” type rather than “noisy” kind.

Buddhist revitalization can be defined as a phenomenon of strengthening
Buddhism to a more organized religion through exchanges of new ideas of Buddhism
from historically and contemporarily connected regional ties (Tan 2013:3). In Tan’s
recent dissertation, he divides Buddhist modernization into two waves. The first wave
happened in the early 19th century, which was triggered by religious competition
with Christian missionaries. In the second wave, reformist Buddhists attempted to re-
interpret Buddhism as a religion that was compatible with a new modern world. The
transformation of Buddhism has adopted the foundational framework of modernity,
which considers the elimination of “superstitious” and mystical elements to cope

with the world (ibid. 8). Malaysia presents one example of Buddhist revitalization
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that exhibits distinct ambiguities of the second wave of Buddhist modernism in the
contemporary world.

However, Chia argues that neither “revivalism” nor “revitalization” aptly
describes Chuk Mor's reforms in Malaysia, one of the first-generation monks in
Malaysia. The reason was that Buddhism did not experience a state of “decline”
before his arrival to necessitate a “revival” or “revitalization” (Chia 2013:154).
In contrast, what Chuk Mor did was redefine the concept of “being Buddhist” in
Malaysia and displace the existing forms of Buddhism in Malaysia based on the ideas
of Human-life Buddhism.

The revitalization continues in the works of second-generation Buddhist
leaders and they try to bring Buddhism to the next level. The social participation
and engagement of Buddhist organizations have become a unique feature of modern
Chinese Buddhism in Malaysia. The continuous efforts make a small stream flows
far in the propagation of Buddhism. Than Hsiang Temple presents an example of a
modern Chinese temple in Malaysia, with the hybrid function of both traditional and
modern temples. The transformation of the function of a Chinese Buddhist temple
in the making process of modernization and revitalization of Buddhism can be a

perspective to explore the development of Buddhism in Malaysia.

Methodology

In this paper, I select Than Hsiang Temple as a case study on the modernization
of Buddhism in Malaysia. The development of Buddhism in Penang shows the
essential features of traditional, modernism and revitalization that worth to be
examined further. Than Hsiang Temple is a home-grown Buddhist organization
established by Wei Wu, a local Chinese Buddhist born in Penang, Malaysia. The
temple aims to preserve the true teachings of the Buddha and propagate the wisdom

of the Buddha Dharma. It attracts children, youths, working adults, older generations
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of Chinese Buddhists. The operation of Than Hsiang Temple is not only a religious
place, under the leadership of Wei Wu, it is closely connected to education, welfare
and cultivation activities. Wei Wu utilises the management concept and modern
technology to promote Buddhism in the contemporary society of Malaysia. Wei Wu
plays a significant role in the transformation of the function of a modern Chinese
Buddhist temple.

I use participant observation and interviews in this paper. I take part in the
activities of the various units in Than Hsiang Temple. Participatory observation is
useful to collect information and to know the operation of the temple. However,
due to the COVID-19 pandemic, the Malaysian government implemented the
Movement Control Order (MCO) and restricted the activities of religious places, thus
some information is collected from the website and interviewees. The participation
and interviews are conducted online via various social media, such as Facebook,
Instagram, Zoom, Youtube etc. The process and outcome can be a new way of
understanding the development of Buddhism modernism and revitalization amongst

Chinese Buddhism in contemporary society.

A Prominent Buddhist Leader—Wei Wu

Figure 1. Wei Wu, the founder of Than Hsiang Temple, Source: Than Hsiang Website
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Than Hsiang Temple located in Bayan Lepas is a homegrown Buddhist
organization established in 1990. Under the leadership of Venerable Wei Wu, Than
Hsiang Temple is not only a Chinese Buddhist temple for the religious ceremony but
also a place to learn and practice the teaching of Buddha. Venerable Wei Wu put his
educational ideas and philosophy into the operation of Buddhist organisations. As a
modern Chinese temple, Than Hsiang Temple has transformed into multiple functions
as a temple to worship the statue of Buddha, a school to learn the ways and wisdom
of Dharma, a merit field to make an offering to the sangha, a destination to gain the
ultimate enlightenment.

Venerable Wei Wu, whose secular name is Neoh Kah Thong, was born in Penang
in 1949. He finished high school at Chung Ling High School, before pursuing tertiary
education at Canterbury University in New Zealand where he graduated with a B.E.
(Hon.) in Electrical Engineering. He worked for a short period in power energy
after which he returned to Penang to join National Semiconductor and later became
the Quality Manager for Hewlett Packard in the Bayan Lepas Free Trade Zone. He
learned Total Quality Management (TQM) from his Japanese teacher and friend,
Professor Noriaki Kano (1940-) 3! and implemented it successfully at his workplace.
He is reputed to be the Father of the Quality Control Circle (QCC) of Malaysia.

In order to repay the debts of gratitude towards the parent, country, Buddha,
sentient beings, Neoh decided to enter the Buddhist monastic order. (4] Venerable Wei
Wu was ordained as a Buddhist monk in 1992, at the age of 43, by Venerable Siew
Ching, the abbot of Buddha Light Vihara, Penang Hill. He received full ordination
in the same year at Hsi Lye Temple, in the United States. On November 12, 1995,

Venerable Wei Wu received Chan (Zen) Dharma transmission from Senior Venerable

3 Noriaki Kano (1940-) is an educator, lecturer, writer and consultant in the field of quality
management. He is the developer of a customer satisfaction model (now known as the Kano model)
whose simple ranking scheme distinguishes between essential and differentiating attributes related to
concepts of customer quality.

4 Than Hsiang Buddhist Welfare Association 25th Anniversary Magazine, p121.
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Bo Yuan '®!| thus became the 52™ Dharma heir in the Caodong Chan (Zen) Dharma
lineage. In Venerable Wei Wu’s opinion that Chinese Buddhism is not sectarian in
practice, and his main practice is Pure Land Buddhism.

Venerable Wei Wu has become an example of a modern monk in the region.
Venerable Wei Wu is tirelessly engaged in religious, educational and welfare
activities. Not only recognized by Mahayana Buddhism, but he also receives
recognition from Theravada and Tibetan Buddhist circles. Due to his excellent works,
he is held in high esteems in the international Buddhist circle. Wei Wu is awarded the
Honourary Degree of Doctor of Philosophy in Buddhist Studies by The Mahamakut
Buddhist University (MBU) on 19th May 2013 (the Buddhist Era 2556). Moreover,
the Khyentse Foundation (61 has announced the sixth Khyentse Fellowship award
in 2020 to Venerable Wei Wu, in recognition of his immeasurable and outstanding
contribution to the promotion of the Buddha’s teaching and Buddhist education over
the past decades.

Venerable Wei Wu philosophy in skilful management is the application of the
Buddha’s teaching. Before his ordination as a monk, Venerable Wei Wu devoted
much time and energy as an active lay Buddhist to building up Than Hsiang Temple.
Both of his roles as a lay Buddhist and as a monk propagating the dharma, Venerable
Wei Wu has truly manifested boundless compassion and wisdom in the establishment

of Than Hsiang Temple (Koh, 2011). Than Hsiang has become a great example in

5 Venerable Master Bo Yuan (1914-2009), ordained at the age of 19, at Guanghua Temple in Fu’an.
He observed full ordination under Master Xu Yun at Fuzhou Gushan Yongquan Temple, and then he
studied Zen at Fuzhou Gushan Shigu Buddhist Institute. He was appointed as superintendent of Kek
Lok Si, Penang in 1947. He established Lakeside Dwelling Vihara in 1961 at Petaling Jaya. Besides
propagating the Dharma by preaching and literary works, the late Venerable Master Bo Yuan was
also prominent in the Arts Circle for his calligraphy and Chinese brush paintings.

6 Khyentse Foundation founded by the revered Bhutanese lama, teacher, filmmaker, and author
Dzongsar Jamyang Khyentse Rinpoche. The Khyentse Fellowship was established in 2011 to recognize
individuals who have devoted their lives and careers to preserving, promoting, and upholding the
Buddhadharma. Past recipients include Alak Zenkar Rinpoche (Tudeng Nima Rinpoche), Prof. Peter
Skilling, Prof. Ven. Dhammaijoti, John Canti and Wulston Fletcher, and Prof. Gao Mingdao.
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Malaysia which offers not only dharma services but also various educational and
community services, such as kindergarten, Buddhist primary and secondary schools,
welfare care, senior care homes and so on. Than Hsiang’s four pillars of conviction

will be further investigated to understand the operation of a modern Buddhist temple.

A Homegrown Buddhist Organisation——
Than Hsiang Temple

The establishment of Than Hsiang Temple can be traced back to the Bayan Baru
Buddhist Association in 1985. Initially, it started in the meeting room of Hewlett-
Packard during one-hour lunch hours and later shifted to Neoh’s colleagues’ houses on
Saturday nights. Then, it moved to a house at Medan Mabhsuri, later Jalan Tengah and

finally shifted to the current premises at Jalan Sultan Azlan Shah.

Figure 2. The building of Than Hsiang Temple, located in Penang, Malaysia.

Source: Than Hsiang Website

Over the years, Venerable Wei Wu has established several Buddhist organisations
under Than Hsiang Foundation in Malaysia. With the convictions as the guiding
principles, all the Temple activities are aimed at promoting Buddhist education, social

welfare and cultivation, which subscribes to the Four Pillars of Conviction, “The
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Young to Learn; The Strong and Healthy to Serve; The Aged and Sick to be Cared for
and The Departed to Find Spiritual Destination.”

The Young to Learn

The Temple is situated in the middle of the high technology industrial park
at Bayan Lepas. There were many young couples at that time who started to have
children and the children are ready to join a kindergarten before entering primary
school. Due to the high requests from the parents, Than Hsiang Temple went into
its education works with a kindergarten in 1991. Than Hsiang Kindergarten aims to
provide quality pre-school learning opportunities to the little ones and to expose them
to the Buddha’s wholesome teachings in an ideal, healthy and conducive environment.
What makes the Than Hsiang Kindergarten different from other kindergartens in the

(71 Besides the course outline set by the

implementation of the Ten Good Deeds
Ministry of Education, or “The National Pre-School Standard Curriculum (KSPK)”,
the teaching of the Ten Good Deeds is the main focus to nurture the children’s good
qualities in spiritual support, attitude and value.

Than Hsiang Sunday Dharma School (THSDS) is another unit that provides
Buddhist Education to children, teenagers and their parents. It was set up in 1986
to cultivate the orthodox and right faith of Buddha Dharma. It aims to develop
wholesome character and seek to foster a better parent-child relationship through
classes and extra-curricular activities. The Sunday Dharma Class conducts a half-hour
chanting session, consisting of Heart Sutra chanting, recitation of Amitabha’s name,

circumambulation and followed by a short meditation. There are group recreation

activities such as hymn chanting, hand gestures, song and dance, drawing, crafts and

7 The Ten Good Deeds are i) Be filial piety to parents, ii) Honour teachers and elders, iii) Have faith in
a religion, iv) Study diligently, v) Be friends with the virtuous, vi) Love and respect life, vii) Be grateful.
and contented, viii) Speak politely and lovingly, ix) Love others as you love yourself, and x) Spend time
wisely.
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so on. Starting from 2017 THSDS adopted the Buddhist textbooks comprehensively
for primary and secondary schools which were compiled by the Young Buddhist
Association of Malaysia (YBAM).

Besides Buddhist lessons for children, parents are also required to attend
parenting skills classes simultaneously. The interaction between the parents and
students is very encouraging as evidenced by the strong support towards activities,
such as visits to old folks homes, offerings to the Sangha, parenting workshops,
family days and so on. Aixin Jiazu (Caring Family) is a group of volunteers
comprised of Aixin Laoshi (Caring Teachers), Aixin papa & mama (Caring parents),
Aixin jiejie & gege (Caring sisters and brothers), who conduct Buddhist classes and
organize various activities for the Sunday Dharma Class. The Aixin Family leads
the organization dedicatedly, not only to benefit oneself but also others through
Bodhisattva practices.

On the other hand, in 2007, Wei Wu accepted the invitation from Dato’ Sri Tan
Hoay Eam to join the Boards of Directors of the four Phor Tay schools, comprising
of Phor Tay Kindergarten, Phor Tay Primary School (SJK(C) Phor Tay), Phor Tay
Secondary School (SMJK Phor Tay) and Phor Tay Private High School. The Phor
Tay Primary and Secondary Schools are unique in Malaysia due to the delivery of
Buddhist Studies as part of the school curriculum. Starting from 2008, under the
leadership of Venerable Wei Wu, the Buddhist classes were restructured and new
content was introduced. Sangha members were also invited to teach Buddhism
together with lay Buddhists as volunteer teachers.

Furthermore, the Than Hsiang Buddhist Research Centre was established in
1992 to offer the courses of Diploma and Bachelor in Buddhist Studies, through a
twinning programme with the Buddhist and Pali University (BAPU) of Sri Lanka. The
encouraging response has embarked Wei Wu on the project of starting an International
Buddhist College (IBC) after the idea was first raised by Professor Karunadasa, a

prominent Buddhist scholar from Sri Lanka. IBC is a private university recognized by
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the Ministry of Education of Thailand. The permit for setting up the university was
granted by the Thai Ministry of Higher Education in 2003. The motto of the university
is “Bahunam Vata Atthaya” means "For the Good of the Many". The university is to
uphold the teachings to purify the world and benefit all sentient beings.

The Strong to Serve

The Than Hsiang Youth Circle was formed in 1998 to enable teenagers to
continue the study and practice of Buddhism after completion of study at THSDS.
Besides Buddhist education, the Youth Group supports major events of Than Hsiang
Temple namely members fellowship gatherings, cultivation, outing and special
celebrations such as Parents Day, and Mid-Autumn festival celebration, Buddhist
hymns sharing and monthly birthday parties for the senior citizens of Wan Ching
Yuen. The Youth Group and Sunday Dharma School co-organised yearly the Children
Camp and Youth Camp during the school holidays. All these activities and events seek
to enhance their leadership skills and promote fellowship to secure the fraternity bond
among the youth members with the other members of the Temple.

Moreover, the Mitra Welfare Centre was set up which comprises Mitra Line,
Welfare Group and Social Education Group. Mitra Line started a telephone hotline
counselling service in 1990. Since 1992, the Welfare Group started to help the needy
by providing them with material aid and mental comfort. The Group visits and gives
monetary contributions and emotional support to the Old folks Home & Infirmary,
Children Handicap Home and the poor. The volunteers also provide hair-cutting
services to the senior residents of Than Hsiang's Wan Ching Yuan Centre and other
old folks in other homes every month.

Furthermore, the Metta Mobile Free Clinic was established in 1988 with the
mission to make traditional Chinese medical services available to all patients from

middle and low-income families of various ethnic groups regardless of their religious
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beliefs. The medical services, medications, materials, and supplies are all provided
free of charge, income is generated solely through individual and organisational
donations. A small group of dedicated staff coordinates the Clinic's services with the
help of volunteers, who donate their precious time and effort to provide medical and
administrative services necessary to keep the Clinic in operation.

Besides, Than Hsiang promotes vegetarianism in line with the spiritual practice
of observance of the first precept of non-killing. The Vegetarian Food Service started
with a canteen catering to a small, but regular, clientele and the Restaurant was added
later. Now Than Hsiang Vegetarian Food Service provides an array of vegetarian food
and includes catering services, sale of organic and chemical-free food products, and
in-house food services in the canteen and restaurant. The primary aim of Than Hsiang
Vegetarian Food Service is to encourage vegetarianism which promotes compassion

towards animals.

The Aged and Sick to be Cared for

In addition, Wan Ching Yuen Centres provide quality nursing services for senior
citizens. Meanwhile, it also presents an opportunity for the public to practise the
Buddha's teachings of loving-kindness and compassion. The old and infirm need a
place to reside and to spend their final years in peace and contentment. Thus the Wan
Ching Yuen Old Folks Welfare Home was established in 1995 to provide quality care
and a comfortable home for elderly folks. Daily chanting and spiritual counselling and
guidance from the monastics of Than Hsiang Temple enable the old folks to acquire
peace of mind in preparation for their final journey to Amitabha Pureland. Support
and services provided by the other departments of Than Hsiang in terms of birthday
and festive celebrations, haircut services and entertainment contribute to the joy and

meaningful existence of the old folks.
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The Departed to Find Spiritual Destination

Death, the end of this worldly life is a significant event to the Chinese who are
still holding onto traditional views and beliefs. The question of where to house the
dead is of paramount importance. The tradition of ancestral worship which translates
as filial piety to the deceased parents is preserved through the ancestral tablets at
both sides of early Da Yuan Dian. Da Yuan Dian is a merit hall for the installation
of ancestral tablets. Devotees can store their ancestors' ashes at San Sheng Dian, a
double-storey columbarium. Due to the high demand from the public, Than Hsiang
Temple expanded its Da Yuan Dian into another three smaller spaces where different
statues of Ksitigarbha Bodhisattva are enshrined and the ancestral tablets are provided
to the public. A chanting session will be carried out by Sangha members of the temple
for the placement of ash urns or tablets. The temple conducts an Amitabha prayer
every 49 days. Merits will be shared with the deceased whose ash urns or tablets are

installed at the temple in hope that they can be reborn in the Pureland.

The Transformation of a Temple in Modern Society

With the transformation of modernism and revitalization in Buddhism, the
function of Buddhist temples has been changed in modern society today. Than Hsiang
Temple remains its function as a ritual place but also integrated into the community
with education, cultivation and welfare activities. The hybrid function of the temple
has reinvented the temple to be more relevant to its followers.

To fulfil the traditional function, several Buddha and Bodhisattva statues are
being installed at each level respectively. On the uppermost, the sixth floor is the
Main Shrine Hall, (Daxiong Dian) that is open for worshipping or dharma assemblies.
The Shakyamuni Buddha statue lies in the middle of the hall the statue conveys the

stillness and tranquil serenity in meditation, the right hand touching the ground and
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leg crossed on a diamond throne. There is a ‘Swastika’ on the chest, tightly curled
hair, full moon face, and deep blue lotus eyes. These are the feature of the perfection
of the Lord Buddha.

On the fifth floor, the multi-purpose hall or Daxing Dian consecrates
Samantabhadra Bodhisattva on his rider, a six-toothed white elephant. The
Samantabhadra is a great saint who possesses universal goodness activities and vows.
On the fourth floor, the Dazhi Dian enshrines Manjusri Bodhisattva, the master of
the great wisdom, on a lion. On the third floor, Wan Ching Yuen old folks’ home, the
hall worships Amitabha Buddha, with hands tied, sitting peacefully on the lotus seat,
the Amitabha Buddha radiates the immeasurable compassion and leads beings to the
Pureland. On the second floor, there is Bhaisajya Guru Buddha which represents the
King of Medicine, who has twelves vows to eliminate the illness and difficulties of
all beings, so that every being can get physical and mental happiness, and practice
dharma in life to gain enlightenment.

There is no praying hall on the first floor, where the kindergarten is located. Wei
Wu mentioned that” The pre-school education is open to all children from different
background religion. We teach children to respect other religions, so we do not place
an altar here.” Than Hsiang Kindergarten accepts non-Buddhist children as well.
According to the statistic provided by Than Hsiang Kindergarten, there are about
7.73% of non-Chinese in 2016. Besides that, the kids are from various religions
such as Buddhism, Taoism, Islam and Christian. (8l However, the children from
kindergarten will have a chanting session, birthday celebration, the Bathing of the
Buddha ceremony at the Great Compassion Hall.

The Dabei Dian, The Great Compassion Hall is on the ground floor which

worships Avalokitesvara Boddhisattva. The wooden statue of great mercy Guanyin

8 Data provided by Than Hsiang Kindergarten, “Hsiang Kindergarten has a total number of 582
children from different branches at Sungai Ara, Bukit Mertajom, Juru, Permatang Pauh, Simpang
Ampat, Farlim and Sungai Petani. Out of that number, they have 10 Malay students, 30 Indian
students and 5 from other races.”
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Boddhisattva has a kind face, overlooking all living beings, to hear the voices from
the world, and to rescue all sufferings and difficulties of beings. Its compassion is
deeply felt by the people, and it is widely seen in various Buddhist temples. The
various statues of Buddha and Boddhisattvas serve as a visual object of worship, to

remind the devotees to learn from the teaching of Buddha and great vows of all kinds

of Bodhisattvas.
Floor Hall Statue

6" Da Xiong Dian The Shakyamuni Buddha

50 Da Xing Dian Samantabhadra Bodhisattva

4" Da Zhi Dian Manjusri Bodhisattva

31 Mi Tuo Dian Amitabha Buddha

2m Yao Shi Dian Bhaisajya Guru Buddha

1% - -

Ground Da Bei Dian Avalokitesvara Boddhisattva
Da Yuan Dian Ksitigarbha Bodhisattva
San Sheng Dian Three Western Saints: Amitabha Buddha, Avalokitesvara
Bodhisattva and Mahasthamaprapta Bodhisattva

Figure 3. Summary of Various statues of Buddha and Bodhisattva in Than Hsiang Temple.
Source: http://thanhsiang.org/ch/node/2664

Besides preserving the traditional function of worshipping, under the leadership
of Wei Wu, the function of the temple has changed, from a place to perform ritual
ceremonies and now it shows multiple functions to fulfil the various needs of
contemporary society. Venerable Wei Wu stresses that one should start learning
Buddhism from a young age and practice the teachings in their daily life. The
Conviction takes care of all categories in one’s life, the kids and teens, working adults,
elderly and patients, not only those in the circular world but also the afterworld. This
is in line with Buddha’s teaching about birth and old age, sickness and death. Soong
described the services provided by Than Hsiang Temple as one journey from the

womb to the tomb (Soong, 2013).
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In the education field, Than Hsiang temple covers early childhood, primary,
secondary, tertiary education and even life-long learning. Wei Wu conducted a
workshop on “Total Quality Management (TQM) to the principals, administrative
staff and teachers of Phor Tay schools and Than Hsiang Temple, on 1st March 2009,
in hope that they would apply some modern ideas of management in their work. '°]

The quality of Total Quality Management (TQM) places the focus on customers
and users. For Venerable Wei Wu, he started working in a multinational company,
he told himself that, “If the Dharma is very good, then I should be able to apply it in
my job.” When he looked at the Buddhist organisations, he found that the Buddhist
organisations are generally not well managed, so he applied modern management
with Quality Management, and it worked very well (Wei Wu 2008:16). Venerable Wei
Wu always emphasizes the teaching of the Buddha in the management concept. Once
in the Dharmadiita''®! tour, he replied to a question regarding the application of

Buddhist practice with good results, he said,

“As you get more involved in a management job, the hardest thing to
manage is people. Whenever you need people to help you if you are managing
a particular section or department in your organization and you have a lot of
people working under you, how do you get them to work towards a common
direction? You have to do your management job skillfully, with skilful mental
states not by telling lies, not by cheating, or taking advantage of others, then

you can manage people well.” (Wei Wu 2008: 32)

Furthermore, the Fu Zhi Teachers’ Fellowship was founded in 2011 to provide

training and support for the various educational unit of Than Hsiang, four Phor Tay

9  Than Hsiang 15th Anniversary Magazine, pg. 25

10 Dharmadita means messenger of the Dharma; to bring the Buddha's teaching to new places, new
people.
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Schools, Than Hsiang Kindergartens and the Than Hsiang Sunday Dharma Class, to
provide a platform of interaction among the educators to share teaching and learning
experience, to encourage each other towards the effective teaching and learning,
especially in the implementation of the Ten Good Deeds in their daily life.

In social welfare, the efforts are actively taken care of by the Mitra counselling
department, Free Metta Clinic, Wan Ching Yuan old folks’ home, Vegetarian Canteen
and visits to the poor and needy. These units aim to transform the spirit of loving-
kindness and compassion into action. The daily vegetarian food is offered on a
donation basis. Besides, Wei Wu promotes vegetarianism as the best way to practise
non-killing instead of freeing captive animals.

In the cultivation field, the spiritual support to the devotees is nurtured with
daily chanting, weekly meditation class, dharma assembly, monthly eight precepts
cultivation and yearly retreats. Moreover, he teaches the devotees to have faith in
cause and effect instead of being superstitious. Besides, he makes good use of modern
technology to protect the environment such as the usage of LED candles, digital
tablets instead of wax candles and joss sticks.

In 2007, to welcome the Buddha Year 2551 in a more unique fashion, 2,551
electronic candles were lighted at Than Hsiang Temple’s car park during ‘Merit and
Wisdom Nite’ on Wesak Eve. That was the launching ceremony of the LED candles.
The electronic candles were placed in plastic cups to form the number 2551 and
two swastikas symbol during the lamp lighting ceremony. The LED received good
responses from the devotees at that time. In a news article, two interviewees expressed
that,

“l find it cute too because of its small size. You can hold and wave it
around without being afraid that you could hurt yourself or others around you.”

“It is also safe for young children. Now, they can hold the candles and feel
that they are a part of the praying ceremony.”

(Source: https.//www.buddhistchannel.tv/index.php?id=56,4087,0,0,1,0,)
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Figure 4. The use of LED in Lamp Lighting. Source: Than Hsiang FB Page:
https://www.facebook.com/thanhsia/photos/4161745483873680

Than Hsiang Temple is a Buddhist temple and has the obligation to educate the
devotees about the right view on the Buddha’s teaching, especially during the ritual
ceremony. The notice at the Dayuan Dian provides five reasons for not burning paper

money during praying as follows:

“1. Your filial act to pray to your deceased ones is admirable. 2. Your
departed ones will not receive any benefits if you burn paper money for them;
they will not receive whatever you burn. 3. Sincere prayers will benefit your
departed ones. 4. Buddhist teachings do not propagate the burning of paper
money; Than Hsiang Temple is a Buddhist temple and it is our responsibility
to educate the public on this topic. 5. Burning of paper money pollutes the

environment.” (Than Hsiang Temple)
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Than Hsiang Temple advocates digital tablets to promote environmental
protection and say no to burning while preserving Buddhist traditional rituals. Since
2012, Than Hsiang Temple commenced the inaugural application of digital tablets
instead of previous traditional paper tablets. Some devotees required a detailed
explanation from the staff to accept such new practice. Besides that, Than Hsiang
adopted digital tablets during Wesak Day Celebrations and Filial Piety Dharma
Assembly and discarded any burning. “At the end of the Dharma Assembly, all-digital
tablets had turned into lotus and headed towards Amitabha Buddha’s welcoming
hands as a sign of ascension to Amitabha Pureland.” (Than Hsiang Annual Report,

2012)

Figure 5. Than Hsiang Temple commenced its inaugural application of digital tablets instead

of previous traditional paper tablets. Source: Than Hsiang 2012 Annual Report
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Venerable Wei Wu always emphasizes on cause and effect. “If you focus on the
cause, the right one, you will get a good result” (Wei Wu 2008: 15). Every event or
activity in Than Hsiang Temple is required to plan properly for the preliminaries,
the main practice and the conclusion. The Plan-Check-Do-Action model becomes a
guideline for every committee member and staff in carrying the task. The management

style can be applied to the religious ceremony as follows:

“Before attending the religious ceremony or dharma assembly, one should
try to develop a sincere and pious mind; calm down your wondering mind;
avoid distracting activities, then develop a caring mind towards living parents
and deceased parents, after that extend the scope to include all sentient
beings who had been our parents before. seek the blessings of the triple gem

and wish that they may benefit from the ceremony.

When participating in the ceremony fully, drop all other activities; Visualize
that all Buddhas, members of the Arya Sangha are present to receive the
offerings and bestow blessings; Visualize that your parents and all sentient
beings are receiving the benefit from the offerings to the Buddha and Sangha.
After the ceremony, contemplate that we had been planting bad karmas in
the past and now seek to follow the Buddhas and Bodhisattvas; Transfer the
merits to all sentient beings and aspire to follow the example of Ksitigarbha

Bodhisattva to help beings in the lower realms.” (Teaching of Wei Wu)

In short, Than Hsiang temple preserves the Buddhist traditional ritual, on
the other hand, the openness towards modern technology and good leadership in
management skills of Wei Wu has brought Than Hsiang Temple to the change of
function to serve the various needs of the society. This is significant in the making

of modernisation and revitalization of Chinese Buddhism in Penang, as well as a role
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model to other Buddhist organisations in Malaysia. The usage of modern technology,
social media and online platform will be further explored on how Than Hsiang Temple
continue the efforts in the propagation of Buddha’s teachings during the Covid-19

pandemic.

The Usage of Modern Technology, Social Media
and Online Platform

The operation of Than Hsiang Temple has been affected by the implementation
of Movement Control Order (MCO) due to the unprecedented Cocid-19 pandemic.
The direct impact of MCO on the Buddhist temples in Malaysia is the halt of religious
activities to the public. The initiatives and efforts from Than Hsiang in using social
media and online platforms to interact with followers perhaps open more opportunities
beyond the traditional ways of conducting Buddhist activities. Before the MCO, Than
Hsiang has started its website (11 4o update the latest activities to the public in 1996.
All types of video clips include dharma talks series of Venerable Wei Wu, dhamma
talks by sangha members, sharing by laypeople about their experiences, opinions and
adventure into Buddhism, etc are accessible from the Than Hsiang website. Besides,
the information about the dharma assembly is disseminated via Telegram, WhatsApp
and emails to the devotees.

Moreover, the Group Page in Facebook was created in 2010 and Than Hsiang
Like Page in Facebook in 2011 121 Than Hsiang also started its TV Channel (131 on
YouTube in 2013. There are more than 250 videos uploaded onto Than Hsiang TV
with 1.26k subscribers up to July 2021. The usage of social media is limited to pre-

11 Than Hsiang Website http://thanhsiang.org/ch/
12 Than Hsiang Like Page in Facebook https://www.facebook.com/thanhsia
13 Than Hsiang TV in Youtube https://www.youtube.com/channel/UCol49uj-hNdHURBWOcizKrA
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recorded dharma talks. However, during the MCO, the chanting session, dharma talk
and dharma assembly are conducted via Zoom link, streamed on the Youtube Channel,

and also live-broadcasted on Facebook.

Venerable in an online interview mentioned that the starting of the cultivation via

the online platform, he claimed that,

“We have weekly cultivation sessions (Gong Xiu) which normally attract
a large crowd. We started to experiment with online cultivation via Zoom with
live broadcast via Facebook and Youtube. With the help of our in-house audio-
video team, we gradually learned to produce online sessions with very good
audio and visual quality. We also made good use of social media to promote
our online Gong Xiu. Today, the number of participants is almost double

compared with before.” (Wei Wu, quoted from an interview with the author)

' AR |

Figure 6. The New Norm Filial Piety Dharma Assembly 2020.
Source: http://www.thanhsiang.org/en/node/1460
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After the good trial in the Gong Xiu session, the temple then implemented
Zhunian, the support chanting to the deceased and Fahui, the dharma assemblies. The
remote Zhunian via Zoom starts in May 2020 due to the Movement Control Order
(MCO). In the beginning, Venerable Wei Wu encouraged members to participate in the
chanting at home and transfer the merit to the deceased. Since May 2020, the Zhunian
members ran the “Zhu Nian’ remotely via Zoom, to provide support to the deceased.
There are about 80 requests for the remote Zhunian during MCO, and the requests
are usually from volunteers, staff relatives, Than Hsiang devotees and donors. The
physical Zhunian usually covers the areas in Penang, however, the remote Zhunian
has transcended the limit of the region, the working team accept the request from
other states in Malaysia, such as Sungai Petani, Seremban, Sabah and even outside
Malaysia such as Thailand, Indonesia, Laos. [14]

Regarding the response, Venerable Wei Wu responded, “All these turned out to
serve our members and also more newcomers started to join including elderly who
have their grandchildren to help them to log on to the online activities.” The remote
Zhunian required the members to be mindful and focus on Amitabha Buddha during
chanting, and transfer the merit collectively to the deceased at the end of the chanting,
and pray for the deceased to take rebirth at Amitabha Buddha’s Western Pure Land or
Land of Ultimate Bliss.

Besides the “e-cultivation” activities, Than Hsiang Temple also explored the
usage of e-payment. The e-Payment service which is in tandem with the community
moving towards a cashless society has been adopted in the donation method. Than
Hsiang expanded options for the members and the public to make donations by using
“Duitnow” or “Touch-n-go e-wallet”, or “Boost”. The participation is open for lamp

lighting and Penitent service during the Dharma assembly as well.

14 Information obtained from the working members of Zhunian.
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THAN HSIANG TEMPLE

FRiEa

FILIAL PIETY DHARMA ASSEMBLY
RAEEBH=Z1hI 30/8/2021-05/9/2021
Time : 1:00pm - 6:00pm (M $t# Online Chanting)
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Figure 7. The Filial Piety Dharma Assembly Participation Method via various apps. Source: Than
Hsiang FB Page: https://www.facebook.com/thanhsia/photos/4057349944313235

Than Hsiang have a welfare centre each in Penang and KL — the Mitra Welfare
centres. There is a big need for counselling services. When clients and counsellors
cannot come to the centre, Than Hsiang again tries the online options. Telephone
counselling used to be done on landlines, now Than Hsiang provides mobile numbers
for clients to call in. The e-counselling service is offered via Zoom besides telephone
and email. The Mitra centre hosted the online counselling seminar in June 2021 with
over 400 participants.

Apart from that, Than Hsiang Vegetarian Restaurant has implemented Food
Delivery Service to cater for the South West District of Penang Island via Deliveryeat
& FoodPanda Apps. During the Vegetarian Food Festival, the practice of nine days of
vegetarianism at the beginning of the 9th Lunar month, advocated by local Chinese
folk beliefs for the Nine Emperor Gods Festival, the Drive-Thru Counters were also

set up to facilitate customers getting their food.
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In the digitalization era today, the eCommerce sector is on a growth trajectory
in Malaysia. With the internet and mobile connectivity, eCommerce has become a
new shopping trend in Malaysia. In 2020, Than Hsiang Article Shop has set up the
e-shop at Lazada (181 to provide a more convenient and safer shopping experience
to purchase Buddhist paraphernalia and vegetarian related products. The order of
gift boxes may enjoy free delivery in Peninsular Malaysia, a free bookmark and the
options of direct delivery or making it as an offering to the Buddha before delivery.

In education, to ensure that the teaching and learning process continues during
the pandemic, home-based learning has been introduced until schools are safe to be
reopened. Therefore, Than Hsiang Kindergarten and Sunday Dharma School have
substituted traditional in-person teaching with online teaching via Zoom. Current
debates in pedagogy suggest that the use of technology in education will eventually
become an integral component of learning in the future.

Than Hsiang Temple is in the best effort to adopt the modern technology to
provide the services to all devotees. However, Venerable Wei Wu humbly admits that
Than Hsiang Temple is still in the learning process, “We need to live with Covid-19
for some time. I take this as an opportunity to transform both Than Hsiang and IBC to
be even better in future. It provides us with an opportunity to turn the understanding of
Buddha into real Bodhisattva actions! ” (Venerable Wei Wu, quoted from an interview
with the author)

In Venerable Wei Wu’s opinion, that “Christian churches and NGOs have made
an earlier start to go online. However, it is always better late than never”. It is a
good start for Buddhist Organisation in Malaysia to respond to the pandemic in an
innovative way to continue its operations and interactions with devotees.

From the findings in the implementation of modern technology, social media and

online platform, it is evident that the operation of Than Hsiang Temple in Penang

15 Than Hsiang Article e-Shop at Lazada: https://www.lazada.com.my/shop/e-sandalwood/
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evolves along with the shifting conditions. The usage of social media and online
platforms has emerged as a new tool to interact with followers and perhaps open more
opportunities beyond the traditional ways of conducting Buddhist activities. Modern
technology can be very useful in the development of Buddhism. However, the effect
of the use of online platforms would require more investigation and future research.
The era of digitalization has brought changes to the way of life, keeping up
with modern technology is an inevitable trend in the development of Buddhism. The
digitalization will continue after the outbreak of the pandemic, more exploration such
as the implementation of Cloud Computing, Artificial Intelligence (Al), Big Data,
Blockchain, etc. can be further studied in the operation of Buddhist organizations in
Malaysia. The Buddhist organisations should make good use of modern technology
to improve the efficiency and the effectiveness of the operation of the Buddhist

organization.

Conclusion

Buddhism has undergone tremendous change with the modernisation of society.
The function of the temple has changed, from a place to perform ritual ceremonies and
now it has more social participation from the devotees, a temple has integrated into the
community for various needs of contemporary society. Than Hsiang Temple shows a
good example of the hybrid function of a Buddhist temple, on one hand, preserves the
traditional function, on another hand expands to different roles and responsibilities.
The contribution of the founder of the Than Hsiang Temple, Venerable Wei Wu is
crucial in this change. Wei Wu, under his leadership, with systematic management
skills and modern technological background, can actualize Buddhist activities of
compassion extolled in traditional Buddhist texts.

Than Hsiang Temple as a modern Chinese Buddhist temple runs various
activities to promote Buddhism in contemporary Malaysian society. The good works

of Venerable Wei Wu are the tangible outcome of Than Hsiang’s four pillars of
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conviction: “The Young to Learn; The Strong and Healthy to Serve; The Aged and
Sick to be Cared for and The Departed to Find Spiritual Destination.” The activities
of Than Hsiang Temple can be categorized into three main fields namely education,
social welfare and cultivation.

The temple provides preschool education and child care, Sunday Dharma School
(SDS), supports the Buddhist classes at Phor Tay Schools, and the International
Buddhist College (IBC) to promote Buddhist education. In social welfare, the efforts
are actively taken care of by the Mitra counselling department, Free Metta Clinic,
Wan Ching Yuan old folks’ home and Vegetarian Canteen. In the cultivation field, the
spiritual support to the devotees is nurtured with chanting, meditation class, dharma
assembly, eight precepts cultivation and retreats. Than Hsiang Temple truly fulfils its
educational, social and spiritual role and responsibilities.

The openness towards modern technology and good leadership in management
skills of Wei Wu has brought Than Hsiang Temple to the transformation of function
to serve the various needs of the society. The initiatives and efforts from Than
Hsiang show in using social media and online platforms to interact with followers
perhaps open more opportunities beyond the traditional ways of conducting Buddhist
activities. It is a good start for Buddhist organisations in Malaysia to use social media
and online platforms in an innovative way to continue their operations and interactions
with devotees, even during the pandemic.

In recognition of Wei Wu’s immeasurable and outstanding contributions to the
promotion of the Buddha’s teaching and Buddhist education over the past decades,
he is awarded the Honourary Degree of Doctor of Philosophy in Buddhist Studies by
The Mahamakut Buddhist University (MBU) and the sixth Khyentse Fellowship by
the Khyentse Foundation. Venerable Wei Wu has become an example of a modern
monk in the region. The operation of Than Hsiang Temple demonstrates a process of
modernisation and revitalization of Chinese Buddhism in Malaysia and provides a

better understanding of the development of Chinese Buddhism in Malaysia.
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